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Foreword

When I began my studies I knew little about Southern Arabia, so having the opportunity to
specialize in studying it with George Hatke was a real pleasure. In addition to the courses on
Southern Arabia, he also offered a course reading travel writing by classical Arabic geographers
which included an entry on Malta from Kitab ar-rawd al-mi ‘tar fi habar al-aqtar. These courses
were fascinating and I realised that I would like to combine elements of them in my MA thesis and
attempt an annotated translation of a selection of entries on Southern Arabian locations from Kitab
ar-rawd al-mi ‘tar fi habar al-aqtar. 1 would certainly never have come to write this thesis without
inspiration from George Hatke, and I would like to offer him my grateful thanks for introducing me
to Southern Arabia as an area of study and to al-Himyari, as well as for his patience, help, and
constructive advice as my thesis supervisor. My thanks also go to Univ.-Prof. Dr. Stephan
Prochéazka for his advice and guidance throughout my studies and for his assistance in returning to

study after the birth of my son.

I would also like to thank my husband, Thomas, without whom I could not have finished this thesis.
He supported me both practically, by taking our children on long hikes so I could write, and he also
motivated me when my perseverance was flagging. Additional thanks go to my mother for her

practical and emotional support.



Structure

This subject of this thesis is a selection of entries from the geographical dictionary Kitab ar-rawd
al-mi ‘tar fi habar al-aqtar (The book of the fragrant garden of information about the countries) by
Abii ‘Abd Allah Muhammad b. Abi ‘Abd Allah Muhammad Ibn Abi Muhammad ‘Abd Allah Ibn
‘Abd al-Mun‘im Ibn ‘Abd an-Nr al-Himyari.!

The opening chapter begins with a brief summary of Arabic geography, followed by a short
description of Kitab ar-rawd al-mi ‘tar, including an outline of its structure and details of the known
manuscripts and editions. It goes on to look at the disputed question of authorship and provides an
overview of the research surrounding al-HimyarT's identity and other works he may have written.
This is followed by a description of the sources al-HimyarT used in his work, since much of the
information provided is not first hand. This leads on to a small section on the academic importance
of Kitab ar-rawd al-mi ‘tar. Next there follows a summary of the current state of research, beginning
with E. Lévi-Provencal 's 'rediscovery' of Kitab ar-rawd al-mi ‘tar and his subsequent work on it,
then moving on to more recent monographs, articles, and translations. This opening section ends

with an outline of the aims of the thesis.

While entries dealing with parts of the Iberian Peninsula and Italy have been discussed and
translated several times, to the best of my knowledge none of the entries dealing with Southern
Arabia have yet been translated or published. For this reason, the main body of the thesis will
consist of annotated translations of a small selection of the entries which deal with locations in
Southern Arabia, that is, in present-day Yemen, Oman, and southern Saudi Arabia. Each entry will
be translated and any noteworthy geographical, historical or linguistic points will be explained in
comments provided throughout the texts. Twelve entries will be translated in total: Damar, Zabid,
Suhar, Suqutra, Sibam, as-Sihr, Sirwah, Sana‘@’, Zafar, ‘Adan, Ma’rib, and Nagran. These were
selected since they are places of historical interest and significance in the history of their respective

regions. Last of all, a complete bibliography will be provided.

The transcription system used is that of the DMG except in the case of personal and place names
where a well-known anglicised name exists and is usually used, for example, Jeddah instead of

Gidda and Muscat instead of Masqat.

1 The author's full name is a contentious issue; see Section 1.2.3 for more details. He will be referred to throughout
this work simply as al-HimyarT.
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1 Introduction

1.1 A Brief summary of Arabic Geography up to Kitab ar-rawd al-mi ‘tar

As a geographical work, Kitab ar-rawd al-mi ‘tar cannot be viewed in a vacuum, since it is very
much a product of the Arabic geographical literature which came before it, both literally, in that it is
composed largely of excerpts taken from earlier works, and also in the way that the genre
influenced al-Himyar1. Therefore, it is both interesting and useful to briefly review the discipline of
Arabic geography up to the late seventh century AH / 13™ century CE when al-Himyari is estimated

to have been writing.

Pre-Islamic geographical knowledge was limited and covered only 'certain traditional and ancient
geographical notions' and names of places on the Arabian Peninsula and neighbouring lands.?
However, the rise of Islam and the subsequent expansion of the Arabs into many other territories,
including the conquest of Persia, Egypt, and parts of India meant that Arabic scholars gained access
to texts and knowledge collected by scholars from these countries, as well as acquiring 'easy access
to their centres of learning, laboratories and observatories.! Both Iranian and Persian authors
influenced the budding discipline of Arabic geography, but it was the Greek influence which
dominated the discipline; one of many ways this can be seen is in the use of the Greek idea of the

division of the world into different Climes.

The development of Arabic geography through exposure to the works of other cultures began in
earnest towards the beginning of the 3™ century AH /9th century CE under the ‘Abbasid Caliph Abu
Ga'far al-Mansiir who placed great importance on translating scientific works into Arabic, and a
large number of Arabic geographical works were produced at this time. A distinct divide developed
between authors such as al-Ya‘qubi, Ibn al-Faqih, and al-Mastdi, who dealt with the world as a
whole in general but went into much greater detail on the ‘Abbasid Empire, covering a wide range
of subjects as diverse as the 'road-system of the ‘Abbasid Empire' and mathematics, and those
authors such as Ibn Hawkal and al-Muqaddasi, who dealt almost exclusively with the Islamic world
and its borders. The notion of including a wide range of knowledge and disciplines under the
heading of geography including locating and describing countries and peoples, customs, history,
astronomy, and philosophy under the heading of geography is a feature which carried on into later

centuries and can clearly be seen in al-HimyarT's work as well.

2 The information in this paragraph and the remainder of Section 1.1 is taken from EI” s.v. Djughrafiya. <http:/dx-
doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0194>. Consulted online on 01 May 2020.



The 5" century AH /11th century CE represents the high point of Arab geography, with extensive
knowledge developed in many areas and standardised ways of presenting geographical information
now adopted; well known geographers from this era include al-Birtini, Ibn Ytnus (an astonomer),
and al-Bakr1, whose work al-HimyarT utilised extensively. Although many geographical works were
still produced after the 6™ century AH / 10™ century CE, these were increasingly 'recapitulations and
resumés of the traditional and theoretical knowledge found in the works of earlier writers', rather
than original works. There are, however, still several renowned geographers dating from this time,
such as al-IdrisT and Abi ’1-Fida’. Writing in the late seventh century AH / 13" century CE, al-
Himyar1 belonged to this later era and in many ways his work fits the description of a recapitulation

and résumé, although, as will be discussed, this does not mean that his work is without value.

1.2 Information on Kitab ar-rawd al-mi tar

Many of the conventional starting points for an introduction to a book, such as the exact name and
the biography of the author, are not easily answered in the case of Kitab ar-rawd al-mi ‘tar fi habar
al-aqtar; this introduction begins with an outline of its content and layout, as it is one of the few
areas where definitive facts can be given. Beginning on solid ground, the introduction can then

move from the known to the more speculative.

1.2.1 The History of Kitab ar-rawd al-mi tar

Kitab ar-rawd al-mi ‘tar fi habar al-aqtar is a geographical dictionary (i.e. a book of geographical
place names in Arabic alphabetical order with a description of each location under its entry) written
by Abiu ‘Abd Allah Muhammad b. Ab1 ‘Abd Allah Muhammad Ibn Ab1 Muhammad ‘Abd Allah Ibn
‘Abd al-Mun‘im Ibn ‘Abd an-Nir al-Himyari,? probably in the late seventh or early eighth century
AH (late 13- early 14™ century CE).* It should be noted that the geographical dictionary is not a
concept created by al-HimyarT; there were already several other, older geographical dictionaries in
existence by this time. One of these, Kitab mu ‘gam ma sta ‘gam min asma’ al-bilad wa-I-mawadi ",

was written in the 5™ AH / 11" CE century by al-BakrT and features heavily in this work.>

3 Lewicki 1960:221. This is the name given on the Medina manuscript; the issue of the author's identity will be
addressed in Section1.3.3. At the end of the 1984 °Abbas edition used for this translation, the author is cited as Abii
‘Abd Allah Muhammad b. Ab1 ‘Abd Allah Muhammad b. Abi Muhammad ‘Abd Allah b. ‘Abd al-Mun‘im b. ‘Abd
al-Nur al-Himyarf.

4 Vallvé Bermejo 1990:33.

5  See Section 1.5.1 General Information on Sources.



The French Arabist Evariste Lévi-Provencal is credited with the rediscovery of Kitab ar-rawd al-
mi tar,% and while it is true that it was through his 1938 work La péninsule ibérique au moyen-dge
d'apres le Kitab ar-rawd al-mi ‘tar fi habar al-aktar: Texte arabe des notices relatives a l'Espagne,
au Portugal et au sud-ouest de la France. D'lbn ‘Abd Al-Mun im Al-Himyari that Kitab ar-rawd al-
mi ‘tar became well known to Western scholars and subsequently received so much attention, it is

not correct to say that it had been completely forgotten, especially in North Africa.’

The book is mentioned in different historical Arabic sources throughout the centuries; for example,
Haggt Halifa's Kasf az-zuniin ‘an asami [-kutub wa-I-funiin mentions a book named Kitab ar-rawd
al-mi ‘tar fi ahbar al-agtar (w-) al-amsar,® while in his Nafh at-1ib,’ al-Maqqari refers to Kitab ar-
rawd al-mi ‘tar fi dikr al-mudun wa-I-aqtar in discussing the famous battle of Zallaqa.'® While the
titles are slightly different to the one given here, the content of the entries makes it practically
certain that they are both referring to the same Kitab ar-rawd al-mi ‘tar.!' Al-QalgaSandi is also
known to have used al-Himyari as a source through which he had access to other, less easily
accessed sources,!? a phenomenon discussed later in Section 1.6 The Importance of Kitab ar-rawd

al-mi ‘tar.

1.2.3 Content
Kitab ar-rawd al-mi ‘tar contains an introduction written by al-HimyarT in which he explains that his
purpose in writing it was to bring together two different genres, 'geographical-descriptive' and

'historical-narrative' writing. He believed that it was this innovation which gives his work the edge

6 EPs.v. Ibn ‘Abd al-Mun‘im al-Himyari. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam_SIM 3030>. Consulted online on 13 August 2018.

7 Ibid.

8 1017-67 AH /1609-57 CE. Haggi Halifa, also known as Katib Celebi, was a historian, bibliographer, geographer,
and prolific author born in Istanbul. His Kasf az-zuniin is an Arabic bibliographical dictionary which lists over
14,500 titles alphabetically. EI* s.v. Katib Celebi. http://dx.doi-org.uaccess.univie.ac.at/10.1163/1573-

3912 islam COM 0467. Consulted online on 30 August 2017.

9 ca. 986-1041 AH /1577-1632 CE. Al-Maqqart was a North African biographer, later imam and mufii at al-
Qarawiyyin mosque in Fez. Nafh at-tib, a work in two parts on Muslim Iberia, is his main work. EI? s.v. al-Makkarf.
http://dx.doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM 4832. Consulted online on 31 August 2017.

10 Lévi-Provengal 1932:386. The Battle of Zallaqa took place on 12 Ragab 479 AH /23 October 1086 CE between
Alfonso VI and Yusuf'b. Tasufin, the Almoravid sovereign of Morocco, who fought on behalf of the 74 'ifa princes
of al-Andalus. The Almoravid win cost Alfonso large numbers of soldiers and tributes previously paid to him and,
vitally, served to 'check the progress of the Reconquista'. EI” s.v. al-Zallaka.
http://dx.doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam SIM 8104. Consulted online on 07 September
2017.

11 Navarro Oltra 2012:447.

12 “Abbas 1999:265. 756-821 AH /1355-1418 CE. Al-Qalqasand1 was an author, legal scholar, and secretary in the
Mamluk chancery. His works covered law, adab and kitaba ('the secretarial art') His seven volume Subh al-a 'sa ft
sind ‘at al-in$a’ is an encyclopaedia on chancellery work. EI? s.v. al-Kalkashandi. http://dx.doi-
org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_3832. Consulted online on 13 September 2017.



over that of his predecessors such as al-Idrist,”? as it makes it 'richer in historical information' and

gives 'fuller geographical descriptions'.!4

Thus, although Kitab ar-rawd al-mi ‘tar is described as a geographical dictionary, it is actually much
more than the name implies, as is the case with many Arabic geographical works (See Section 1.1 A
Brief summary of Arabic Geography up to Kitab ar-rawd al-mi tar). It alphabetically compiles
names of places, cities, comarcas,? seas, islands, rivers, lakes, mountains and various buildings
which al-HimyarT believed to be worth mentioning such as the Ka'‘ba and the lighthouse in
Alexandria. As well as providing a geographical description of these places it also includes accounts
of wonders (‘aga’ib) associated with them and, in the case of certain areas, provides a political
chronicle of events up until the end of the 7t century AH (13t century CE); the entries dealing with
locations in al-Andalus offer a lot of information on the Almoravid and Almohad eras, for example.
In fact, in many entries its scope broadens even further to include culture, economics, natural
resources, industrial and artisanal activities, distances between places, people connected with a site,
and poetry. It covers extensive parts of the known world including the Iberian Peninsula, areas in
western and eastern parts of Europe, northern Africa, eastern Africa, the Near and Far East as well

as Central Asia.l¢

In his introduction, al-Himyari states that he compiled the names in alphabetical order to make
finding facts easier and also explains his criteria for inclusion of an entry; a place should either be
famous in itself, be a place where an important event took place, or should be in some way
connected with a story worthy of mention. However, he also appears to have included information

that was of interest to him personally at the time, which makes his work interesting reading.!”

An entry usually begins with a description localizing the place and giving administrative
geographical details (if it is populated); occasionally al-HimyarT comments on the correct spelling of
a place. His information is not infallible and there is sometimes some confusion. Occasionally, for
example, the same locality is listed more than once, as in the case of Huesca, which is described
under both Wasga and Waska. V.C. Navarro Oltra, who wrote the entry on al-Himyari in Biblioteca

de al-Andalus, points out that it is not always clear in these instances whether al-Himyar1 actually

13 See Section 1.5.1 General Information on Sources for more information.

14 De Simone 1984:8-11 via Brincat 1995:34.

15 Spanish term for an administrative division comprising a number of municipalities.
www.collinsdictionary.com/dictionary/spanish-english/comarca. Consulted online on 07 March 2017.

16 Navarro Oltra 2012:447-8.

17 Ibid.



realises that these are two different places or not, although sometimes he does explicitly explain that
the two spellings are variations on the name of one place, as in the case of the city of Chinchilla,
which is listed as both Gingala and Santgala.'® Moreover, homonyms are often all listed together, as
in the case of Baga, which refers to cities in locations as diverse as al-Andalus, Ifrigiya and China.!”
Occasionally, information is repeated or it appears under one entry when it should have been under
another. 20 It is often clear that al-HimyarT had no personal knowledge at all of the place he was
writing about, but as Navarro Oltra notes, given the quantity of information he provided and the

material he was working with, this is not surprising.?!

‘Abbas suggests the text might not actually have reached us in its complete form since several later
authors who used Kitab ar-rawd al-mi ‘tar as a source state that they obtained a certain reference
from al-HimyarT yet these entries do not appear in any of the known manuscripts. Tantalizingly,
given the focus of this thesis, this happens with al-QalgaSandi in his description of the Yemeni city

of Ta‘izz but also affects various places in Andalusia, such as Jativa (Satiba).2

Although the entries span several continents, the information is not evenly distributed and a
significant number of the entries are for places on the Iberian Peninsula, the Maghreb and Ifrigiya.??
In fact, ‘Abbas' edition contains 1,650 entries of which fully 10% concern the Iberian Peninsula.?*
There are just barely more entries for eastern Arabia than for western Arabia; for example, of the
174 entries under the letter alif, 95 are locations in the east and 79 in the west, with 32 and 34 for the
Maghreb and al-Andalus respectively but only 33 for Arabia and Iraq and 17 for the area of Syria-
Palestine.?> Lévi-Provencal believes this suggests that al-Himyari was from a Maghrebi or Iberian

background.?®

1.2.4 The Manuscripts
It was through the sources cited by 19™ century CE Moroccan historians that Lévi-Provengal first

became aware of the existence of Kitab ar-rawd al-mi ‘tar but he did not have the opportunity to

18 Navarro Oltra 2012:447.

19 Ibid.

20 Ibid 448.

21 Ibid. See Section 1.5 Authorial Sources
22 1Ibid 450.

23 Lévi-Provengal 1932: 386.

24 Navarro Oltra 2012:447.

25 Lévi-Provencal 1938:xxi.

26 Ibid. xx.
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read it until 1922 when he discovered a fragmentary copy of the first half of the book (up to the
letter za’) in a library in Fez; he believed it to date from the 12 century AH (18™ century CE).>’ He
was also able to locate another more complete copy of the first half of the book in Meknes, dating
from around the same time as the Fez manuscript and another even more fragmentary manuscript in
Salé. The Salé manuscript is at least a century older than the copies in Fez and Meknes and appears
to be the remains of an older copy of the work in one volume, although the first and last quarters are
missing and the two remaining quarters have significant gaps.?® Later on, a colleague alerted him to
the presence of another two volume copy in Timbuktu which happily proved to be virtually
complete, making it an essential document for Lévi-Provengal when it came to compiling his La
péninsule Ibérique au Moyen Age d’aprés le Kitab ar-rawd al-mi‘tar. *° Uniquely, this last
manuscript also contained the final page of the second volume, which, despite a major tear,
furnished Lévi-Provengal with a significant amount of previously missing information, including the
author's full name and probable profession, the place he completed the work, the date of the
manuscript itself — 10t Muharram 1049 AH (13t May 1639 CE),3’ and states that the work was
composed in Jeddah in 866 AH (1461 CE).3!

Since Lévi-Provengal's initial investigation, two further, earlier, manuscripts have come to light; one
in the Nuruosmaniye library in Istanbul which was written before 1045 AH (1635 — 36 CE), and
another complete manuscript in the Sayh al-Islam’s library in Medina,? whose final page includes
the date Gumada 1 971 AH (December 1563 — January 1564 CE) which the Polish Orientalist
Lewicki takes to be the date of completion of that manuscript since, as mentioned above, the
Timbuktu manuscript suggests that the work itself was composed in 866 AH (1461 CE).33This
makes the Medina copy the oldest known copy of this text. 34

27 Lévi-Provengal 1938: ix-x.

28 1Ibid.

29 Ibid. x-xi.

30 Ibid.

31 EPs.v. Ibn ‘Abd al-Mun‘im al-Himyari. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam SIM 3030>. Consulted online on 13 August 2018.

32 Ibid.

33 Lewicki 1960:221.

34 TIbid. 342. This is according to Lewicki; Malecka states that both these recently discovered manuscripts are
approximately the same age. See Matecka 1963:333.
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1.3 Information on al-Himyari

1.3.1 Author

As the full title of Kitab ar-rawd al-mi ‘tar appears with different variations, so too does the name of
the author. The final page of the Medina manuscript gives the name of the author as as-sayh al-fagih
al- ‘adl Abii ‘Abd Allah Muhammad b. Ab1 “Abd Allah Muhammad Ibn Ab1 Muhammad ‘Abd Allah
Ibn “Abd al-Mun‘im Ibn ‘Abd an-Nir al-HimyarT, which is also the version of the name ‘Abbas uses
in his edition.?’ Lewicki believes this version to be more 'exact' than the longest version known up to
that point Abl ‘Abd Allah Muhammad b. ‘Abd Allah b. Abt Muhammad ‘Abd Allah b. ‘Abd al-

Mun‘im Ibn ‘Abd al-Mun‘im al-Himyari, the one given in the Timbuktu manuscript,3°

Thus far scholars are in agreement on the facts but after this point, views as to who al-Himyari
might have been and how many al-Himyaris worked on the book diverge into three distinct schools
of thought: a Ceutan al-Himyar1, an al-Himyar1 at-Ttnis1, and two editions of the work (possibly)
written by two related al-Himyaris writing several generations apart. Each of these viewpoints will

be explained below.

1.3.2 How Many Authors of Kitab ar-rawd al-mi tar were there?

Some of the confusion which arises has come about as a result of the entries which the
aforementioned Haggt Halifa included in his Kasf az-zuniin, since he lists two works with this title
under two separate entries.?” The first time the work is mentioned in Kasf az-zunin it is referred to
as Rawd al-mi ‘tar fi ahbar al-agtar and attributed to Abii "Abd Allah Muhammad b. Muhammad b.
Muhammad al-HimyarT who died in 900 AH (1494-95 CE); there then follows a quote of the first
words and the essential passages of the preface, which correspond to those found in the manuscripts
used by Lévi-Provencal.’® The second entry is much shorter, with no dates or quotes and the title
given is Rawd al-mi‘tar fi habar al-aqtar, whose author was as-sayh al- ‘umda Abtu ‘Abd Allah

Muhammad b. ‘Abd al-Mun ‘im al-HimyarT.?*

Reactions to this information have varied. Lévi-Provencgal notes that, while nothing would be easier

or more natural than to assume that these two entries refer to one and the same work written at the

35 Navarro Oltra 2012:447.
36 Lewicki 1960:221.

37 Lévi-Provencal 1938:xiii.
38 Ibid. xiii — xiv.

39 Ibid.
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end of the 9% century AH (15% century CE),?” he rejects this idea and suggests that they refer to two
different editions of Kitab ar-rawd al-mi tar. He believes the first refers to an edition which has
subsequently been lost to us and was written by a member of the al-HimyarT family in the 7™ century
AH (13" century CE), while the second is a newer edition which was written by another family

member and is the one that Lévi-Provencal himself discovered.

Lévi-Provencal's conclusion that the other Kitab ar-rawd al-mi ‘tar mentioned must be an earlier
version was based on several pieces of information. Firstly, in his Subh al-a‘sa, al-Qalqasandi
makes frequent reference to Kitab ar-rawd al-mi ‘tar, obviously using it as a source. Subh al-a ‘sa
was completed in 814 AH (1442 CE), so it is clear that Kitab ar-rawd al-mi ‘tar must already have
been written by then, making the Kitab ar-rawd al-mi ‘tar attributed to the al-HimyarT who died in
900 AH (1494 CE) too late to be the book he used. 4! Therefore, Lévi-Provengal believed that al-
Qalgasandi must have used an earlier version of this work.4> Moreover, Lévi-Provengal believed that
a work entitled Gani (Gand) al-azhar min ar-rawd al-mi ‘tar was a summary of Kitab ar-rawd al-
mi ‘tar, was the work of al-Maqrizi,*} who died in 848 AH (1442 CE), once again meaning that the
date of 1494 CE (900 AH) given for Kitab ar-rawd al-mi ‘tar is too late for this to have been the

work summarised.*

More generally, Lévi-Provengal also notes that none of the historical events mentioned take place
later than the end of the 8™ century AH (14 century CE) or beyond the Almohad period, unusual
for a work written at the end of the ninth (15% CE),* so he suggests that the work was initially
composed during the 7™ century AH (13t century CE) or towards the beginning of the 8™ (14t CE)
by an initial al-Himyarl. He posited that these dates, together with the name of the author and the
date of Safar 17, 866 AH (November 20" 1461 CE) given on the manuscript as the date of
completion, suggest that there is the second author, probably a descendant of the first original
author. This later al-HimyarT took this first edition during the second half of the 9™ century AH (15™
century CE), made several changes, gave this edition almost the same title and then attributed the

entire work to himself, as if it were his original work.*® Lévi-Provengal concludes that the biography

40 Ibid xiv.

41 Hamarneh 1970:81.

42 Navarro Oltra 2012:450.

43 766-845 AH/1364-1442 CE. Al-Magqrizi was an Egyptian historian and author. He was a prolific writer on many
different regions and eras. EI? s.v. al-Makrizi. http://dx.doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam SIM 4838. Consulted online on 04 October 2017.

44 Hamarneh 1970:81.

45 Lévi-Provencal 1938:xv.

46 1Ibid. xvi. The Meknes manuscript has most of the introduction preserved, but no mention was made of the first

13



and date of death provided by Haggt Halifa actually refer to this second al-HimyarT while the less

specific entry referred to the original author. 47

T. Lewicki agrees with Lévi-Provencal on this issue and so provides this same information in his
entry on al-HimyarT in the second edition of The Encyclopaedia of Islam.*® Lewicki is convinced by
Lévi-Provengal's initial theory of two editions for two main reasons. Firstly, none of the 'great
treatises' written in the 8/9™ centuries AH (14/15™ centuries CE) are among the many sources used
by al-Himyar1. Given the breadth of the sources he used, it seems very unlikely that he would not
have used these works had they been in existence, suggesting that he must have compiled his work
before these authors had completed their works. Secondly, like Lévi-Provengal, he notes that the
account of historical events provided by al-HimyarT does not go beyond the events of the 7t century

AH (13 century CE), which again suggests that the writer was not writing much later that this.*

However, the Italian Arabist Umberto Rizzitano disagrees with Lévi-Provencgal's interpretation of
the situation, although he does admit that it is tempting to believe there was a second al-Himyar1
writing in the second half of the 9" century AH (15% century CE).*° Firstly, he does not believe that
Gany (Gana) al-Azhar min ar-rawd al-mi tar refers to al-Himyari's Kitab ar-rawd al-mi ‘tar and
asserts that it is actually a summary of al-Idrist's Nuzhat al-Mustag, a belief which had been put
forward by Vollers as early as 1889, echoed by Blochet in 1925 and was eventually confirmed by
Wiet in 1939.5! This means that the dates this book was written are no longer relevant for this
discussion. He also argues that the date of 866 AH (1461 CE) written in the colophon of the
Timbuktu manuscript (which Lévi-Provencal believed was the date al-Himyar1 finished writing this
work) is in fact the year in which the copyist finished his completed copy (‘non necessariamente la
“prima’). 32 This is a belief shared by ‘Abbas, who also suggests that the year 900 AH (1494 CE)
given by Haggt Halifa is the date of the copy of the manuscript handled by that author and that he
confused this date with the date of al-HimyarT's death.>? Rizzitano’s explanation questions whether
the date of 900 AH (1494 CE) given in Kasf az-zuniin for al-Himyar1's death is even 900 AH. He
notes that the Arabic words sab ‘a (7) and tis ‘a (9) are easily confused in manuscripts due to their

similar forms in handwriting, so much so that scribes even used to specity with 'as-sin' or 'at-t@"' to
edition by the second author which Lévi-Provengal considers 'disloyal'. Lévi-Provencal 1938:xx.

47 Navarro Oltra 2012:450.

48 Brincat 1995:33.

49 Ibid.

50 Rizzitano1956:285.

51 Ibid.

52 Ibid. 286.

53 Navarro Oltra 2012:450.
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be sure the numbers would not be confused.”® This had already been noted by Gaudefroy-
Demombynes in 1923 when he looked into the sources used in Subh al-a 'sa; he had also suggested
that the date in Kasf az-zuniin should actually read 700 AH (1300 — 1301 CE) for this very reason.”
Rizzitano consulted various manuscripts of Kasf az-zuniin and in one of them al-Himyart's death

was actually recorded as being in 723 AH (1323 CE).>¢

Having rejected 900 AH (1494 CE) as the date of al-HimyarT's death, Rizzitano seeks to pinpoint a
time of writing for the original Kitab ar-rawd al-mi tar. He does this by analysing the content of the
entries dealing with historical matters and looking at the latest dates mentioned. He cites the entry
on Lucera (Ligarah) in Puglia, Italy which contains the remark “...fino a che li espulso dalla citta
l'attuale cape della Sicilia”.>" Rizzitano believes this refers to the expulsion of the last groups of
Muslims from Sicily which, in the case of Lucera, is known to have happened under Charles II of
Naples in 1300 CE (which corresponds to 700 AH), leading him to conclude that the author lived
“fino al primi decenni del 7007, otherwise he would not have referred to the current (attuale) ruler.>®
Taking this evidence together with the conclusions outlined in the previous paragraph, Rizzitano
believes the issue of the two al-HimyarTs is resolved and concludes that there was only ever one
author: Abi ‘Abdallah Muhammad b. “Abd al-Mun‘im as-Sinhagi al-Himyari, who died in 727 AH
(1327 CE).”°

Since the publication of Rizzitano's theory, most subsequent scholars have agreed that there was
only one author of Kitab ar-rawd al-mi tar who lived in the 7" century AH (13 century CE).
Among them are De Simone, the Italian Arabist, °© the Moroccan historian Muhammad al-Manini,
and ‘Abbas himself, who examines the issue in the introduction to his 1975 edition of Kitab ar-rawd

al-mi ‘tar and draws the same conclusion. ¢!

One later scholar does disagree with Rizzitano, namely S.Hamarneh, who addresses the authorship
issue in his 1970 paper "Are there one or two authors of the work ar-Rawd al-mi‘tar by al-

Himyari?".%> Hamarneh states that he discussed the issue of authorship with both Lévi-Provengal

54 Rizzitano1956:287

55 Lévi-Provencgal 1938:xv.

56 Rizzitano1956:288.

57 Ibid.

58 1Ibid. 288 -9.

59 Rizzitano1956:289.

60 De Simone 1984: 8-11 via Brincat 1995:34.
61 Vallvé Bermejo 1990:37.

62 Hamarneh 1970:80.
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and Rizzitano, both of whom 'were able to support their claims with strong arguments'.®3 He adds
that the issue is further complicated by the fact that 'most of the large encyclopaedic works of the
period do not mention al-Himyart at all', for example, in Subh al-a ‘Sa, Qalqasandi only refers to 'the
author of ar-Rawd al-mi ‘tar', meaning that it is necessary to 'make the book itself the final judge in
determining its date and authorship'.®* Like Rizzitano, he examined the text for entries which cited
historical events using words which suggested they were taking place at the time of writing, for
example, the description of ‘Asqalan, modern day Ashkelon on the coast of Israel, states 'today it is
a prosperous city under the Franks' (i.e. the Crusaders) a description he believes best describes
‘Asqalan in the second half of the seventh century AH (13t century CE).%> Hamarneh concludes that
many examples taken together suggest that al-Himyar1 wrote Kitab ar-rawd al-mi ‘tar 'while the
Crusaders were still in the Holy Land, and when some of the ports of Palestine and Syria were still
in their hands, or at least some of the time', and concludes that 'al-HimyarT (the first) lived and wrote

his book in the second half of the seventh century AH.' %6

Hamarneh concedes that Rizzitano's assertion of only one author 'makes sense' but adds that 'his
discussion lacks details concerning chronology of events, personalities involved, and method of
additions'.®’” He gives several examples to support the theory of two authors. Firstly, that there are
two entries on ar-Ramla, modern day Ramla in central Israel, under alif and ra’; the first
corresponds to the information given by al-IdrisT while the second 'is identical' to the text found in
Kitab al-uns al-galil fi tarth al-quds wa-I-halil by Mugir ad-Din al-"Ulaymi.%® Since al-‘Ulaymi died
in 928 AH (1522 CE), Hamarneh concludes that 'the first entry was written by the original author,
the (first) al-Himyari, while the second was added by the (second) al-HimyarT.% In the entry on az-
Zalldaqa there is a reference to a time of decline which Hamarneh believes fits with the dates for the
second al-Himyar1 but not for the first, since his era was a time of moderate progress when Muslims
were victorious in al-Andalus. This entry also contains a passage asking God to have mercy on al-
HimyarT's soul which Hamarneh believes was added by the second al-Himyar 'in keeping with the

custom... of praying to God for mercy on the dead (especially as this was his forebear)'.”°

63 Ibid. 83-84.

64 Ibid. 84.

65 Ibid. 85.

66 Ibid. 86.

67 Ibid. 87.

68 'The most comprehensive and detailed source for the history of Jerusalem written during the Middle Ages'. Little,
Donald P. 1995. “Mujir Al-Din Al-‘UlaymT's Vision of Jerusalem in the Ninth/Fifteenth Century.” In Journal of the
American Oriental Society 115:2:237-247.

69 Hamarneh 1970:88.

70 Ibid. 88-809.

16



Hamarneh concludes by agreeing with Lévi-Provencal that there were indeed two authors of Kitab
ar-rawd al-mi ‘tar, with the main work written by Abii ‘Abd Allah Muhammad b. ‘Abd al-Mun‘im
al-Himyar and before the end of the seventh century (13t century CE), while a second al-Himyarf,
Abu ‘Abd Allah Muhammad b. Muhammad b. Muhammad al-Himyari who lived in the early 10®
century AH (16™ century CE), 'added several passages and extra information to the original text, as
well as omitting some parts at random'. Like Lévi-Provengal, Hamarneh surmises that he might have
been a descendant of the original al-HimyarT and have inherited the book, using his name and some
emendations to 'pose as its author'.”! Hamarneh also voices concern that important information
which the first al-Himyari had initially included might have been lost in this way and suggests that
the information which the second al-Himyar1 provided was so scant that he was actually 'a copyist

rather than an author, since he lacked completely the qualifications of an original author.'’?

1.2.3 Al-HimyarT's Identity

As we have seen, although there is not a universal consensus as to whether there was only one al-
HimyarT who wrote the book or another who made later additions, it is general agreed that the book
was initially written in the late 7™ or early 8" century AH (late 13™ to early 14t century CE) by a

man named al-Himyari. Who was this al-Himyar1 and what was his background?

1.3.3.1 As-Sinhagi al-Himyar1

After extensive research, Lévi-Provengal concluded that the al-HimyarT in question was the Abt
‘Abd Allah Muhammad Ibn ‘Abd al-Mun‘im as-Sinhagi al-HimyarT whose biography was written
by Ibn al-Hatib.”3 Writing later, ‘Abbas reaches the same conclusion, commenting that discovering
al-Himyar1 's biography was difficult, something he attributed to the fact that 'his comparatively long
list of antecedents (nasab) had been abridged in the sources', but added that he was able to find some
information on him in Ibn al-Hatib's biography.”# In fact, Navarro Oltra states that the majority of

those academics who have researched the subject have reached the same conclusion and believe that

71 Hamarneh 1970:90.

72 Ibid.

73 Navarro Oltra 2012:450. 713-773 AH /1313 -1375 CE. Ibn al-Hatib was a vizier and historian from Granada. 'An
almost unparalleled source for knowledge of the history and culture of the end of the 7th/13th century and of the
greater part of the 8th/14th century', he wrote more than 60 works on a wide range of subjects including history,
poetry, medicine and literature; his writing style was much admired. EI* s.v. Ibn al-Khatib. http://dx-doi-
org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_3252. Consulted online on 15 January 2018.

74 ‘Abbas 1999:262.
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this al-HimyarT is the most likely candidate for the author of this work.”

Ibn al-Hatib informs us that al-HimyarT was a man from Ceuta (Sabta) who was part of a delegation
sent to Granada to declare allegiance to the Nasrid rulers who had just occupied it and that he died a
short time later of the plague when returning from Fez; Lévi-Provencal believed this to be the Black
Death of outbreak of 1349 CE.”® He is described as being a devout, honest, and well-educated man,
'well-versed in the sciences, a careful linguist and an able chess player'. He worked in the legal
profession but was also part of the political scene.”” He held several titles: fagih (jurisconsultant),
Sayh, and hafiz.’® Unfortunately, despite this detailed biography, Ibn al-Hatib does not mention

whether the man he describes ever wrote a book.”

Further information can also be found in Ibn Hagar al-‘Asqalant's work, ad-Durar al-kamina fi
a ‘yan al-mi’a at-tamina,?® a source referenced by Rizzitano, De Simone, and ‘Abbas, among others,
where his date of death is given as 'in the eleventh month of 727" AH (September 1327 CE) and it is
recorded that he studied under two Suyih in Ceuta and was a grammarian, linguist, a muqri’,% a

mufassir®’ and a hadit scholar.®?

‘Abbas also found a mention of this al-HimyarT in al-MaqqarT's Nafh at-tib. However, in it al-MaqqarT asserts that al-
HimyarT is an Andalusian since his knowledge of the history of al-Andalus is excellent, saying 'a house's owner is
aware of what it contains', while also pointing out that none of the information al-HimyarT gives on Ceuta is original
but all comes from the three main sources. However, ‘Abbas suggests that this does not rule out the possibility that
al-HimyarT was from Ceuta, explaining that he was not 'an accomplished geographer ... he was not bold enough to
make original geographic observations, even about his own country'.34

The main issue, as ‘Abbas notes, is that none of these biographical sources about al-Himyari
actually mention his having written a book by the name of Kitab ar-rawd al-mi ‘tar nor do they say
that he was a geographer, although ‘Abbas does suggest that the same conclusion as to geographic

credentials could actually be drawn from Kitab ar-rawd al-mi ‘tar since 'there is little evidence in the

75 Navarro Oltra 2012:444.

76 Vallvé Bermejo 1990:34.

77 'Uomo pio, retto, colto'. De Simone 1984: 8-11 via Brincat 1995:34.

78 Brincat 1995:34.

79 Navarro Oltra 2012:445.

80 773-852 AH /1372-1449 CE. Al-"asqalani was an Egyptian hadit scholar, judge, and historian. This work is a
biographical dictionary of leading figures of the eighth century AH (14th century CE). EIs.v. Ibn Hadjar al-
‘Askalani. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_3178. Consulted online on 07
September 2018.

81 Reciter of the Qur'an. Wehr 2011 s.r. |3,

82 The author of a fafsir (exegesis of the Qur’an).

83 ‘Abbas 2011:263.

84 ‘Abbas 2011:264.
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book itself to assume that he was a geographer, as he did not travel and nor did he record his

observations'.3’

1.3.3.2 Al-Himyar1 at-Tunis1

Navarro Oltra also suggests another al-HimyarT as the possible author of Kitab ar-rawd al-mi ‘tar.
He explains that there were two men with similar names who lived in the same era but came from
different places. The first of these is the Abl ‘Abd Allah Muhammad Ibn ‘Abd al-Mun‘im as-
Sinhagt al-HimyarT discussed above in 1.2.3.1, while the second is Abii “‘Abd Allah Muhammad b.
Muhammad b. ‘Abd Allah b. ‘Abd al-Mun‘im b. “Abd an-Nur al-HimyarT at-Tiinis1. This al-Himyar1
was also known as Ibn ‘Abd al-Mun‘im and Ibn ‘Abd an-Nar.%¢

Muhammad al-Maniini, who published an article on just this issue in 1977, states that it is this al-
Himyari who is the sole author of Kitab ar-rawd al-mi ‘tar.¥’ He reached this conclusion by
analysing the work of previous researchers but also by considering the dates given in a manuscript
entitled Tabagat al-malikiya written by an anonymous author towards the end of the 11" century
AH (16" century CE) in which there is a brief biography of a man known as Abu ‘Abd Allah
Muhammad b. Muhammad b. ‘Abd Allah b. “‘Abd al-Mun‘im b. “Abd an-Niir al-Himyar1 at-TtinisT.
This work was written drawing on various sources including Dibag by Ibn Farhtin,® and not only
provides the longer version of this man's name but also states that he was the author of a two volume
work entitled Kitab ar-rawd al-mi ‘tar fi ahbar al-agtar, an almost identical title to that of the work

examined here.?®

His exact date and place of birth are unknown, but it is known that he was a disciple of Ibn Burtuluh
who died in Tunis 661 AH (1263 CE), so Navarro Oltra suggests that he must have been born
sometime in the last decades of the first half of the 7t century AH (13t% century CE). He was
probably born in Tunis or was at least a long-time resident because of his nisba at-Ttunis1.’® For his

part, al-ManiinT suggests that this al-HimyarT may have been born in al-Andalus and later moved to

85 Ibid. 265.

86 Navarro Oltra 2012:444.

87 Al-Maniini 1977:367-72 via Navarro Oltra 2012:444.

88 Died 799 AH /1397 CE. Ibn Farhiin was an influential Maliki jurist'. The work referred to here is a history of Malik1
scholars. EI® s.v. Ibn Farhiin. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_ei3 COM_30773.
Consulted online on 23 January 2018.

89 Al-Maniini 1977:367-72 via Navarro Oltra 2012:444.

90 Navarro Oltra 2012:444-5.
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Tunis, although he stresses that this is only a hypothesis.”! Ibn Farhtin, who has the most
information on this particular al-HimyarT, states that he was a sage who well known for his wide-
ranging knowledge. It seems that he completed most of his education in Tunis where he studied
under different masters, among them Abi 1-Qasim Ibn Abi Bakr al-Yamani, also known as Ibn
Zaytin, who was a fagih and gadi, the aforementioned Abt Muhammad “Abd Allah al-Azdi, better
known as Ibn Burtuluh, who had trained in al-Andalus under prestigious masters and was also a
hatib,*> imam of the mosque in Béjaia, and a gadi, and Abi ‘Amr ‘Utman b. ‘Atiq Ibn ‘Arabiya,
born in 600 AH (1203-4 CE) who was the author of a diwan and a series of poems.”® This al-
Himyar1's kunya and the ism Ibn “Abd an-Niir led al-Maniini to believe that this must be the author
of Kitab ar-rawd al-mi ‘tar, an impression he believes is strengthened by the fact that Ibn “Arabiya
and his poetry appear many times in Kitab ar-rawd al-mi ‘tar.** There is no mention in the sources of
this al-HimyarT's place of death and no agreement on a date, with Ibn Farhtin asserting that he was

still alive in 726 AH (1325-6 CE) while Ibn al-Qadr states that this was the year in which he died.®

1.3.4 Other Works by al-Himyari

Obviously, other works which can be attributed to the author depend on which al-Himyar is taken
to be the author of Kitab ar-rawd al-mi ‘tar. As mentioned in Section 1.3.3.1, there is no mention of
as-Sinhagi al-Himyar1 having written any books, although the sources also do not explicitly state

that he did not write a book.

On the other hand, Tabagat al-malikiya and Ibn Farhtin both mention that al-HimyarT at-TtinisT is the
author of 'varios e importantes escritos sobre distintas materias'.’® Navarro Oltra believes that by
combining both these above-mentioned sources three of four other works mentioned can be
identified. Firstly there is al-Hawr fi-I-fatawi, described by Ibn Farhiin as a compendium of legal
opinions modelled on al-I ‘lam bi-nawazil al-ahkam the work of the fagih and gadi from Jaén, Abi I-
Asbag ‘Tsa Ibn Sahl al-Asadi. Al-Maqqari mentions a work named Muhtasar al-Hawi fi I-fatawt
which, as the name suggests, is a summary of an earlier work called al-Hawrt fi-I-fatawi which he
attributes to Ibn ‘Abd an-Nir. This Ibn°Abd an-Nir could refer to al-Himyar1 at-Tiinisi, especially

considering that at-Tinbukti, the West African biographer,’” also attributes this work to Ibn ‘Abd an-
91 Al-Manini 1977:367-72 via Navarro Oltra 2012:445.

92 Preacher. Wehr. 2011 s.r. oA,

93 Al-Maniini 1977:367-72 via Navarro Oltra 2012:446.

94 Tbid.

95 Navarro Oltra 2012:446.

96 Ibid.

97 Also known as Ahmad Baba, al-Tinbukti was a 'Sudanese jurist and biographer' and fakih. Most well-known for his
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Nir at-Tiinist.”8

The second work is entitled Nafahat al-tib fi ihtisar tafsir Ibn al-Hatib and is again described by
both Ibn Farhtin and in Tabagat al-malikiya. 1t is said to be 'a good seven volume summary'.”® A
third work both sources attribute to al-Himyari is Taqyid ‘ala al-Hasil. 1t is a two volume
commentary on one of the various summaries already in existence on Ibn al-Hatib's treatise called
al-Mahsil fi usil al-figh. Given that al-Himyar1 at-Tunist was a student of the faqih and gadi Ibn
Zaytun, it is probable that it was under Ibn Zaytiin that al-HimyarT at-TnisT first learned of Ibn al-

Hatib's work and its many summaries. !

1.4 Additions to Kitab ar-rawd al-mi ‘tar

Navarro Oltra notes that a further unresolved question pertaining to Kitab ar-rawd al-mi ‘tar
concerns the additions made to the first edition of the book. While it is clear that additions were
made, it is simply not known for certain who the author or authors of these additions are nor even
how many additions were made and where.'°! Those scholars who accept the theory of two al-
Himyaris have a natural candidate for the majority of the emendations and additions, namely the

second al-Himyar, but even here, nothing is certain.

In the introduction to his edition, ‘Abbas indicates one of these additions, noting that an event is
described in the entry on Eilat (4yla) which happened much later than the 7% century AH (13™
century CE,) concerning the penultimate Mamluk Sultan of Egypt, Qansiih al-Gairi, who died
fighting the Ottomans in the Battle of Dabiq in 922 AH (1516 CE),'2 but he does not speculate as to
who might have added this information.!?® Navarro Oltra suggests that the version of Kitab ar-rawd

al-mi ‘tar as we know it today was possibly not finished until the 16" century CE or later.!04

1005AH /1596 CE supplement to Ibn Farhiin's biographical dictionary of the fakihs of the school of Malik b. Anas.
EI? s.v. Ahmad Baba. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_0401. Consulted online
on 25 January 2018.

98 Navarro Oltra 2012:446.

99 Ibid.

100 Navarro Oltra 2012:450.

101 Ibid.

102 Site of the Ottoman victory under Selim 1 against the Mamluks in 1516 CE. Woodhead, Christine. 2008. “Review:
Les Ottomans en Egypte. Historiens et conquérants au XVle siécle by Benjamin Lellouch”. In Journal of the
Economic and Social History of the Orient 51:2:394-397.

103 Navarro Oltra 2012:450.

104 Ibid.
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1.5. Authorial Sources and Method

1.5.1 General Information on Sources

In his introduction, al-Himyar1 explains that he wrote Kitab ar-rawd al-mi ‘tar using the work of
three earlier Arab geographers: al-Bakri,’?’ al-1drisT's Kitab Nuzhat al-mustaq fi ihtiraq al-afaq,'%°
and another book, the anonymous Kitab al-istibsar fi ‘aga’ib al-amsar,’’” which is itself almost a
copy of al-BakrT's work.!%® Since al-HimyarT's sources had themselves made extensive use of earlier
sources, in drawing on these writers al- HimyarT actually made indirect use of myriad other sources.
To give just one example, in using al-BakrT's work al-HimyarT included work by al-Bakri's master,
al-‘Udr1,'% and many more including Ibn Rusta,'!? al-Mas‘adi,'!! Ibn Qutayba,'!? al-Baladuri,'3and

Ibn al-Faqth.!!4

The scholars who have examined Kitab ar-rawd al-mi ‘tar agree that al-Himyari's use of main
sources as set out in his introduction is true, but most believe he also used other sources; both
Rizzitano and Levi-Provencal stress that al-HimyarT makes generous use of previously existing
sources while only actually citing them on vary rare occasions.''> When ‘Abbas edited Kitab ar-

rawd al-mi ‘tar for the edition published by Maktabat Lubnan in 1975, he conducted a preliminary

105 See next paragraph.

106 See later in this same section.

107 See later in this same section.

108 EI? s.v. Ibn ‘Abd al-Mun ‘im al-Himyari. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-

3912 islam SIM 3030>. Consulted online on 13 August 2018.

109 Brincat 1995:30. 393-478 AH /1003-1085 CE. Al-"UdrT was a geographer and hadit specialist from Almeria. Today
he is best remembered for his geographical writing which he based on those of Ahmad ar-Razi. EI2 s.v. al-‘Udhri.
http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1271. Consulted online on 07 February
2018.

110 Ibn Rusta lived in the 3 century AH / 9 century CE and is the author of Kitab al-a lak an-nafisa which covers
mathematics, geography, history, and other subjects. EI* s.v. Ibn Rusta.
http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_3339. Consulted online on 12 February 2018.

111 283-346 AH /895-957 CE. Al-Mas ‘0idi was a polymath and author from Baghdad. He wrote many book in diverse
fields such as history, gorgraphy, philosophy and natural science. However, only two of his works still survive
today, Murig ad-dahab, a work combining history and geography with science, and an abridged version of this
work, Tanbth. EI* s.v. al-Mas ‘GdI. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0704>.
Consulted online on 12 February 2018.

112 Ibn Qutayba lived in the 3" AH /9% CE century and was a Sunni polygraph, theologian and writer of adab. EI* s.v.
Ibn Kutayba. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_COM 0333. Consulted online on 12
February 2018.

113 Al-Baladuri was a 3" AH /9" CE century Arabic historian, also said to have translated from Persian. Two major
historical works have survived, Futith al-Buldan, about the Muslim conquests, and the unfinished Ansab al-Asraf.
EI? s.v. al-Baladhuri. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0094. Consulted
online on 12 February 2018.

114 Navarro Oltra 2012: 449.

Ibn al-Faqih was a 3" AH / 9% CE century Persian geographer and historian, most famous for his geographic work
Muhtasar kitab al-buldan. EI s.v. Ibn al-Fakth. http://dx-doi
org.uaccess.univie.ac.at/10.1163/9789004206106 eifo SIM_3156. Consulted online on 2 February 2018.

115 Vallvé Bermejo 1990:37.
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study of research into which sources al-Himyari had used and concluded that these included, but
were not limited to, Muhammad Ibn Ishaq,!'® al-Isfahani (Abu 1-Farag!!” and al-‘Imad),''® and the
poet al-Ma‘arr, ''%and, for the information concerning the ridda, Kitab al-Iktifa’ by the Andalusian
Ibn Salim al-Kala‘1.'?° In addition to footnotes throughout the text which detail the sources used for
that section, Abbas' edition of Kitab ar-rawd al-mi‘tar also contains an index of the books
mentioned in the text which numbers 105 works including geographies, histories, literature,
religious works, linguistic works, works on plants, agriculture, biographical dictionaries,

anthologies, genealogies and an erotic treatise. '?!

1.5.1.2 Information on Specific Authors
Since much of the text of Kitab ar-rawd al-mi ‘tar is derived from three main sources, al-Bakri's
works, al-1drist's Kitab Nuzhat al-mustaq, and Kitab al-istibsar fi ‘aga’ib al-amsar, it is interesting

to know something of the sources and their backgrounds. A summary of each is provided below.

1.5.1.2.1 Information on al-Bakr1

Abu “Ubayd al-Bakr1 was described by Lévi-Provencal (together with al-1drisi, see Section 1.5.1.2.2
below) as 'the greatest geographer of the Muslim West, and one of the most characteristic
representatives of Arab Andalusian erudition in the 5th/11th century.''??> Very little is known of his
life, other than that he was from the principality of Huelva (Walba) and Saltes (Salfis) on the Iberian

Peninsula's Atlantic coast. His father was its sovereign but the principality was soon annexed by the

116 85-150 AH /704-767 CE (although other dates for his death have been suggested). Ibn Ishaq was 'One of the main
authorities on' the biography of the Prophet. EI* s.v. Ibn Ishak. http:/dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam SIM 3222. Consulted online 13 February 2018.

117 284- 356 AH /897-967 CE. Al- Isfahani was an 'Arab historian, litterateur and poet', best known for his Kitab al-
Agani, a collection of songs, their melodies, the poets who wrote them, and the lives of the ancient Arab tribes. EI?
s.v. Abu ’l-Faradj al-Isbahani. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0181.
Consulted online 13 February 2018.

118 519- 597/1125-1201 CE. This al-Isfahant was also known as ‘Imad ad-Din and was a historian who wrote 'a
voluminous anthology of the Arab poets of the 6™ AH/ 12th CE century'. His most famous work is al-Fath al-qussi
Ji I-fath al-qudst. EI* s.v. ‘Imad al-Din. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_3546.
Consulted online on 13 February 2018.

119 363-449 AH /973-1058 CE. Al-Ma‘arrT was an author and poet who lost his eyesight at an early age but had an
excellent memory. He is the author of Saqt az-zand and Luziim ma Ia yalzam. EI* s.v. al-Maarri. http://dx-doi-
org.uaccess.univie.ac.at/10.1163/1573-3912 islam COM _0599. Consulted online on 13 February 2018.

120 Navarro Oltra 2012:449.

565- 636 AH/ 1170-1238 CE. Al-Kala‘T was a 'Maliki scholar, historian, orator and poet from al-Andalus'. EI* s.v.
al-Kala‘1. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam SIM_ 3805. Consulted online on 13
February 2018.

121 Navarro Oltra 2012:448.

122 This quote and all information given here on al-Bakri is taken from EI* s.v. Abli ‘Ubayd al-Bakri. http://dx-doi-
org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0265. Consulted online on 29 January 2018.
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king of Seville, and al-BakrT and his father were moved, probably to Cérdoba, or possibly to Seville.
He studied under well respected masters and quickly established himself as a distinguished author
who was well informed on a wide range of subjects including theology, philology and botany,
although his specialty was geography, which is surprising given that he is not reported to have

travelled very much.

He is now remembered for his two major geographical works, Kitab mu ‘gam mda sta ‘gam min asma’
al-bilad wa-I-mawadi * (Dictionary of the unintelligible names of countries and places) and Kitab al-
masalik wa-l-mamalik (The book of highways and kingdoms), both of which were used by al-
Himyar1 in this work. Kitab mu ‘'gam ma sta 'gam is, as the name suggests, 'a list of toponyms,
mostly referring to the Djazirat al-'Arab, which occur in the poetry of the djahiliyya and the
literature of the hadith and the spelling of which had given rise to discussions." The work also
includes information on the territories of the important tribes of Arabia. Kitab al-masalik wa-I-
mamalik, as the title again implies takes 'the form of a roadbook, including an estimate of distances
between each town or staging-post.' Al-Bakr took his subject far beyond simple physical distances,
and included extensive accounts of political and social history, providing detailed information on
much of North Africa and on the Idrisids and Almoravids which is still highly valued by scholars
today.

1.5.1.2.2 Information on al-Idris1

Al-Idrist is known today for his book Kitab Nuzhat al-mustaq fi ihtiraq al-afag (The book of
pleasant journeys to faraway lands), which unusually for an Arab scholar was written for the
Norman king, Roger II of Sicily and so is also known as Kitab Rugar; his world map is similarly
known as the Tabula Rogeriana. It is a descriptive geography with maps, intended as a key to a
silver planisphere he had also made. If little is known about al-Bakr1 's life, even less is known about
al-Idrisi. F. Pons Boigues suggests this is because 'the Arab biographers considered al-Idrist to be a
renegade, since he had lived at the court of a Christian king and written in praise of him in his
work."'23 He was possibly born in Ceuta in 493 AH / 1100 CE and might have studied in Cérdoba.
He claims in his work that he had travelled extensively in the Iberian Peninsula and North Africa but
does not explain how he came to be living and working at Roger's court in Sicily. He is believed to

have died in 560 AH /1165 CE.

1.5.1.2.3. Information on Kitab al-istibsar

Kitab al-istibsar fi ‘agda’ib al-amsar (The book of reflection on the wonders of the capitals) is a

123 This and all  information providled on  al-Idfisi is taken from EI* s.v.  al-Idrist.
http://dx.doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_3494. Consulted online on 04 October 2017.
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geographical-historical work by an anonymous author. It has three parts; the first provides a detailed
description of Mecca and Medina, the second 'some more or less legendary information on the
history and geography of Egypt', and the third provides a description of North Africa and the Bilad
as-Siidan together with other historical information ranging from interspersed 'fantastic stories' to '
contemporary documents of undeniable interest.''?* Its author is believed to be 'most probably a
Moroccan living in the second half of the 6" AH/ 12th CE century'. It seems likely that there were
two authors, since the author wrote that he was writing in Ramadan 587 AH/September-October
1191 CE, but events later than this are also mentioned, suggesting a second, later author, similar to

the situation with al-Himyar1's work.

1.5.2 Method of Working

‘Abbas analysed al-HimyarT's method of working and puts forward several interesting points for
consideration. While he agrees that it is clear that al-HimyarT had a copy of al-Idrist's work, he
suggests that al-Himyar1 did not actually copy it verbatim but 'extracted from it the names of the
known places and arranged them in alphabetical order. He then used al-BakrT's Kitab al-masalik wa-
[-mamalik and other books to obtain the information he needed which was not available in al-IdrisT's

work." 125

‘Abbas also points out that there are several flaws in al-HimyarT's accounts, some of which stem
from his method of working; they lack depth, there are misspellings which went unnoticed by al-
Himyar1 (for example, 'Al-Zabaddni appears as Al-Zaidan', an error which ‘Abbas believes
demonstrates that al-HimyarT was copying from a text rather than listening to recitation). There are
also many repetitions since, where al-Himyar1 found two different accounts of a place or event, he
included both. Moreover, Kitab ar-rawd al-mi ‘tar only mentions localities that are already well

known, while lesser-known places are ignored. 126

During her examination of the sources used by al-Himyar1 for his Italian entries, De Simone was
also able to make some observations on al-HimyarT's working style. She agrees with ‘Abbas that
some flaws and repetitions are down to al-Himyar1 remaining true to his sources even when they

contradicted each other, as in the case of Sardinia, where an al-Idris1 quote in paragraph one says it

124 This quote and all information on Kitab al-istibsar is taken from EI* s.v. Istibsar. http:/dx-doi-
org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_3676. Consulted online on 07 February 2018.

125 “‘Abbas 2011:266.

126 Ibid.266-7.
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has three cities but in paragraph three a quote from another source says it has four.!?’

Hamarneh, who published several entries from Rawd on the Near East, also notes al-HimyarT's
method of combining information from many sources rather than relying on one source and believes
it makes al-HimyarT's descriptions more 'comprehensive' than those given by other authors.!?® Like
‘Abbas, Hamarneh notes that al-HimyarT did not copy 'information blindly from his predecessors,
such as al-IdrisT and Ibn Gubayr, without observing and recording the historical events which were
taking place around him, especially those related to the ports and cities in Palestine and Syria held
by the Crusaders, and which were recaptured one after the other by the Muslims.' He points to the
entry on Jerusalem which is largely taken from al-1drist but has several significant differences; while
al-Idrist had written (accurately for his time), 'It (Jerusalem) was in their (the Crusaders') hands to
[sic] the time of writing this book', in al-HimyarT's account Jerusalem is referred to as being in

Muslim hands, information which was in turn correct at Ais time of writing.!?°

1.5.3 Sources used for Specific Areas
Many of the scholars who have translated parts of Kitab ar-rawd al-mi ‘tar have also sought to
establish al-HimyarT's sources and by collating the results of their research it is possible to draw a

fuller picture of al-HimyarT's sources and how he used them.

1.5.3.1 Andalusia

Lévi-Provengal had already observed that most of the material pertaining to Andalusia had been
taken from al-BakrT's Kitab al-masalik wa-I-mamalik,'*° but Navarro Oltra has also listed other
sources al-HimyarT used for his entries on the Iberian Peninsula. This is an extensive list and
includes above-mentioned sources such al-Idrisi, whom al-HimyarT used for more than a third of his

entries on al-Andalus, the anonymous al-Istibsar fi ‘aga’ib al-amsar, and al-"Udri (sometimes via

127 De Simone 1984:80 via Brincat 1995:34.
128 Hamarneh 1970:86.

129 Ibid.

130 Brincat 1995:36.
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al-Baki1) as well as Ibn Hayyan,!3! Ibn Baskuwal,!32 ‘Abd al-Malik b. Habib,!33 Ibn Gubayr,!34 and
at-TurtasT's lost work (perhaps via al-"UdrT). 135 He also used volumes of poetry such as that by al-

A‘ma al-Tutil1.13¢

1.5.3.2 Central Europe

As for the Central European entries, Lewicki asserts that, although al-Himyar1 did not give his
sources, it 'surely must have been al-Bakri', a conclusion he reaches based on 'the similarity of the
names given to the Hungarians (4ngalas or Ungalas)' which appear in both Kitab al-masalik wa-I-
mamalik and in Kitab ar-rawd al-mi ‘tar.'3” After analysing all the material pertaining to Central and
Eastern Europe, Lewicki notes that none of the information given is actually original and names al-
Istahri,!3® al-Bakri, and Ibn Rusta as sources, though he adds that there are clearly other sources
which he has not identified and expresses the hope that a detailed analysis of the sources will be

possible when a complete critical edition of these areas is published.!3®

1.5.3.3 Malta
In his monograph on the Malta entry, Brincat notes that the accounts used are taken from al-BakrT.

He adds that an interesting side effect of al-HimyarT's reliance on sources such as al-Bakri, who

131377-469 AH / 987-1076 CE. Ibn Hayyan was 'without doubt the greatest historian of the Middle Ages in all Spain,
both Muslim and Christian'. There are many works attributed to him but the two best known are Mugtabis and the
Matin. EI* s.v. Ibn Hayyan. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM _3196. Consulted
online on 27 February 2018.

132 494-578 AH /1101-1183 CE. Ibn Baskuwal was a traditionist and historian from Cordoba best known for his Kitab
as-sila, a biographical dictionary of scholars in al-Andalus. EI® s.v. Ibn Bashkuwal. http://dx.doi.org/10.1163/1573-
3912 ei3_ COM_30737. Consulted online on 18 March 2018.

133 ¢.174-238 AH / 790-853 CE. ‘Abd al-Malik b. Hab1b was 'one of the foremost jurists (fagih) and hadith experts' of
his time in al-Andalus. EI® s.v. ‘Abd al-Malik b. Habib. http://dx.doi.org/10.1163/1573-3912 ¢i3 COM_23346.
Consulted online on 18 March 2018.

134 Born in 540 AH /1145 CE Valencia, Ibn Gubayr was a traveller and writer best-known for his Rikla covering large
parts of North Africa and the Near East. EI’ s.v. Ibn Djubayr. http:/dx.doi.org/10.1163/1573-
3912 islam_SIM 3145. Consulted online on 18 March 2018.

135 Died in 520 AH /1126 CE. At-Turtis1 was an Andalusian Sufi, scholar and pupil of al-Bagi. He lived an ascetic life
for some time before becoming a teacher in Egypt and founding a madrasa. He is the author of Kitab al-hawadit
wa-I-bida“. Fierro, M. “Spiritual Alienation and Political Activism: The guraba’ in al-andalus during the
Sixth/Twelfth Century” In Arabica T. 47, Fasc. 2:230-260. (2000).
https://www-jstor-org.uaccess.univie.ac.at/stable/4057476. Consulted online on 25 August 2018.

136 Died either in 520 AH /1126 CE or 525 AH /1130 CE. Al-A‘ma at-Tutili was known as the Blind Poet of Tudela
(Andalusia). EP s.v. al-A‘ma I-Tutili. http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 i3 COM 22753.
Consulted online on 25 August 2018.

137 Lewicki 1960:342.

138 Al-IstahrT's biography is unknown but he was 'one of the first and most important representatives of the new trends
adopted by Arabo-Muslim geography in the 4™ AH /10" CE century. EI* s.v. al-Istakhri. http:/dx-doi-
org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_3673. Consulted online on 25 August 2018.

139 Lewicki 1960:342.
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often incorporated travellers’ tales and documents he found in the archives in Cordoba, is that,
although he was writing years after many of the events he described, in many cases the accounts of
the events are contemporary accounts. This is the case in the entry on Malta, where the events
described took place in 439-440 AH (1048-49 CE) and 444-445 AH (1053-54 CE), around the time

al-Bakr was writing. 140

1.5.3.4 Italy

For the entries on Italy, Rizzitano notes that al-Himyari mostly used al-Idrist's Nuzhat al-mustdq
and, to a lesser extent, Ibn Gubayr's Rikla.'*! He adds that al-Himyari can be distinguished from
those chroniclers and geographers who came before him because he has 'the tendency to engraft
historical anecdotes collected from various sources'; some of these can be easily identified, while

others have not yet been found and could even be lost entirely.!4?

De Simone's research agrees with Rizzitano's findings; when she compared parts of Kitab ar-rawd
al-mi ‘tar with those sources that were traceable, it became clear that al-HimyarT had copied out
entire sections of al-IdrisT's work.!43 Despite his mention of al-BakrT, De Simone contends that al-
HimyarT did not actually make direct use of a copy of Kitab al-masalik wa-I-mamalik, noting that al-
HimyarT's accounts are often more detailed that those of al-Bakri.'** However, this anomaly could be
explained by ‘Abbas' description of al-HimyarT's method of working as described in Section 1.5.2.
De Simone also compared information given by al-HimyarT with information provided by Ibn
Sabbat, 45 a contemporary of al-HimyarT who also cites al-Bakr1 as his source, in cases where Ibn
Sabbat has 'explicitly attributed' these passages to al-Bakr. This research led her to suggest that it is
possible that neither of them actually knew al-BakrT's work directly, but rather had access to it

through a compendium written by Ibn Galandah, an epitomizer of al-Bakri.!40

140 Brincat 1995:30.

141 Rizzitano1956:291.

142 Brincat 1995:15.

143 De Simone 1984:80 via Brincat 1995:34.

144 Ibid.

145 Died in 680 AH/ 1282 CE. Ibn Sabbat was a Tunisian author who wrote Silat as-simt wa-simat al-mirt which deals
with the history of al-Andalus, among other subjects. Nicola Clarke, “Medieval Arabic accounts of the conquest of
Cordoba: Creating a narrative for a provincial capital” In Bulletin of the School of Oriental and African Studies,
University of London. 74:1:41-57. (2011).

146 De Simone 1984 via Brincat 1995:35.
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1.5.4.5 The Near East

Although Hamarneh published several entries from Kitab ar-rawd al-mi‘tar on the Near East, he
does not appear to have specifically conducted a study into the sources al-Himyart used. However,
while commenting on al-Himyari's method of working (see section 1.4.2) he does mention that al-
Himyari combined information from many sources and mentions al-Idrisi and Ibn Gubayr in

particular. 147

1.5.4.6 East Africa
Malecka analysed al-Himyari's entries on East Africa and concluded that, like those on Italy, they

seem to be mostly based on al-Idrisi./#$

1.6 The Importance of Kitab ar-rawd al-mi tar

Most of the scholars who have written about or translated sections of Kitab ar-rawd al-mi ‘tar agree
that it is an important work in the field of Arabic historical geography. There are two main reasons
for this importance: the historical information it furnishes us with and the record it provides of other

sources.

In terms of historical information, Joaquin Vallvé Bermejo describes Kitab ar-rawd al-mi ‘tar as
'indispensable' for those studying the historical geography of al-Andalus,'#® with Lévi-Provencal
writing that it provides 'le récit le plus long et la plus circonstancié de la bataille de Zallaga', for
example.’3® Lévi-Provencal also adds that the level of detail provided on the histories of the
Almoravid and Almohad dynasties in Spain suggest that al-HimyarT may have been using a
chronicle dealing with this time period alongside his other sources. '°! Kitab ar-rawd al-mi ‘tar also
contains one of only three remaining versions of the Pact of Tudmir '>? signed in Ragab 94 AH

(April-May 713 CE) and whose authenticity is now being questioned.'>3

147 Tbid.

148 Matecka 1963:333.

149 Vallvé Bermejo 1990:33.

150 Lévi-Provengal 1932:87.

151 Ibid.

152 A province in the south of Umayyad Al-Andalus. There are many differing accounts of the Pact of Tudmir, but all
that is historically certain is that the Visigoth governor, Theodemir, 'surrendered to the invading Muslim troops by
concluding a treaty with..'Abd al-‘Aziz, the son of Musa b. Nusayr'. EI* s.v. Tudmir. http:/dx-doi-
org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1243. Consulted online on 27 August 2018.

153 Navarro Oltra 2012:448.
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In his monograph on Malta, Brincat notes that al-HimyarT's account of the conquest of Malta
contains some previously unknown information and is therefore 'genuinely new'. Popular belief has
always held that Malta has consistently been a Christian island since St. Paul was shipwrecked there
and converted the inhabitants.'>* However, al-HimyarT relates that Malta fell to Aghlabid raiders
and was left deserted;no mention is made of Gozo.!>> This account supports the hypothesis many
scholars had previously suspected but been unable to prove, namely, that the Arab conquest brought
about a 'complete break' between the preceding Byzantine period and the years that followed the
conquest.!>® More recently, however, this hypothesis has been challenged by Cooperson, who

reinterprets part of al-HimyarT's account, as well as by Fiorini and Zammit. 157

Kitab ar-rawd al-mi‘tar is also of value for the record it provides of sources now lost to us. For
example, one of al-HimyarT's main sources, al-Baki1's Kitab al-masalik wa-I-mamalik, now exists
only as fragments and cannot be successfully reconstructed in its entirety. 1% Al-HimyarT's citing of
al-Bakr1 could thus provide us with some of al-Bakri's writings which are not among the remaining
fragments of Kitab al-masalik wa-I-mamalik. De Simone found, for example, that one anecdote in
the Sicily entry is written in the style of al-Bakri but is not found in Kitab al-masalik wa-I-
mamalik.">® She also notes that some sections attributed to al-Bakri and found in both al-Himyarl
and Ibn Sabbat, for example, the entry on Syracuse, are not found in any editions of al-BakrT's work
which are known to us. These incidences led her to suggest that there must have been another,
longer, edition of al-BakrT's work available at one time. This is the exact same conclusion as that
reached by Andre Ferré when he was completing A. van Leeuwen's critical edition of al-BakiT. 160

Kitab ar-rawd al-mi ‘tar may contain more examples originally taken from al-Bakr1's work but now

154 Cooperson 2015:347.

155 Fiorini 2010:1-11 via Cooperson 2015:347

156 Brincat 1995:19.

157 Cooperson examines the translation of the sentence “hadami hisnaha wa-ghanimii wa-SBW ma ‘ajazii “an hamlihi.”

While Brincat's collaborator Manwel Mifsud translated SBW as “sabbii” (they cursed), resulting in the translation
“they demolished its fortress, and they looted, and desecrated (?SBW) what they could not carry”, Cooperson
suggests reading SBW as “sabaw” (they captured). In this case, “wa- sabaw ma ‘ajazi ‘an hamlihi” would mean
“they captured more people than they could carry back to their ships and therefore, that the island was not left
deserted when they left.” (Cooperson 2015:348).
Fiorini and Zammit note that it would be unusual for the Aghlabids to have expended so much energy conquering
Malta only to leave it open for retaking, and argue against the theory of depopulation (Fiorini & Zammit 2016:183-
185). They also point to archeological evidence which 'can be adduced to show that the 9th-11th centuries can no
longer be thought of as sterile, as has consistently been claimed in the past'. (Fiorini & Zammit 2016:191) Looking
at archeological and textual evidence and reinterpreting the facts, they suggest that the island was not deserted and
that 'the Arabs practically never left the Maltese islands after 870". (Fiorini & Zammit 2016:205).

158 Brincat 1995:30.

159 De Simone 1984:80 via Brincat 1995:34.

160 Al-Bakri. Kitab al-Masalik wa I-mamalik. Ferré and van Leeuwen (Eds). Carthage: Beit al-Hikma. 1992. via Brincat
1995:35.
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missing and could therefore help us to reconstruct a more complete edition of his work.

I. Kratchkovski discussed al-Himyar1's sources in his Histoire de la littérature géographique arabe,
with particular emphasis on the sections taken from al-ldrisi. He sees Kitab ar-rawd al-mi ‘tar as
important for al-1dris1 in the same way as for al-Bakri, that is, in providing access to texts that have
not been preserved elsewhere, writing 'nous nous trouvons devant un nouveau texte d'al-I1drist qui

pourra avoir une grande importance pour établier le texte du Nuzhat al-mustaq et en préparer

l'édition’ ¢!

Brincat has a different supposition for the explanation of the entries written 'in the style of al-BakrT
but not found in Kitab al-masalik wa-I-mamalik, suggesting that they may in fact be taken from al-
‘Udri, since they date from the same time period and area, and the last entry written in this style and
dated comes from 460 AH (1068 CE) (al-‘Udr1 died in 478 AH /1085 CE). Indeed, al-Bakri did state
that he used his master, al-"Udri, as a source, (al-"Udrd, in his turn, is said to have used at-Turtis1 as
his source), but unfortunately both al-‘Udri's and at-Turtdst's works are now lost. '©2 Brincat
therefore suggests that al-HimyarT 'may turn out to be a precious witness for the reconstruction of the

lost works of al-‘UdrT','6* and, by extension, possibly for the works of at-Turtasi.

1.7 State of the Art: Summary of Existing Translations, Commentaries, and
Analyses

1.7.1 The Iberian Peninsula

As mentioned above in Section 1.2.1, Kitab ar-rawd al-mi tar was 'rediscovered' in the West by E.
Lévi-Provengal and he published several books and articles providing translations and commentaries
on the entries concerning the Iberian Peninsula and examining the question of al-HimyarT's identity.
These include the articles L'Espagne musulmane d'apres le répertoire historico-géographique d'Ibn
‘Abd al-Mun im Al-Himyari (1932), and his much longer book, La péninsule Ibérique au Moyen
Age d’apres le Kitab ar-rawd al-mi ‘tar fi habar al-aktar d’Ibn ‘Abd al-Mun ‘im al-Himyari (1938) in

161 Kratchkovski 1963 via Brincat 1995:34. Attempts to locate the text uncovered references to 1. Kratchkovski's
original 1957 Moscow-Leningrad Russian text Apabckas ceoepaguueckas aumepamypa. A partial French
translation was undertaken by ‘Utman Hasim, S.A.D.: Cairo, 1963. (Information from Miquel, A, La géographie
humaine du monde musulman jusqu'au milieu du 11e siécle. Mouton & Co and Ecole pratique des hautes études.
Mouton-Paris-La Haye.1973:xl1vi).

162 Brincat 1995:30.

163 Ibid. 37.
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which he provides an annotated translation of every entry he found concerning the Iberian Peninsula

as well as a discussion on the manuscripts found, the identity of the author, and a glossary. 164

V.C. Navarro Oltra wrote the detailed entry a/- Himyart in Volume I of the Biblioteca de al-Andalus
which deals with the questions of authorship, sources and provides a list of works as well as

discussing the state of the art.

Given the numerous rich and detailed descriptions of locations on the Iberian Peninsula, it is not
surprising that there are a significant number of articles by other authors offering translations or
analyses of one or more of al-HimyarT's entries on this region. Cuatro ciudades de al-Andalus y un
"solo" autor by Joaquin Vallvé Bermejo (1990) discusses the issue of dating Kitab ar-rawd al-
mi ‘tar and then provides annotated translations of the entries on the cities of Malaga, Jaen, Almeria
and Granada. Les illes de Miniuirqa i Yabisa segons el "Kitab al-rawd al-mi ‘tar fi khabar al-aktar"”
d'Ibn ‘Abd al-Mun ‘im al-Himyari (2001) and Unes noticies referides a Mallorca d'Ibn ‘Abd Al-
Mun im al-Himyari (1999) are both Catalan publications by Catalina Vanrell Berga which offer a
quick overview of al-HimyarT's life and translations of al-HimyarT's entries on Menorca, Ibiza and

Mallorca respectively.

Other works use Kitab ar-rawd al-mi ‘tar as a starting point to explore other subjects. La expansion
islamica en la Peninsula Ibérica: los datos de al-Himyari by Christine Mazzoli-Guintard (2010)
collects all the entries in Kitab ar-rawd al-mi‘tar which refer to the Islamic expansion at the
beginning of the 8 century and discusses information pertaining to the area of the conquests as well
as the conditions which prevailed at the time. La navegacion en el Atlantico sur en la Baja Edad
Media: a proposito de Canarias y la entrada uqiyanus del Kitab al-rawd al-mi ‘tar fi jabar al-aqtar
de Ibn ‘Abd al-Mun ‘im al-Himyart (m. 900/1494) by Maravillas Aguiar Aguilar (2014) looks
generally at sea voyages along the Atlantic coastline but deals more specifically with the Canary
Islands, found in Kitab ar-rawd al-mi ‘tar under the entry ugiyanus, (ocean, used here to mean the
Atlantic Ocean).!6> Aguilar's article provides a short discussion of Arab knowledge of the islands
and then gives the Arabic text of the entry entitled ugiyanus and its Spanish translation. Aguilar adds
that a partial translation has been published before in Spanish by M.P. Maestro Gonzalez (M.P.

Maestro Gonzalez Kitab ar-rawd al-mi ‘tar, Valencia, 1963).166

164 Lévi-Provencal also published the Arabic text of the entry on Crete as Une description arabe inédite de la Créte
(1956).

165 Aguiar Aguilar 2014:41.

166 Ibid. 40.
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1.7.2 Italy

There has also been a lot of interest from Italian scholars in al-HimyarT's descriptions of Italian
locations, with several books and articles published. These include the 1956 article L'ltalia nel Kitab
ar-rawd al-mi‘tar fi habar al-aqtar di Ibn ‘Abd al-Mun ‘im al-Himyari by the Italian Arabist
Umberto Rizzitano in which he discusses the authorship of the work in depth. He also published the
entries dealing with Sicily. In her monograph La descrizione dell'ltalia nel rawd al-mi ‘tar di al-
Himyart (1984), Adalgisa De Simone looks not only at the entries concerning Italy but also
examines al-HimyarT's sources in considerable depth and looks at his methods of compiling his
work. She also addresses the issue of the identity of the author of Kitab ar-rawd al-mi ‘tar in detail.
There is also Un'inedita descrizione araba di Roma by Maria Nallino (1964) providing the entry on
Rome and an Italian translation, and an Italian translation of the entry on Entella (in Sicily) is given

in La resistenza di Entella nel racconto di al-Himyart (XIV sec.) by F. Gabrieli (1983).

1.7.3 Malta

In 1995 J.M. Brincat published a monograph on al-Himyar1 's entry on Malta, Malta 870 — 1054: Al-
Himyari's account and its linguistic implications in which he examines the Arab conquest of Malta
by looking at its linguistic history. Brincat provides the Arabic text for the Malta entry from
‘Abbas' 1975 edition of Kitab ar-rawd al-mi tar complete with an English translation. Brincat also

discusses al-Himyar the man and his reliability as a source.

1.7.4 Central Europe

T. Lewicki has published several articles on Central European localities mentioned in Kitab ar-rawd
al-mi ‘tar: a description of Prague and of Mieszko I's Polish state, Braga et Miska d'aprées une
source arabe inédite (1959-60), and the Russian language "Kuma6 ap Payo an-Mu ‘map" Uon ‘A60
an-Myn ‘uma an-Xumiiapu (XV 8) kax ucmounux ceedeHuili 0 860CMOYHOU, YEHMPAIbHOU Ce8ePHOl
Eepone (1960), a 'survey of all the information on Eastern, Central and Southern Europe scattered
throughout the dictionary'.'®” Lewicki also wrote the Encyclopaedia of Islam Volume II entry on al-

Himyari.

167E>  sv. Ibn ‘Abd  al-Mun‘im  al-HimyarT. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam SIM 3030>. Consulted online on 13 August 2018.
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1.7.5 Africa and Arabia

Far fewer entries on Arabia and Africa have been translated: Ch. Pellat published a description of
Basra (1954), while A. Maltecka published La céote orientale de I’Afrique au Moyen Age d’apres le
Kitab al-rawd al-mi ‘tar de al-Himyari (XV e s.) in 1963 which discusses translations of Arabic texts
dealing with the east coast of Africa and presents the untranslated entries from Kitab ar-rawd al-
mi ‘tar pertaining to this region. S. Hamarneh published a translation of al-Himyari's descriptions of
Jerusalem (1969) under the entry Iliya’ as well as a translation of the entry on Damascus (1967).
Hamarneh mentions that G. Wiet had announced a plan to publish certain entries from Kitab ar-
rawd al-mi tar, 'especially passages referring to Egypt'. (G. Wiet, Un résumé d'ldrisi, “Bull. Soc.
Royale de Géogr., d'Egypt”, XX, 1939, p.161.), but this does not appear to have been taken

further.!68

1.7.6 Authorship

Hamarneh examined the complicated issue of the authorship of Kitab ar-rawd al-mi ‘tar in his 1970
paper Are there one or two authors of the work ar-Rawd al-mi ‘tar by al-Himyari? in which he sets
out to answer this question and also provides a review of the literature published on the subject at
that time. M. al-ManiinT also sought to finally clarify the identity of the author in his 1977 work Hall
muskila tattasil b-ism wa- ‘asr mu’allif 'al-Rawd al-mi‘tar fi habar al-aktar; he and Harmarneh

reach different conclusions.

1.8 About this Thesis

1.8.1 Edition used

The entries translated here are taken from the second edition of the book Ar-Rawd al-mi ‘tar fi habar
al-aqtar: mu'gam gugrafi ma'a faharis Samila edited by Ihsan ‘Abbas and published in Beirut by
Maktabat Lubnan in 1984, a reprint of the 1975 first edition.

1.8.2 Aims of the Thesis
To the best of my knowledge, the complete text of Kitab ar-rawd al-mi ‘tar fi habar al-aqtar has

never been translated. However, since extensive translations with commentaries are available for

168 Hamarneh 1970:80. Hamarneh was writing in 1970 and Wiet died in 1971 so it is unlikely that anything was
completed in this time. Hubert Jean. “Eloge funébre de M. Gaston Wiet, académicien ordinaire”. In Comptes rendus
des séances de l'Académie des Inscriptions et Belles-Lettres, 115¢ année, 2:253-256, 1971.
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certain areas, especially for the European entries, it does not seem useful to provide another
alternative translation for these sections, but rather to focus on those areas which have not
previously been dealt with, such as Southern Arabia, which would hopefully be of interest both to
scholars in the field of Arabic Studies or Southern Arabian Studies and to historians, as well as being
interesting reading in its own right. A translation of all the entries concerning the southern Arabian
Peninsula is an undertaking beyond the scope of this thesis since there are many entries. With this in
mind, I have selected twelve entries on places I believe have played an important role in Southern
Arabia at different times in its history: Damar, Zabid, Suhar, Suqutra, Sibam, a$-Sihr, Sirwah,

Sana‘a’, Zafar, ‘Adan, Ma'rib, and Nagran.
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1.9.1.1 The Encyclopaedia of Islam Volume II
EI’ s.v. Abu ’l-Faradj al-Isbahan
El’ s.v. Abu ‘Ubayd al-Bakr1

EI’ s.v. Ahmad Baba

EP’ s.v. al-Baladhurt

EP% s.v. al-1dris1

EI* s.v. al-Istakhrt

EI’ s.v. al-Kala‘1

EI’ s.v. al-Kalkashand1

EI’s.v. al-Ma‘arr1

EI’ s.v. al-Makkart

EI s.v. al-Makriz1

EP’ s.v. al-Mas ‘td1

EP s.v. al-‘'Udhr1

EI’ s.v. al-Zallak

EP s.v. Djughrafiya

EI s.v. Ibn ‘Abd al-Mun‘im al-Himyar1
EI’ s.v. Ibn al-Fakih

EI* s.v. Ibn al-Khatib.

EP s.v. Ibn Djubayr

EI* s.v. Ibn Hadjar al-‘Askalant

EI’ s.v. Ibn Hayyan
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EI’ s.v. Ibn Ishak

EI* s.v. Ibn Kutayba
EI* s.v. Ibn Rusta
EPs.v. ‘Imad al-Din
EI’ s.v. Istibsar

EP* s.v. Katib Celebi.

El s.v. Tudmir.

1.9.1.2 The Encyclopaedia of Islam Volume III
ED® s.v. ‘Abd al-Malik b. Habib

EP s.v. al-A‘ma I-Tutili

EP® s.v. Ibn Bashkuwal

EP s.v. Ibn Farhiin

1.9.2 Online Sources

Collins Dictionary: www.collinsdictionary.com/dictionary/spanish-english/comarca

2 Translations
The translations of the twelve selected entries are given here in Arabic alphabetical order; the Arabic
copies of the texts used are included in the appendices. The entries translated are: Damar, Zabid,

Suhar, Suqutra, Sibam, a$-Sihr, Sirwah, Sana‘@’, Zafar, ‘Adan, Ma’rib, and Nagran.

The translations appear in black in italics while the comments, which are interspersed throughout the
translations, are unitalicised and in grey. Other sources quoted are also in italics but in the same

grey as the comments.
Within the entries in his edition, “Abbas has included footnotes indicating other texts where the

same or a similar version of al-Himyari 's text can be found. These footnotes are entered in the

footnotes of this translated with the heading '*Abbas' note'. A brief description of these authors and
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their works is also provided in the relevant footnotes.

2.1 Damar769

Damar is the name of a district (mihlaf) and town in Yemen. It lies to the south of San‘a’, on the road
running between San‘a’ and ‘Adan. '7° While Yaqut also suggests the name can be said Dimar, al-
Himyari provides only the Damar option.'”! Damar was famous for its fertile land and because of
this was 'called the Misr of Yaman'.!”> This entry touches on this fertility and notes its many castles

and mosques.

With a fatha (i.e. an 'a’) on its first letter and the ra’ with a kasra (i.e. an 'i'), it is an indeclinable
noun. It is a town in Yemen two day's journey from Sana ‘a’ at a distance of 40 miles. It is a big town
but it is inferior to Sana ‘a’ and is one of its provinces. It has a sturdily built wall and all of it is
filled with castles. It has many gardens, fields under cultivation, hamlets and villages. Its prices are
cheap and it has many resources. Their waters are flowing springs and wells with well ropes nearby.
Thanks to Mu ‘ad bin Gabal, may God be pleased with him, there are mosques and many monuments

there.

Mu‘ad bin Gabal is a Companion of Muhammad. He was one of three young men given authority
over Mecca after its conquest in 8AH/ 630 CE and was one of two spiritual leaders charged with
teaching the Qur’'an and religion. Later he held a position of authority in Yemen, where he and the
other spiritual leader were successful in converting its population to Islam (hence the attribution of
the numerous mosques in the city to him) without resorting to violence. He went on to become a
governor in Yemen responsible for 'levying the sadaga (“income” tax)' in al-Ganad (around 22km

from Ta‘izz) and also collected the sadaga from the governors of other areas in Yemen.!”?

169 “Abbas' note: Footnote 2: al-BakiT (Mg):67, and compare with Yaqit (Damar).
For details on al-BakrT see Section 1.5.1.2.1. The abbreviation (Mg) refers to his book Kitab mu ‘gam ma sta ‘gam.
Yakiit ar-Romi1 was a traveller and scholar and is the author of Mu ‘gam al-buldan (The dictionary of the countries),
the first draft of which was completed in 621AH /1224 CE. The work comprises 'geographical and toponymic
information but also literary and poetic subjects and biographical details of prominent figures originating from the
toponyms presented. EI*> sv. Yakiat al-Rami.  <http.//dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam COM 1356>. Consulted online on 23 July 2019.

170 EI? s.v. Dhamar. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_1812>.Consulted online on
25 July 2019.

171 Ibid.

172 EI? s.v. Dhamar. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_1812>.Consulted online on
25 July 2019.

173 EP® s.v. al-Ash‘ari, Abii Misa. <http:/dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_ei3 COM_24243>.
Consulted online on 25 July 2019.
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They said:'’? When the Qurays demolished the Ka ‘ba, a stone was found in its foundation with an
inscription on it:

To whom does the kingdom of Damar belong? To Himyar the superior.

To whom does the kingdom of Damar belong? To the most malicious Ethiopians.

To whom does the kingdom of Damar belong? To the most free Persians.

To whom does the kingdom of Damar belong? To the Qurays, the merchants.

The Qurays, the tribe to which Muhammad belonged, lived in Mecca.!”> The demolition of the
Ka‘ba is possibly a reference to the time in 64 AH/ 683 CE when ‘Abd Allah b. az-Zubayr in Mecca
was besieged by al-Husayn b. Numayr. Catapult attacks on Mecca followed by a fire left the Ka‘ba
almost destroyed. Once the army left, the decision was made to demolish and rebuild the Ka‘ba. Az-
Zubayr began clearing away the ruins alone since many people had left the town fearing punishment
from God. However, once they saw he was unharmed, they joined in to help with clearing and

rebuilding.!76

This inscription concerning the ownership of Damar also appears in Ibn Ishaq,'”” and it appears
again in this work in a longer and slightly altered form in the entry on Zafar (Section 2.9) where it is
described as being carved into stone above the city gate. Ibn Ishaq gives a much vaguer description
of the location of the inscription, simply saying it is 'on a rock' in Yemen and 'dating from olden
times'. He quotes the inscription and concludes that Damar here is metaphorically standing in for
Yemen as a whole or for perhaps for San‘a’.!”® This does seem to be the case, since these groups do

represent the nations which ruled Yemen over the centuries.

They said: It is named for Damar Ibn Yahsub b. Dahman b. Malik b. Sa'd b. ‘Adi b. Malik b. (Rayd
b.) Sadad'”® b. Zur‘a, and he is the youngest Sabaean.

No historical figure with this name could be found, but this name could refer to one of the

'descendants' of the mythical ancestor Saba’. Saba’ was 'personified as the alleged ancestor of the

174 “Abbas' note: Footnote 3: Mu jam ma sta jam 2: 614-615. See Section 1.5.1.2.1.

175 EP? s.v. Kuraysh. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4533>. Consulted online
25 July 2019.

176 EI* s.v. Ka'ba. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0401>. Consulted online 25
July 2019.

177 See for example Guillaume 1998:34.

178 Tbid.

179 ‘Abbas' note: Footnote 1: S°: [so-and-so].
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Sabaeans' and subsequently 'inserted into a pedigree by Arab genealogists'.!80

2.2 Zabid'¥

Zabid is a town in the Tihama in Yemen, around 25 km from the Red Sea. It has a lot of fertile
agricultural land irrigated by two major wadis. Founded in 204 AH / 820 CE, its prime location
along the route between Aden and Mecca, important for both commerce and pilgrimages, meant that
it was able to enjoy 'substantial material and cultural wealth'. Travelling scholars who would stop

there also led to it becoming 'the main centre for Sunni religious learning in Yemen' 182

A town in Yemen near al-Ganad and M ‘atr.153 You pass through desert and sands until you arrive in
Zabid. After Sana ‘a’ there is no bigger town than Zabid in Yemen, nor one richer in people or with
more advantages than it. Its gardens are vast, it has a lot of water, fruit, bananas and the like. From
Zabid to ‘Adan on the coast is ten day's travel in open desert; there is not a building in it and no one

rides through it except travellers and hunters.

There are many travellers to Zabid, and in it there is a meeting place for the merchants from the
lands of Higaz, Ethiopia, and Egypt who come up in boats from Jeddah. The people of Ethiopia
bring their slaves to Zabid and a variety of Indian spices, Chinese goods and the like are exported

from there. It lies on a small river, from there to Sana ‘a’ it is one hundred and thirty two miles.

180 EI? s.v. Marib. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4964>. Consulted online on
26 July 2019.

181 “Abbas' note: Footnote 6: Al-Bakri (Mg), and part of it from Nuzhat al-Mustaq: 25, and compare with Yaqut
(Zabid), al-Muqaddast:84, and Ibn al-Ward1:42.
Al-BakrT is discussed in Section 1.5.1.2.1; al Idrisi and his Nuzhat al-Mustag in Section 1.5.1.2.2. Information on
Yaqt is given in Section 2.1 on Damar (Footnote 169).
Al-Mugaddasi is the Palestinian author of Ahsan al-tagasim fi ma ‘rifat al-agalim, a 4™ century AH/ 10" century CE
geographical work. Rather than simply providing a description of the various locations, al-Muqaddasi aimed 'to
create a useful science, notably for merchants and the cultivated man (adib).' EI* s.v. al-Mukaddasi. <http://dx-doi-
org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_5451>. Consulted online on hmb 23 July 2019.
Ibn al-Wardi is a 9th AH / 15th CE century author to whom the geographical work Haridat al-‘aga’ib wa-
faridat al-gard’ib. EP S.V. Cartography. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 ei3 COM_27346>. Consulted online on 23 July 2019.

182 EI? s.v. Zabid. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1372>. Consulted online on
04 April 2020.

183 The vocalisation and location of this place could not be determined.
‘Abbas' note: Footnote 7: This word also appears in the same way in al-Bakri.
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2.3 Suhar %4
Suhar lies in a bay between Muscat and the Musandam peninsula in Oman. Although its location is
not actually that good as a harbour, the coastal plain behind the city is long and fertile with good
irrigation and offers access to the Persian Gulf. These attributes and extensive trade combined to
make Suhar an impressive place, something which is only touched on lightly in this entry, possibly
because, as discussed in Section 1, al-HimyarT had not visited it, as was the case with many of the
places he included in his work. However, it was described more extensively by other Arab authors
of the time. For example, al-Muqaddast writes

“It is a flourishing place, well-populated, beautiful and pleasant to live in. There are elegant
quarters lining the shore, and the houses are tall and stately, built of brick and teak wood. You can
see the beautiful minaret of the Friday mosque rising close beside the sea, and inside the mihrab
shimmers with reflections, now yellow, now green and red. But what delighted visitors above all was

the siik of Suhar, where commodities from the whole world could be found. '8

A big city in the land of Oman; it is the capital city of Oman. It lies on the sea coast, measures a

parasang by a parasang, and its water comes from wells.

The parasang mentioned above is a Persian measure of distance, originally referring to the distance
which could be covered on foot in an hour, but developing by Sasanid times into a fixed measure.

Under Islam this measure was standardised as three Arab mil (miles)./86

It is the oldest'®” of the towns in Oman and the most abundant in wealth both old and new. Every
year merchants from innumerable countries head there; all the wares of Yemen are imported there
and all kinds of trades are supplied from there. The circumstances of its people are extensive (i.e.
they are very wealthy). There are date palms, bananas, pomegranates, quinces, and many other
delicious fruits. In ancient times Chinese boats used to travel from there but that was disrupted
because the governor of the island of Kis constructed a fleet and used it to attack the land of coastal

Yemen, harming the travellers and merchants; not one (of them) was left with any property. The

184 ‘Abbas' note: Footnote 4: al-Bakri: Mg:67.
For details on al-BakrT see Section 1.5.1.2.1.

185 The information on Suhar and the quote from al-Mugaddasi are taken from EI* s.v. Suhar. <http://dx-doi-
org.uaccess.univie.ac.at/10.1163/1573-3912 islam SIM_7135>. Consulted online on 05 April 2020.

186 EI” s.v. Farsakh. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_2299>. Consulted online on
20 July 2019.

187 “‘Abbas' note: Footnote 5: Nuzhat al-Mustag: 55 (OG:156), and compare with al-MugaddasT and Yaqgt.
For Nuzhat al-Mustag see Section 1.5.1.2.2; Yaqit is discussed in Section 2.1 on Damar (Footnote 169); al-
MugqaddasT is discussed in Section 2.2 on Zabid (Footnote 181).
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country was weakened, travel to Oman was cut off and (trade) reverted to ‘Adan.

Known in Arabic as Gabal Qays, K18, to give it its Persian name, is an island in the Persian Gulf,
'opposite the port of Huzu.'. Writing in the 7™ century AH / 13™ centruy CE, Yaqiit reports that the
ruler was highly regarded for his large fleet.!8® A fuller description of the situation al-HimyarT is
referring to here is provided by al-Idrist in Nuzhat al-mustdq, along with the information that this
island is only two days' sailing from Suhar, making Suhar easy to reach and therefore especially
vulnerable to attack. 18 In his French edition of Nuzhat al-mustaq, La Géographie d'Edrisi, Jaubert
translates; %0

“Il existe au centre du golfe Persique, vis-a-vis de Mascat, une ile nommée Keich....Dans
cette ile est une ville aussi nommée Keich _ixS<, dont un certain gouverneur de l'lémen s'empara, 1l
la fortifa, la peupla et y équipa une flotte, a l'aide de laquelle il se rendit maitre du littoral de
['lémen. Cet homme occasionna beaucoup de dommages aux voyageurs et aux marchands, dépouilla
chacun de son bien, et affaiblit le pays tellement que le commerce se détourna de la voie d'O'man et
se reporta vers A'den (e Avec sa flotte, il ravagea les cotes du Zendj &, et celles de Gamran
Olwele. Les inhabitants de ['Inde le redoutent et ne lui résistent qu'a l'aide de navires dits el-
mechiat...dont quelques-uns de la longueur d'une galere, quoique d'une seule piece de bois, sont
susceptibles de porter 200 hommes. Un voyageur contemporain nous a rapporté que le gouverneur
de Keich possede cinquante de ces navires tous d'une seule piéce, sans compter beaucoup d'autres
qui sont de pieces rapportees. Cet homme continue actuellement encore ses éxpeditions

deéprédatrices; il est fort riche, et nul ne peut lui résister.”

There was a community of merchants in Suhdar, and from there every town and the lands of India

and China are supplied.

By the time al-HimyarT was writing, Suhar had a long and established trading history, which, as
Monique Kervran notes in her EI2 entry, 'had been reinforced at the beginnings of Islam by
flourishing maritime trade links with India, East Africa and China. Commercial relations with these

countries were obviously close, for Suhar was known as the “warehouse of China”.'!%!

188 EI* s.v. Kays. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM 4067>. Consulted online on
23 July 2019.

189 Jaubert 1975:152.

190 Ibid 152-153.

191 EI? s.v. Suhar. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_7135>. Consulted online on
05 April 2020.
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2.4 Suqiitra or Suqutra %2

As al-Himyar1 writes, Suqutra is an island in the Indian Ocean. It lies around 300 km from the
Arabian coastline and 240 km from the nearest African coastline. It also lies along the route taken by
ships travelling to or from the east in the Gulf of Aden and can be seen by those ships entering and
leaving the Gulf. However, it often has monsoons and has no permanent safe harbours, meaning

that, despite its visibility, it is not visited that frequently.!®3

A well-known island in the first Clime. (The journey) between it and the coast is two courses in a
good wind. It is an island wide in diameter and great in the extent of the growth of its trees, its
length is eighty parasangs. The majority of its vegetation is aloe trees, there is no aloe which is
superior in quality to its aloe, like those from Hadramaut, Yemen, a§-§ihr, etcetera. On the north

and west sides it is adjacent to Yemen, but it (Suqiitra) is dependant on it (Yemen) and belongs to it.

Al-iglim al-awwal, or the first Clime mentioned here in passing by al- HimyarT is a reference to the
Greek division of the known earth into seven climate zones. Arab and Persian scholars often adopted
this division for use in their own works so it is commonly found in Arabic geographical works,
although there are authors who rejected this system of division. The first clime refers to the equator

and so covers the region where Suqitra is situated.’*

For information on the parasang measurement see Section 2.3 on Suhar.

The aloe, sabr, has been used extensively and for a long time. While aloe leaves could be spun to
make clothes and perfume was made from its wood, its main use was as a medicine, which came
from the liquid pressed from the leaves. Although there are many varieties of aloes, two of the most
mentioned are suqutri and ‘arabi (hadrami), with suqutri considered to be the best. This is believed
to be 'the Aloe Parryi Baker, the Aloe Socotrina’, still thriving in Suquitra. Arab physicians were well
versed in its uses which included use as a 'laxative, as an amarum or appetiser and as a choleretic;
externally, it was applied on badly healing wounds, ulcers and burns; it was also used against

inflammations of the eye, and as a means to improve bad breath.''*>

192 “‘Abbas' note: Footnote: 7 Nuzaht al-Mustag: 19 (49:0G) and after it al-BakrT Mg:60, its origin lies with al-Mas ‘adf,
Murig 3:36
See Sections 1.5.1.2.1 and 1.5.1.2.2.

193 EI? s.v. Sukutra. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1110>. Consulted online
on 06 April 2020.

194 EI* s.v. Iklim. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_3519>. Consulted online on
18 November 2019.

195 EI? s.v. Sabr. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_6380>.Consulted online on 13
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There are people from all the tribes of the Mahra there. There are many date palms on it and
ambergris is found there. And then it was said of the Mahra, “Oh Socotran, he was angry. % It lies
opposite bilad az-Zang.

The Mahra are a tribe who mostly live along the south-east of the Arabian peninsula, on the Indian
Ocean coastline between Hadramaut and Oman, as well as on Suqitra. In his EI2 entry Miiller
argues that, since they speak their own language and have been very autonomous, they could be
considered as 'a separate people', not simply a tribe. They are often mentioned by classical Arab
authors; Miiller suggests this is because of their language, Mehri, which belongs to the Modern

Southern Arabian languages and which was then as now not mutually intelligible with Arabic.’¢”

The reference to Mahra, here a Socotran, being angry seems to be part of a longer quote from al-
Bakr1's Mu ‘gam ma sta ‘gam and continues:

B ga (e perd) it (A1 A g )l i g plalll Y

Because the Socotrans (said): The Romans entered in abundance into the lineage of the Mahra.
Romans here probably refers to Byzantines or Greeks and this could be a reference to the story al-
Himyar1 gives below of the capture of Suqiitra by Alexander the Great, the expulsion of its original
inhabitants and their replacement with Greeks. In their EI2 entry Sukutra, Oman and Simeone-
Senelle note that its population has a 'composite character that struck the travellers of Antiquity:
Arabs, Indians, Somalis, and Blacks, the descendants of mixed slaves.' The first century CE text,
Periplus Maris Erythraei mentions that Suqiitra's population is mixed and speaks Greek. Although
some of the Arab geographers such as Yakit and al-Hamdan1 do mention Sugqiitra, they do not give
much information on the population, other than describing them as "“‘Christian Arabs™'. Al-Idris1
provides the story 'that Alexander the Great had replaced the primitive inhabitants of the island with
Greek immigrants on the advice of his tutor and friend Aristotle.'!”® ‘Abbas's footnotes show that
part of the information for this entry comes from al-Idrisi, so the information al-Himyar1 provides on

Alexander's treatment of the islanders probably comes from al-Idrist's work.

Bilad az-Zang refers to part of the eastern coast of Africa. Used as a territorial term, bilad az-Zang

April 2020.

196 Al-Bakri. Al-masalik wa-I-mamalik Volume 1. Dar al-Kotob al-‘Timiyah. Beirut. 2003:283.

197 EI? s.v. Mahra. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4807>. Consulted online on
20 July 2019.

198 EI” s.v. Sukutra. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam COM_1110>. Consulted online
on 06 April 2020.
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usually refers to 'the second of al-1drist’s four divisions of the eastern coast of Africa.' Its name 'is
cognate with the Swahili Unguja, still used in current speech for Zanzibar and for the ancient,
deserted site of the former capital, Unguja Kuu.'’?? At 240 km from the nearest African coastline,

Suqutra actually lies closer to Africa than to Arabia.?*

Most of the people of this island are Christians because of Alexander (the Great). When he had
defeated the king of Persia, his fleets had invaded the islands of India, and he had killed the king of
India, his teacher Aristotle advised him to search for the island of aloes. That (idea) was on
Alexander's mind because of his teacher's advice, so once he was free, after seizing the islands of
India triumphing over them and their kings, he set out to return via the Sea of India towards the Sea
of Oman until he reached the island of Suqiitra. The goodness of its soil and moderateness of its
climate pleased him, and he wrote to his teacher concerning it. He (Aristotle) answered him
instructing him to move its people away and replace them with Greeks charged with the growing of
the aloe trees and their care on account of its (aloe's) medical uses, indeed it is not possible to make
medicines without it (aloe), this would bring benefits for of all the people in his charge because it is

in itself an important medicine with many uses.

So Alexander did thus, he expelled all of Suqiitra's people from it and transported some of the
Greeks to it. He charged them with the conservation of the aloe trees; with maintaining them,
growing them, and with continuing their cultivation. They did so and continued until the religion of
Christ emerged and they became believers. So the people of Suqiitra converted to the religion of
Christianity, and the remainder of their descendants there still are (Christians) to this time, along

with the rest of its other residents.

The leaves of the aloe trees are collected in the month of July and their saliva (gel) is extracted and
cooked in copper pots and other things. It is placed into skins (i.e. as a receptacle) and is dried in
the month of August because of the sun, it is sold on this island by the qintar and is exported to

distant lands in the east and the west.

Ambergris is found on the island of Suqitra,”’! from Oman to the coast to Suqitra, and the route is

from Oman to Masqat on the coast, then from there to Suqiitra. It is there that the aloe is found, to

199 EP® s.v. al-Zand]. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1379>. Consulted online
on 18 November 2019.

200 EI? s.v. Sukutra. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1110>. Consulted online
on 06 April 2020.

201 ‘Abbas' note: Footnote 1: This has already come before in this article.
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which there is no equal, as we said (above).

The gintar is a varying weight of 100 ratls, for example, 44.93 kg in Egypt, 53.9 kg in Tunisia, and
256.4 kg in Syria.??

Marco Polo, among other writers, described the harpooning of whales around Suqiitra's coasts for
ambergris and sperm 0il.2%

“The inhabitants find much ambergris upon their coasts, which is voided from the entrails of
whales. Being an article of merchandise in great demand, they make it a business to take these fish,
and this they do by means of a barbed iron, which they strike into the whale so firmly that it cannot
be drawn out. To the iron (harpoon) a long line is fastened, with a buoy at the end, for the purpose
of discovering the place where the fish, when dead, is to be found. They then drag it to the shore,
and proceed to extract the ambergris from its belly, whilst from its head they procure several casks

of (spermaceti) oil. %%

2.5 Sibam 265

There are several places called Sibam in Southern Arabia, all of them fortified. There is also a
mountain by the same name. Accounting for the popularity of the name in this region, Robin,
writing in EI2, notes that Landberg, in the Glossaire datinois, lists Sabama as meaning 'to be high',
and sibam as 'height', which he suggests is a plausible root for the origin of these names, since 'the

toponyms in question are all at the foot of slopes and cliffs or refer to a peak.'

To avoid confusion, these places 'have been distinguished, from the times of Hamdani and Yakut
onwards, by suffixing the name of a neighbouring settlement or the local region.' They are:

1.Sibam Hadramaut. This is the Sibam famous for its tall houses, now a UNESCO world heritage
site and is in lower Hadramaut.

2.Sibam Kawkaban, a large settlement, 37 km northwest of San‘a’.

3.Sibam al-Giras, 'a small village and archaeological site 24 km... northeast of San‘a’. It 'was the

chief centre of the tribe of Yursam.'

202 Wehr 2011:793. s.1. (2) ks

203 EI? s.v. Sukutra. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1110>. Consulted online
on 06 April 2020.

204 Marco Polo 2006:310.

205 ‘Abbas' note: Footnote 3: Mu ‘gam ma sta ‘gam 3:778. See Section 1.5.1.2.1.

49



4.Sibam Haraz, is a mountain a peak 2,940 metres high 'in the Haraz massif west-south-west of

San‘a’, with a fort on its summit of the same name.'

With a kasra ('i') on its first letter and already pronounced with the (long) vowel 'a’. A mountain of
the Hamdan in Yemen. Ibn al-Kalbi said: Sibam is a tribe belonging to a mountain and not to a

father or a mother.

The Hamdan are a Yemen group Arab tribe with territory beginning north of San‘a' and stretching

'eastwards to Ma’rib' and Nagran'2% Sibam lies within their territory.

Ibn al-Kalbi (died in 146 AH /763 CE) was member of a prominent Kiifa family. He was the author
of over 150 works on a wide range of subjects, although he is best known as a 'master of Arab
genealogy'. In this quote he appears to be establishing the lineage of Sibam. It is not clear which of
his works is referred to here, however, two possibilities could be his Gamharat an-Nasab, a

genealogical work, or al-Asnam, a book on 'the history of Arab paganism'.??”

From Ma rib®%8 to the town of Sibam in the land of Hadramaut it is four day's travel. Sibam?% is a
mighty stronghold with an extensive population at the peak of the mountain (also called) Sibam. It is
a very inaccessible mountain, one can only ascend it with great effort. At its summit there are many

thriving villages, fields under cultivation, running water, and produce.

‘Abbas' notes that al-HimyarT has taken the beginning of the entry from al-Bakri's Mu ‘gam and this
later section from al-Idrist but the account seems to have mixed up several of the places called

Sibam, at least Sibam Hadramaut and the mountain Sibam.

When there was an earthquake in Yemen in the year 211 AH, all Sibam was destroyed except the

206 EI* s.v. Hamdan. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_2664>. Consulted online
on 08 September 2019.

207 EI? s.v. al-Kalbi. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_3821>. Consulted online
on 23 July 2019.

208 ‘Abbas' note: Foonote 4: Nuzhat al-Mustaq:54. See Section 1.5.1.2.2.

209 ‘Abbas' note: Footnote 1: The account adheres to al-Idrisi, but it seems that this geography confounds Sibam which
is in Hadramaut and another Sibam which is close to Sana‘d@’ (see Yaqat (Sibam), yet there is no place with this
name near Sana‘a’, that one is Sibam Kawkaban while this one here, which al-IdrisT described, is Sibam Suhaym
and Sibam is strongly fortified. Returning to the article (Basam) in ar-Rawd, it seems that its correction is also
Sibam. [This seems to refer to an entry entitled Basam which ‘Abbas believes should be Sibam. Unfortunately,
there is not an entry with this title in the edition used for this work.]

The name Sibam Suhaym seems to relate to the Bani Suhaym ruled from the palace Rayman, 'probablement a
Shibam® '. They are first mentioned in the second century. Robin 2013: 200-201.
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dwelling of Ibrahim bin as-Sabah. There were many alms given and it is said that it was he who

received the alms.

No mention could be found of this particular earthquake, although al-Ya'qubi mentions an
earthquake in northern Higaz around fifty years after this time, in 259 AH /873 CE AH 'which
affected 'the area round Tayma’ and Tabuk on the Pilgrimage route'.?’’ Yemen has experienced a
number of earthquakes over the millennia, some of them devastating, so the report given here is not

unrealistic or unlikely.

2.6 As-Sihr 21
A3-Sihr is a port town on the coast of the Indian Ocean in Southern Arabia. It lies around 330 miles

to the east of “Adan. It is well known for fishing and as a trading centre, especially for incense.

With a kasra ('i') on its first (letter), the unpointed ha’ is vowelless. It is the Sahr?'? of Oman, on the

coast of Yemen, and it reaches between Yemen and Oman.

The land of as-Sihr is connected to the land of Hadramaut,; the Mahra tribe lives there. It is the
residence of the first people of ‘Ad, to whom God the almighty sent their prophet Hiid, peace be
upon him. They were thirteen tribes. He was ‘Ad, son of ‘Aws, son of Iram, son of Shem, son of
Noah, and he was the king after Noah, peace be upon him; he was strengthened among the first
people of ‘Ad before the passing of the kingdoms. The Almighty spoke thus: And remember when he
made you successors after the people of Noah and increased you in status extensively, so remember
the favours of God. (al-A ‘raf: 69) It was said: They were in bearing tall as the date palm, and they
were commensurate with that in strength and in the length of their lives.. Their remnants are in as-
Sihr and their dwelling places demonstrate the great size of their bodies. ‘Ad was a giant who lived
a very long time; he married a thousand women, sired four thousand children, and he lived for one
thousand two hundred years. It was his son Sadad who built Iram of the pillars; these are the
second people of ‘Ad. Then the Almighty said of the first: He destroyed the first (people of) ‘Ad (an-
Nagm: 50),°3 and He said of this second: Have you not considered how your Lord dealt with ‘Ad.

210 EP s.v. Zalzala. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_8106>. Consulted online
08 September 2019.

211 ‘Abbas' note: Footnote 1: Mu ‘Sam ma sta ‘Sam 3:783, and compare with Yaqit (as-Sihr).
For Mu ‘gam ma sta ‘gam see Section See Section 1.5.1.2.1; For Yaqit see 2.1 Damar (Footnote 169).

212 'Littoral entre I'Oman (;lee) et 'Aden (42)'.Kazimirsk 1860:1197. s.r. o,

213 L 13 dllal 4475 Arabic and English translation via https://quran.com/53/50-60 on 21 November 2019.
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With Iram — who had lofty pillars. (al-Fagr: 6,7); the land of ‘Ad is as-Sihr, Hadramaut, and al-
Ahgaf, and when God Almighty was displeased with them (he made them)?'* (i.e. the lands) deserts,
and they had been the most fertile of lands.

For information on the Mahra, see section 2.4 on Suqutra.

The first people of ‘Ad refers to an an ancient Arab tribe who are mentioned several times in the
Qur’an. Supposedly ‘Ad was 'a mighty nation that lived immediately after the time of Noah, and
became haughty on account of its great prosperity'. A prophet, Hiid, who is the first of the five 'Arab’
prophets who are mentioned in the Qur’an,?’’ was sent to them but was badly treated. This led to all
of the people of ‘Ad being 'swept away by a violent storm' after also suffering from a drought. The

few surviving members of the tribe were the followers of Had.?!®

It is not known what or who lies behind the stories of the first people of ‘Ad, though they have been
mentioned throughout the ages and 'represent the origin of the Arabs in the distant past and
exemplify their power, longevity, and pride.' In ancient Arabic poetry, ‘Ad is referred to 'as an
ancient nation that had perished', leading to the term "since the time of ‘Ad". Wellhausen has
suggested that, since the expression “min al-‘ad” exists, ‘Ad might originally have been 'a common
noun ("the ancient time"; adj. ‘@di, "very ancient") and that the mythical nation arose from a

misinterpretation of that expression'.

There are two concepts associated with the people of ‘Ad which are mentioned here. The first of
these is '[ram of the pillars', which is a phrase from the Qur’an (al-Fagr: 6,7):

sl il 25} sy 'y (8 a5 A

In EI’, Watt explains the verses as follows: 'The passage has caused great difficulty to the
commentators, both in respect of the meaning of the words and of their grammatical construction.
Some read ‘adi, making irama a dependent genitive, and then took Iram to be the capital of ‘Ad.
The most likely view is that /ram designates a tribe and is in apposition with ‘adin, and that ‘imad
means tentpole or tallness. [ram may then be a subdivision of ‘4d [....] Later Muslim scholars

preferred to take [ram as a town, and dhati ’'I- ‘imad could then mean ‘with the pillars’.'?!7

214 “Abbas' note: Footnote 2: Omission of ‘ayn.

215 EI* s.v. Hud. 19. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_2920>. Consulted online
on 24 July 2020.

216 EP s.v. ‘Ad. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 ei3 COM._26300>. Consulted online on 24
July 2019.

217 EI? s.v. Iram. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM 3586>. Consulted online on
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Arab tradition identifies Iram with Aram, but in his EI* article, Buhl considers this not at all likely'.
Other suggestions include Loth's identification of ‘Ad with the tribe of Iyad and Sprenger's theory of
the ‘Ad as the Oadites, who Ptolemy states lived in N.-W. Arabia. Interestingly, as Buhl writes, the
'excavation of the second-century Nabatacan temple at Djabal Ramm, about twenty-five miles due
east of ‘Akaba, brought to light Nabataean inscriptions giving the name of the place as “rm;

Savignac, very plausibly, connected this with Iram'.?!3

The second concept associated with the people of ‘Ad is al-Ahqgaf, which is described as being part
of the territory of the ‘Ad. These are taken to mean sand dunes, 2!° which would fit in this context

with the statement 'and when God Almighty was displeased with them (he made them) deserts'.

A3-Sihr is a big town and there is neither agriculture nor stock farming it it, although there is
ambergris there. Its trees are frankincense trees whose incense is taken to distant lands, and there

are a lot of ldk trees there.

These Arabs have fertile camels?’’ and nothing is equal to them in speed. There is a strange fact
attributed to them, namely, that they understand speech and know what is wanted from them with
little training; they have names so if they are called by them they respond without delay. The capital
of the land of the Mahra is called as-Sihr, and the language of the Mahra is very un-Arabic, one can
barely understand it: it is the language of the ancient Himyarites. Most of the people of the land
lead a nomadic life, and the bulk of their profits come from camels and goats. Fish is caught in that
sea and (the sea of) the land of Oman; they have a very small (kind of) fish which they catch and lay
out in the sun to dry to feed livestock and camels with it. The Mahra people know neither wheat nor
bread;?*! rather their food is fish and their drinks are milk products and a little water. They have got
used to that (way of eating), are accustomed to it and do not deviate from it. Anyone of them who
emigrates and eats wheat suffers and sometimes becomes sick. The length of the country of the

Mahra is 900 miles, and all of it is flowing sands which the wind raises and scatters. From the end

of the land of as-Sihr to ‘Adan is 300 miles.

24 July 2019.

218 EI? s.v. ‘Ad. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_0290>. Consulted online on 24
July 2019.

219 Ibid.

220 ‘Abbas' note: Footnote 1: from Nuzhat al-mustaq: 54 (0G:154). See Section 1.5.1.2.2.

221 ‘Abbas' note: Footnote 2: S°. Et cetera.
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In this town there are trees of lak and frankincense; they are trees like mulberry trees except that

they do not put forth leaves but rather all of their boughs bear frankincense.

2.7 Sirwah 222
There are two pre-Islamic archaeological sites in northern Yemen with the name Sirwah, both

described by Robin in his EI2 entry Sirwah.??3

The first of these is Sirwah Hawlan, 'an important Sabaean site 90 km/50 miles west of Marib.' The
inscriptions, the oldest of which 'seem to date from the second half of the 8th century B.C,' give the
name of the ancient ruined town as as Srwh; the small modern town lies nearby. The 'monuments
show that it was an important Sabaean centre.' The largest monument is a temple with an inscription
style dating from the 7th-6th centuries B.C. and which was later used as a fortress. Although Sirwah
did not play much of a role following the arrival of Islam, 'its site became a great mythic one for

[slamic historians and many authors and poets mention it.'

The second site is Sirwah Arhab, also a Sabaean site and around 45 km north of San‘a’. Although it
1s now known as Sirwah, classical Arabiac geographers knew it as Madar, since the ancient town

there was Mdrm.

This entry seems to be a mix of the two sites. Geographically, the location of Sirwah Arhab fits as
being close to Sana‘a’. However, ‘Abbas notes that much of the material for this entry was taken
from al-Hamdani; since al-Hamdan1 did not know Sirwah Arhab as 'Sirwah' but rather as 'Madar",

any material taken from him must refer to Sirwah Hawlan.

A town in Yemen near Sana ‘a’, it is a ruin. It belonged to ‘Amr b. ‘Amir Muzigiya, the owner of the
dam of Ma'rib. They built it entirely of marble and those of its people who remain maintain that it
was built in a single evening. It says in a statement in Himyarite (i.e. Ancient Southern Arabian): We
built Sirwah and Marwah.

222 ‘Abbas' note: Footnote 3: see al-Iklil 8:75 and Nuzhat al-Mustdq:54.
Al-IKlil (The crown) refers to an encyclopaedia by the 3™ century AH / 9™ century CE Southern Arabian scholar al-
Hamdani. This work is essential to modern knowledge of South Arabian tribes; it also contains information on
history and topography and a section on ancient poetry from Yemen. EI* s.v. al-Hamdani. <http://dx-doi-
org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_2666>. Consulted online on 20 July 2019.
Nuzhat al-Mustaq is discussed in Section 1.5.1.2.2.

223 EI* s.v. Sirwah. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1092>. Consulted online
on 20 July 2019.
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‘Amr b. ‘Amir Muziqiya, also known as al-Muzayqiya’, is an important figure in the story of the fall
of the dam at Ma’rib. His wife, Zarifa, was able to interpret her dreams and had visions. She warned
‘Amr of evil omens and 'sent him to the dam, where he saw how a giant rat with iron teeth and big
claws, called Huld, was about to trundle away boulders and to undermine the dam'. He staged a
family dispute to enable him to sell up and leave Ma'rib with his family. They travelled through
Arabia and settled in various locations on the Arabian peninsula. This story is related in greater

detail by al-HimyarT in the Ma’rib entry in Section 2.11.7%4

Legend has it that Solomon had commanded the ginn to build fortresses for Bilgis and her husband,
Dt Tubba’, king of Hamdan, whenever they commanded it. The ginn continued building for the
couple until one of them realised that Solomon had died and he then journeyed through Tihamah
shouting the news to the others. They then stopped construction and carved an inscription on two
large stones detailing the fortresses they had built. The quote 'We built Sirwah and Marwah' is an
excerpt from this inscription given below; this version has Marah and not Marwah.

"We built Salhin in seventy seven years, striving steadily. And we built Sirwah, Marah, and
Bayniin by the sweat of [our] hands and Hind and Hunaydah and seven cisterns in a paved court,
and Talthum in Raydah. Were it not for the one who shouted in Tihamah, we would have left in al-

Bawn a sign." ?%

And it was said:*?% that Solomon, peace be upon him, had commanded the jinn to build it for

Bilgis.??” The kingdom of the Hawlan was there.

The Hawlan refers to an old South Arabian tribe divided into a Northern and Southern branch. This
division must have happened fairly early on, since ancient inscriptions mentioning the tribes already

refers to them as two different branches associated with two different territories.??$

224 EI* s.v. Marib. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4964>. Consulted online on
26 July 2019.

225 Brinner 1991: 164.

226 ‘Abbas' note: Footnote 4: Mu ‘gam ma sta ‘gam 3:831 and compare with Yaqat (Sirwah).
For Mu ‘gam ma sta ‘gam see Section See Section 1.5.1.2.1; For Yaqut see 2.1 Damar (Footnote 169)

227 ‘Abbas' note: Footnote 7 [sic: This is actually footnote 5]°: in two nights, s: in two nights.

228 EI* s.v. Khawlan <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_4246>. Consulted online
on 22 July 2019.
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2.8 Sana‘a’ #

Sana‘a’ has long been an important city in Yemen. It lies in the northern highlands, more than

2,200m above sea level and is almost completely surrounded by mountains.

A great town in Yemen. In ancient times its name was Uzal. When the Ethiopians arrived there, they
looked upon the town and saw that it was built of stone and they said, “This is sana‘a,” which in

their language is 'fortified', and thus, it was named Sana ‘a’.

Al-Hamdani says that Sana‘a’'s ancient name was Uzal. None of the inscriptions found mention this
name, referring instead to sn ‘w, although, as G.R. Smith points out in his EI2 entry on Sana‘a’, most
of the texts and inscriptions so far located which mention the name date from around the third
century CE, while the site itself 'must, of course, have been settled a very good deal earlier'.?3?

Therefore, while it is not impossible that this was the case, there is no evidence for it so far.

As to the origins of the name Sana‘'a’, Smith dismisses 'the current claim that the name of Sana‘a’ is

229 ‘Abbas' note: Footnote 3: Subh al-A 'sa 5:39, and compare with al-Hamdant: 55, Mu ‘Sam ma sta ‘gam 3:83, Yaqit
(Sana ‘a’), Ton al-Faqih:34, and Atar al-Bilad: 50, Ibn Hawqal: 43, al-Karahi: 26, Tagwin al-Buldan: 95, and al-
MugaddasT: 86 mentions that Sana‘a’ had already deteriorated in his time.

Subh al-A sa fi sind ‘at al-insa’ is a manual for chancery clerks by al-Qalqasandi, a secretary and legal scholar in the
Mamliik chancery and author of several books. It was completed in 814 AH/ 1412 CE and is his best known work.
(See also Section 1.2.1 Footnote 12) EI* s.v. al-Kalkashandi. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam SIM 3832>. Consulted online on 20 July 2019.

Al-Hamdani is discussed in Section 2.7 on Sirwah (Footnote 223).

Mu ‘gam md sta ‘gam is discussed in Section 1.5.1.2.1; Yaqit in Section 2.1 on Damar (Footnote 169).

Ibn al-Faqih was an Iranian geographer who lived in the 3rd AH /9th CE century and the author of a work known as

Kitab al-Buldan, although this is possibly not its original title, since the title page has not been preserved. The work
itself has only survived 'in an abridged form'. (See also Section 1.5.1 Footnote 114) EI? s.v. Ibn al-Fakih. <http://dx-
doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_3156>. Consulted online on 15 September 2019.

Atar al-bilad wa-ahbar al- ibad is a work by the famous Arab cosmographer and geographer al-Qazwini. This is the
surviving (revised) version of his geographical work. EI S.V. al-Kazwini.
<http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_4093>. Consulted online on 15 September
2019.

Ibn Hawgqal is an Arab geographer from the later 4" century AH /10th century CE. His main work was 'a description
of the Islamic countries', best known today as Kitab Surat al-ard. His geography was based on travel and direct
observation. EI* s.v. Ibn Hawkal. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_3193>.
Consulted online on 20 September 2019.

Al-Karaht could be al-Karagi, a mathematician and engineer who died some time after 410 AH /1019 CE. His Inbat
al-miyah al-hafiyya dicusses geography and the challenges of water supply in arid regions. EI’ s.v. al-Karadji.
<http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM 3903>. Consulted online on 24 November
2019.

Tagwin al-Buldan is 'a descriptive geography supplemented by physical and mathematical data'. It was written by
the 'Syrian prince, historian, and geographer 'Abu 1-Fida" and completed in 721 AH/1321 CE. EI* s.v. Abu ’I-Fida.
<http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam SIM_0182>. Consulted online on 20 September
2019.

Al-Mugqaddast is discussed in Section 2.2 on Zabid (Footnote 181).

230 EI?s.v. San‘@’. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0998>. Consulted online
23 November 2019.
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derived from the excellence of its trades and crafts (perhaps the feminine form of the Arabic
adjective asna )’ and confirms that it developed from the Sabaic name, since the inscriptions refer to
sn ‘w. This is 'in keeping with the basic meaning in Sabaic of the root s “ and means 'well-fortified',
as al-HimyarT writes above, but is from the Sabaic, rather than the Ethiopian,?3! although the root

does have a similar meaning in Ge'ez, with sonii ‘ meaning 'strong'.?3?

They said: That which founded Gumdan, began its construction and was dug by his hand, is that
which today is irrigation in the Friday mosque in Sana‘a’. Shem, son of Noah, peace be upon him,
set out to look for a free country and a place where the heat and cold were moderate and he only
found it in the Arabian peninsula. He contemplated the Higaz and found it excessive in heat because
of the position of the sun for two months at a similar three degrees and a fraction of its azimuth, so
he set out into the first Clime until he arrived at the field of Sana‘a’. He found it the best in its
temperateness and the healthfulness of its climate and he considered the cold of it preferable to the
heat. He saw its declination as moderate and not like the declination of Aries which closely follows
the path of the sun in degree of length and proximity of breadth to its half, nor was it like the
declination of Gemini which is one ninth of its length. He saw that the sun faced it twice in the
course of the year, at eight degrees from Taurus and twenty three from Leo. When there is sun there,

it (Sana‘a’) sees the sun in May; Sana ‘a’ is summery during the day.

Gumdan refers to a castle in San‘a’ famous for its great age and size. In a/-Iklil, Hamdani says that
the king IlSarah Yahdib (about 25 B.C.) built it, although legends say it was founded by Shem, son
of Noah, Solomon, or az-Zabba’, one of the Arabic names given to the Queen of Tadmur /
Palmyra.??3 It is the legend of its founding by Shem that al-HimyarT recounts here. Multiple southern
Arabian poets refer to Gumdan as the residence of the Himyarite kings. Al-Hamdani writes that the
ruins of Gumdan are 'opposite to the first and second doors of the chief mosque, which probably
contains much material from the old castle'. Thus, the stone which was the castle could today really

be the mosque, as al-Himyari writes.?3*

For more information on the first Clime, see Section 2.4 on Suqtra.

231 Ibid.

232 Leslau 1991: 559 s.r. san‘a.

233 EI” s.v. al-Zabba’. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_8058>. Consulted online
on 16 April 2020.

234 EI? s.v. Ghumdan. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_2519>. Consulted online
on 20 September 2019.
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Sana ‘a’? is a town of many neighbourhoods and connected buildings. There is nowhere in the land
of Yemen which is known to be older than it, is larger in area, or more populous. It lies at the heart
of the first Clime and has a temperate climate and good soil; both the heat and the cold are always
mild. The kings of Yemen all lived there without exception. It is the land of the Arabs, and its kings
had (a large building of mighty renown there, the palace (called) Gumdan, but it was destroyed to
the point where it is like a big hill (i.e. a mound is all that remains). At this time most of its buildings
are of wood; there is a house there for the working of) 239 the cloth ascribed to it (i.e. to Sana ‘a’). It
is the capital of Yemen, and lies on a small river which flows into it from a mountain which lies to its
north and passes through it, descending into the town of Damar and flowing out into the sea of

Yemen. It is 48 miles from Sana ‘a’ to Damar.

(A specific kind of) Embroidered fabric is ascribed to Sana‘a’ and certainly some of the later
authors mention this, extolling it:
He embroidered the pure gold of his prayer with its silver

the embroidery of Sana‘'a’ pleased Hassan.

Wahb b. Munabbih died in Sana ‘a’ in the year 110 or year 114.

Wahb b. Munabbih was a narrator and author-transmitter from Yemen. His writings comprised
ancient biblical history, pre-Islamic Yemeni history, Islamic history of the prophet, and the history of

the caliphate. 237 The year 110 or 114 AH would be either 728/729 CE or 731/732 CE.?8

In the report of Sayf b. Di Yazan, when he travelled to Kisrd to ask for assistance against Ethiopia
which was gaining mastery over Yemen, Ibn Ishaq mentioned?’° that Kisra dispatched 800 men with
him (Sayf b. Dii Yazan ) and placed Wahriz at the head of them, he was the oldest among them. They
left in eight ships, of those, two sank, so six ships arrived at the coast of ‘Adan. Sayf brought all

235 “Abbas' note: Footnote 4: Nuzhat al-Mustaq:20 (53:0G). Nuzhat al-Mustagq is discussed in Section 1.5.1.2.2.

236 ‘Abbas' note: Footnote 5: An addition from Nuzhat al-Mustaq. (See note above)

237 EI? s.v. Wahb b. Munabbih. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_7818>.
Consulted online on 20 September 2019.

238 Conversions via https://www.fourmilab.ch/documents/calendar/. Accessed on on 07 September 2019.

239 “‘Abbas' note: Footnote 1: As-Sira 1:62 and that which follows it.
Sira has the general meaning of 'way of going, acting, or way of life, more specifically, however, it refers to
accounts of Muhammad's life. (EI* s.v. Sira. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam_COM_1089>. Consulted online on 07 September 2019.) One of the best known of the sira is that by
Muhammad b. Ishaq b. Yasar b. Khiyar, 'one of the main authorities on al-sira al-nabawiyya,’ born in Medina in 85
AH /704 CE. EP* s.v. Ibn Ishak. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_3222>,
Consulted online 07 September 2019.
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those of his people he was able to gather to Wahriz and said to him, “My foot is with your foot (i.e.
we fight together) until we die together or we are victorious together.”. Wahriz said to him, ““You
are just.”. Then Masriq bin Abraha, king of Yemen, fought them in a rank with his whole army.
Wahriz fired at him and they hit him (Masriiq) with an arrow and killed him; the Ethiopians were
put to flight and they fled in every direction. Wahriz advanced to enter Sana‘a’ until, when he came
to its gate, he said, “My banner never enters lowered.”. They tore down the gate and demolished it,

then his banner entered it raised, (as told) in a long report.

Sayf b. D1 Yazan, part of whose story is related here, was a Himyarite who rebelled against
Ethiopian rule in Yemen and sought help from the Persians to defeat the Ethiopians. 240 Kisra, the
man to whom he turned, is the Sasanid ruler Chosroés (Husraw) I Aniisirwan (531-79 CE), whose
name is given part of its Arabic form here.?*! Wahriz, the man Chosroés placed at the head of the
forces he lent Sayf, was a Persian general and he is said to have died in Yemen shortly before the
death of Chosroés himself. 24> Masriiq bin Abraha is the son of Abraha, the Ethiopian king of Yemen
who ruled for 20 or 23 years. Abraha was initially succeeded by another son, Yakstim, and Masrtq
ruled after Yaksam.’#* As described here, the joint attack on Ethiopian rule was successful, Masrtq
was the last of the Ethiopian kings of Yemen and Sayf b. D1 Yazan became the Persians' vassal ruler
in Yemen.?** Incidentally, Sayf is also the hero of the Sirat Sayf Ibn Dt Yazan, 'an Arabic popular
romance of an epico-fantastical nature'. However, this does not bear much relation to the life of the

actual Sayf b. D1 Yazan referred to here.?#

The cotton embroidery which is incomparable to anything made elsewhere is made in Sana‘a’, and
from there it is taken to the towns. So the robes and the turbans of those from ‘Adan, the garments of
the coastal inhabitants, and the tanned hide of those from at-Ta'if, the likes of these are not found in
other lands. The cow hide that is polished there glows between white and yellow like the best
embroidery.

240 EI? s.v. Wahriz. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_7825>. Consulted online on
22 July 2019.

241 EP® s.v. Kisra. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4407>. Consulted online on
22 July 2019.

242 EP* s.v. Wahriz. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_7825>. Consulted online on
22 July 2019.

243 EP s.v. Abraha. 19. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 ei3_ COM_22605>. Consulted
online on 17 September 2019.

244 EI? s.v. Wahriz. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_7825>. Consulted online on
22 July 2019.

245EI* s.v. Sayf Ibn Dhi Yazan. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam SIM_ 6681>.
Consulted online on 22 July 2019.
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At-Ta’if is a town on the Arabian Peninsula, to the south-east of Mecca. The other locations are

discussed in the course of the other entries.

Sana ‘a’ only gets rain in June, July, August, and part of September, and in most cases it only rains
in the afternoon. A man may meet another man at midday when the sky is clear with not a thin cloud
in it and yet he would say, “Hurry, before the heavens open!” because they know that rain is

unavoidable at that time.

And when the matter of al-Aswad al- ‘Ansr the liar arose in Sana ‘a’,**S the Messenger of God, may
God honour him and grant him peace, sent a man from the Azd or from the Huza ‘a (to deal with it).
He (the emissary) entered Sana'd’ covertly, and went to Dadawayh of the Abnda’ who hid him
among his people; the Abna’ were complicit in (lit: provided the string for the bow) the killing of al-
Aswad, and the band that set out to kill him was composed of Qays Ibn ‘Abd Yagiit al-Maksiih,
Fayriiz ad-Daylami, and Dadawayh.

Al-Aswad al-"Ansi was a tribal leader from the Madhig tribal group. At that time, both Persia and
the newly emerging Islam vied to control parts of Yemen, with San‘a’ remaining under Persian
control, while Muhammad 'recognised a number of local leaders as his agents in different parts of
the region, besides sending some agents from Medina." However, al-Aswad al-"AnsT sought control
of the region for himself; in (March 632 CE) he had two of Muhammad’s agents expelled from
Nagran and defeated and killed the Persian occupiers of San‘a. He was said 'to be a soothsayer
(kahin), who claimed to speak in the name of Allah or ar-Rahman and to practice 'sleight-of-hand.'?#”

Al-Aswad al-"AnsT is also mentioned in Section 2.12 in the entry on Nagran.

Both the Azd and the Huza'a mentioned are Arab tribes. The Azd were 'two ancient Arab tribal

groupings in the highlands of ‘Asir (Azd Sarat) and in Oman (4Azd ‘Uman).! Several accounts,

246 ‘Abbas' note: Footnote 1: compare with Futith al-Buldan:125-127 and Tarth at-Tabart: 1:1851-1868.
K. Futith al-Buldan is a work by al-Baladuri, a 3™ century AH / 9™ century CE Arabic historian dealing with the
Arab conquests. (EP? S.V. al-Baladhuri. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam_COM_0094>. Consulted online on 20 September 2019.
Tarth at-Tabari refers to Muhtasar ta'rih al-rusul wa-lI-mulitk wa-I-hulafa’ by al-Tabart (224-5 AH/839 CE - 310
AH/923 CE), a polymath and author also well-known for his works on the law and Qur’an commentary. EI* s.v. al-
Tabari. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_COM_1133>. Consulted online on 07
September 2019.

247EP s.v. al-Aswad. 20. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0823>. Consulted
online on 08 September 2019.
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including al-HimyarT's in the entry on Ma’rib, Section 2.10, state that they were originally a tribe in
Yemen, but after the breach of the Ma’'rib dam some of them migrated to the north (here, Syria)
while others went to the east;?#® these are legends only and Sabaic inscriptions relate how the kings
of Himyar always took care to repair any breaches of the dam promptly, meaning no mass exodus
was ever necessary in reality. The Huza‘a are also an ancient Arab tribe. Their origin is obscure but
they went on to become the rulers of Mecca.?#’ The Abna’, however, are not a tribe; this is the name
given to the Yemen-born descendants of the Persian immigrants who came to Yemen under Persian
rule.??

Qays Ibn ‘Abd Yagiit al-Maksih, also known as Qays Ibn ‘Abd Yagiit al-Maksth al-Muradi was a
member of the Murad, an Arab tribe who were also part of the Madhig tribal group. He 'seems to
have been one of the most powerful chiefs of the Murad at the time of the rise of Islam.'?/ Fayrtz

ad-Daylami, and Dadawayh were two Persians,?>?> who seem to be best-known for their role in this

story.

Al-Marzubana, his wife, hated him as he had married her by force; she was of the noble Persians
and she faithfully promised them that when they came to the appointed meeting place she would
have sent in the wine until he was drunk, so he would be sleeping like the dead. Qays, Fayriz, and
the group with them went in to him, and they found him on a great bed of feathers, swallowed up in
it. Fayriiz felt pity in following through with his sword, but then he struck him with it and placed his
knee on the liar's chest, then he twisted his neck and turned it until he had turned his face away from
his back. Fayriiz gave the order to Qays and he cut off his head and threw it to the people. God the
Almighty scattered those who followed him and laid shame and depravity on them. The news of this
reached the Messenger, may God honour him and grant him peace, during his illness of which he
died, and he, may God honour him and grant him peace, said, mentioning al-Aswad, “The pious
man, Fayriiz ad-Daylami, and Dadawayh killed him.” The matter came to Qays Ibn al-Maksiih, he

was a tribal chief of Sana'a’ where there was a group of al-Aswad's followers. When the (news of

248 EI s.v. Azd. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0946>. Consulted online on 07
September 2019.

249 EP* s.v. Khuza‘a. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4354>. Consulted online
on 07 September 2019.

250 EI* s.v. al-Abna’. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0008>. Consulted online
on 21 September 2019.

251 EI? s.v. Murad. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_5528>. Consulted online on
21 September 2019.

252 EI? s.v. al-Aswad. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0823>. Consulted online
on 08 September 2019.
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the) death of the prophet, may God honour him and grant him peace, reached them, Qays, the
Abnd’, and the people of Sana ‘a’ stood firmly by Islam except for the followers of al-Aswad. Then
Qays Ibn al-Maksiith returned and removed the Abna’ from Sana ‘a’ so no one remained there, only
in the vicinity. The apostasy of the people of Sana ‘a’ reached the ears of Halid b. Sa ‘id b. al- ‘AsT,
may God be pleased with him, and so he set out that day until they were under his command and

Qays' command, then they converted to Islam, which was celebrated at the opportune time.

Al-Aswad al-‘AnsT's wife, al-Marzubana, is said to have been the widow of Sahr, the Persian
occupier of Sana‘a’ whom al-Aswad had defeated and killed;>>3 al-HimyarT relates here that al-
Aswad al-"AnsT had then married her by force. Her name shows her Persian origins, as it is derived
from the Arabised form of the Persian marzpan, which was originally used as 'the title of a military
governor of a frontier province in the Sasanid empire in the 4th or 5th centuries A.D.' but later came

to be used as a proper name, with Marzubana as the feminine form.2>*

Halid b. Sa‘id b. al-‘Asi, also known as Halid b. Sa‘id b. al-‘As, was a wealthy member of the
Umayyads and listed by 'several traditionists' as one of the close companions of Muhammad,

although Ibn Ishaq places him as further removed. He died in 13 AH /635 CE.?%

2.9 Zafar 256

Zafar was the capital of the kingdom of Himyar in Southern Arabia and lay around 8 km south of
Yarim in the Yemeni Highlands. Today a small village stands on the ruins of the old town, which
include many inscriptions, fragments, and an ancient castle. Zafar has existed for a long time; it is
mentioned in Pliny's Natural History and in the Periplus of the Erythraean Sea, both dating from the
mid 1% century CE.

A town in Yemen. It is a noun which ends indeclinably in kasra (i), as Abii ‘Ubayda said. It is said
that its way is the feminine way and it is not triptotically inflected. The evidence for this declaration

is the statement by al-Fand az-Zamani:

253 Ibid.

254 ETI* s.v. Marzpan. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM 4991>. Consulted online
on 21 September 2019.

255 EI* s.v. Khalid b. Sa‘id. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4147>. Consulted
online on 21 September 2019.

256 ‘Abbas' note: Footnote 1: Mu ‘gam ma sta ‘gam 3:904.
Mu ‘gam ma sta ‘gam is discussed in Section 1.5.1.2.1.
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Yet Qahtan is firewood in us
And Nizar is fire in the Banii Qahtan
So they forced the scattered remains of an army from us and let flee

those seeking refuge, not saving you Zafar(").

The poem is only here to illustrate the grammatical status of Zafar; i.e. that it is not a triptote. Abii
‘Ubayda, quoted above, was an Arabic philologist from Basra who was born in the second century

AH / eighth century CE. %%/

Al-Fanad az-Zamani seems to refer to Sahil b. Sayban bin Rabi‘a bin Zaman bin Malik bin Sa‘b
b‘Ali b. Bakr b. Wa’il, a Yemeni pre-Islamic poet.?>® From his full name it seems he was a member
of the Sayban tribe, a group celebrated both in the pre-Islamic era and the early Islamic period for
'the remarkable quality of its poets, its use of a very pure form of Arabic language and its fighting

ardour.'?%°

Qahtan is believed by Arab genealogists and in popular tradition to be the 'ancestor of all the South-
Arabian peoples'. He is sometimes referred to as the father of all Yemen; for this reason Bani
Qahtan is used to refer to the Yemenis themselves. 2% Nizar probably refers here to Nizar b. Ma‘add
b. “Adnan who Arab genealogists place as the 'common ancestor of the greater part of the Arab

tribes of the north'.26!

1t is the capital city’5? of Yemen, and seat of the kings of Himyar in ancient times, they used to reside
there. Thirty seven kings of Himyar ruled it. Their rule lasted three thousand one hundred and

seventy years, but it was said (that it was) less than that. The last of their kings was Ma 'di Karib,

257EP s.v. Abii ‘Ubayda. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0268>. Consulted
online on 15 September 2019.

258 https://www.aldiwan.net/poem1762.html. Consulted online on 15 September 2019.

259 EP* s.v. Shayban. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_6885>. Consulted online
on 13 June 2020.

260 EI* s.v. Kahtan. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_3790>. Consulted online
on 18 April 2020.

261 EI* s.v. Nizar b. Ma‘add. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_5952>. Consulted
online on 07 December 2019.

262 ‘Abbas' note: Footnote 2: Report in al-Bakri Mg: 67, 63 and what follows it; and in Rikla by Ibn Battiita: 659 — 262
Detailed knowledge about Zafar.
For al-Baki see Section 1.5.1.2.1.
Ibn Batttta (703 AH /1304 CE - 770 AH /1368-9 CE or 779 AH /1377 CE) was an Arab traveller from Tangier. His
work Rihla documents his extensive travels. EI S.V. Ibn Battta.
<http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam SIM_3113>. Consulted online on 15 September
2019.
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his rule lasted four years until his war against the Ethiopians killed him. When he was killed,
Anusirwan dispatched Wahriz in (a group of) four thousand Persians to restore order in Yemen, and
he ordered him not to spare even one of the remaining Ethiopians, and he did not leave (any) one
from Sudan there. Wahriz remained in Sana‘a’ until he had taken possession of it, then the
governors of the Persian kings passed Yemen alternately between themselves until God Almighty

came with Islam.

For a very brief summary of the rule of Himyar, here is a quote from the Encyclopaedia of Islam:

'From beginnings in the Ist century A.D in the southern highlands, to a time towards the end of the
3rd century, a large tribal confederation, called Himyar.. had annexed the territories of Saba’,
conquered Hadramaut and driven the Abyssinian colonialists from the land. In the late 4th century,
the paganism of Himyar had been replaced by Judaism, and this newly-found religious fervour had
carried out the notorious massacre of the Christian community of Nadjran. This act brought the
Christian Abyssinians back into Yemen under Abraha who, after dealing with Himyar, had become

the virtual king of the country.’ This was in around 570 CE.?%

This translation lists Ma“di Karib as the last king of Himyar. This is actually a later date for the last
King than is given in the EI2 quote above, since Ma‘d1 Karib is the son of Sayf b. D1 Yazan who
appealed to the Persians for help overcoming Ethiopian rule and so they were actually vassal kings
for the Persians (see Section 2.8 San‘a’ and also below, for this story). 54 These events took place

after Abraha's rule, during the rule of his son Masriiq.

Antisirwan is the other part of the Arabic name for the Persian Sasanid ruler Chosroés (Husraw) I.
The other part, Kisra, is used to refer to him in the entry on San‘a’ (Section 2.8) and is also used in
the following paragraph telling the story of Sayf b. DT Yazan.?®> Wahriz is a Persian general also

mentioned in Section 2.8 on San‘a’. 266

The people have spoken of Sayf b. Di-Yazan's departure to Caesar, Emperor of Rome, to ask for

263 EI* s.v. al-Yaman. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_COM_1358>.  Consulted
online on 15 September 2019.

264 EI* s.v. Wahriz. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_7825>. Consulted online on
15 September 2019.

265 EI” s.v. Kisra. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4407>. Consulted online on
22 July 2019

266 EI* s.v. Wahriz. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_7825>. Consulted online on
15 September 2019.

64



assistance there against the Ethiopians when they conquered Yemen and ravaged it, but he was
denied (help). After that, he travelled to an-Nu ‘man b. al-Mundir, and an-Nu ‘man promised him that
he would have an audience with Kisra upon his arrival there. Then he met him (Kisra) there and
lodged a complaint with him in the matter of the Ethiopians, but he (Kisra) was busy with the
Roman war up until (the time when) Sayf died. His son, Ma ‘di Karib bin Sayf, came to ask for the
Sfulfilment of his (Kisra's) promise to his father, so Kisrd prepared the armed forces (and sent them)
with him to Yemen. They did battle with Masriiq bin Abraha and killed him. Their rule over Yemen is
well-known and does not need to be elaborated on. However, many people believe that it was Sayf b.
Di-Yazan who destroyed the Ethiopians and ruled Yemen and not his son Ma ‘di Karib. Al-Mas ‘udi

stands alone in (making) this unusual report.

Here al-Himyar1 gives a longer and slightly different account of the story of Sayf b. Di-Yazan to the
one he gave in the entry on San‘a’ (Section 2.8). However, he does concede that only al-Mas tudi
gives this version. Al-Masid1 is an Arab writer born in Baghdad 'no later than some years before
280/893'. He was the author of many works but only two survive today, K. muriig ad-dahab and K.
at-tanbth wa-1-israf, both historical-geographical works.?%” (See also Section 1.5.1 footnote 111 and

this section footnote 269).

In this version of events, Sayf b. Di-Yazan travels to see various world leaders before arriving at
Kisra's door. He first goes to see the Byzantine ruler, but is unsuccessful there. He then goes to see
an-Nu 'man b. al-Mundir, the Lahmid king at Hira, the Lahmid capital in modern day southern Iraq.
Al-Mundir ruled from around 580 CE and was himself a vassal of the Sasanids in Persia. His death
at Persian hands in 602 CE signalled the 'virtual end' of the three hundred year Lahmid dynasty and
made him the last king of the Lahmids.?%® Al-Mundir promises him he will have an audience with
Kisra Anaisirwan if he travels to see him. However, the Sasanids are busy at war with Byzantium
and Sayf dies having lodged a complaint but without having received aid. In this version, then, it is
Sayf's son, Ma“di Karib bin Sayf, who returns to Persia to call in the promise made to his father and
accompanies Wahriz and the Persians to Southern Arabia, defeats the Ethiopians and becomes king.
Although the story is slightly different, the net result — the expulsion of the Ethiopians and the

establishment of Persian rule through a vassal king — remains the same.

267EI* s.v. al-Mas‘Gdi. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0704>. Consulted
online on 20 September 2019.

268 E> swv. al-Nu'man  (iii)) b.  al-Mundhir. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam SIM 5979>. Consulted online on 22 July 2019.
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For information on Masrtiq bin Abraha see Section 2.8 on San‘a’.

They said:*%° And on the gate of Zafar is written in the first script (i.e. in Ancient Southern Arabian
Musnad script) in black stone:

On the day Zafar was constructed it was said, “To whom do you belong?” and it (Zafar) said, “To
Himyar the most superior.”

Then it was asked what came after that and said, “Verily, my wealth belongs to Ethiopia the most
malicious.”

Then it was asked what came after that and said, “Verily, my wealth belongs to Persia the most
free.”

Then it was asked what came after that and said, “Verily, my wealth belongs to the Qurays, the
merchants.”

Then it was asked what came after that and said, “Verily, my wealth belongs to Himyar, the
sorcerers”

But little will this race abide there upon its setting up, it will be brought to ruin by lions who the sea

will cast there, they will kindle a fire on the heights of the wall.

This has already been mentioned under the letter dal.

This inscription has been mentioned before, as al-HimyarT writes, under the letter dal/ in the entry on
Damar (Section 2.1). The story there was slightly different, since this inscription was there said to
relate to Damar, not Zafar, and was said to have been found on a foundation stone of the Ka‘ba. The

inscription text given there is also shorter, ending without the last prophetic sentence.

The reference to the Himyarites as sorcerers is not the only time in medieval Classical Arabic
literature that Southern Arabia is associated with magic. The 7™ century AH / 13" century CE author
Ibn al-Mugawir, from Hurasan wrote an account of his journeys in southern and western Arabia,

Tarth al-mustabsir. This work includes many tales and legends featuring magic and sorcerers in

269 ‘Abbas' note: Footnote 1: Murig ad-Dahab 3:178. K. murig ad-dahab wa-ma ‘adin ag-gawhar (Meadows of Gold
and mines of gems) is a work by al-Mas‘td1 and was written in 332 AH /943 CE. It comprises two parts: 'a “sacred”
history up to the time of the Prophet, a survey of India, geographical data concerning seas and rivers, China, the
tribes of Turkey, a list of the kings of ancient Mesopotamia, Persia, Greece, Rome, Byzantium, Egypt, and chapters
on Negroes, Slavs, Gaul and Galicia. Next come the ancient history of Arabia and articles on the beliefs, the various
calendars, the religious monuments of India, of Persia, of the Sabacans, etc., and a summary of universal
chronology.' EI? s.v. al-Mas‘0id1. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0704>.
Consulted online on 20 September 2019.
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Yemen, especially concerning female sorcerers.?’® He particularly associates Suqitra and the Mahra
with magic, noting that the Mahra 'are called al-Saharah (sorcerers)', Ibn al-Mugawir states that this
name is derived from sihr (sorcery), but G. Rex Smith, who translated Ibn al-Mugawir's work,
suggests that he 'has misunderstood and misheard a/-Saharah for al-Saharah, the Sheris, who are

strictly speaking the people who speak Jibbali.""!

And it is now?”? a ruin, its buildings have fallen down and its population has grown sparse, now

(only) a remnant of its people remains there.

In the words®”? of one of their kings: Anyone who entered Zafar becomes Himyarite. The reason
behind this is that Dii Gadan al-Himyart went out travelling in the tribal communities of the Arabs
and he came to (the tribe of) the Banii Tamim, a tent (made of haircloth) was set up for him, and
Zurara b. ‘Udus came to him, climbing since he was on a high hill. The king said to him, “Th”,
which is 'sit down' in his language, and Zurara said, “May the king know that I am an obedient
listener” and he jumped (root: wtb) to the ground and broke his limbs. The king said, “What is he
doing?” and it was said to him “Could you remove the curse from yourself! 'wtb' (i.e. jump) in his
language is jump (al-qafz)” and he said “Our Arabic is not like your Arabic, let anyone who enters

Zafar become Himyarite,” that is, let him speak in the language of Himyar.

Dii Gadan al-HimyarT was a Sabaean, from Ma’rib. He was one of the Matamina, the eight Southern
Arabian gayls who rose to power after Sayf b. DT Yazan.?’* The Banti Tamim are a large tribe from
the North whose territory was in Nagd around al-Yamama, stretching to the Gulf, Basra, and near
Kifa during the pre-Islamic era. 27> Zurara b. ‘Udus was possibly a chief of the Darim of the Tamim.
All of his sons were poets; probably the most well-known is Laqit b. Zurara who was also chief of
the Darim.2’¢ The point being made in the story is that DG Gadan al-HimyarT spoke an Ancient

Southern Arabian language, while Zurara b. ‘Udus of the Banti Tamim spoke Arabic.

270 Smith1995:9-10.

271 Ibid p.11.

272 ‘Abbas' note: Footnote 1: This statement is in al-1dr1s1 in Nuzhat al-Mustaq: 54 (152:0G) and the completion of the
statement is “and they have some property and goods and a few fields under cultivation and date palms in them
sufficient for the people.” For Nuzhat al-Mustaq see Section 1.5.1.2.2.

273 ‘Abbas' note: Footnote 2: Mu ‘gam ma sta ‘gam 3:904-905.

For Mu ‘gam ma sta ‘Sam see Section 1.5.1.2.1.

274 EP* s.v. al-Mathamina. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0708>. Consulted
online on 20 September 2019.

275 EI*s.v. Tamim b. Murr. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1165>. Consulted
online on 20 September 2019.

276 EI? s.v. Lakit b. Zurara. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4622>. Consulted
online on 20 September 2019.
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The command 'Th’ given by Dii Gadan al-HimyarT in Himyarite seems to come from the Sabaic root
WTB (1), meaning fo sit, reside, settle, or occupy (land),?”’ which fits with the meaning given by al-
Himyar1 here. However, Zurara b. "Udus understood him to be using the Arabic root wtb meaning

to jump. This story is used to illustrate that the two languages were not mutually intelligible.

'Could you remove the curse from yourself!' Or 'Puisses-tu éloigner de toi la malédiction!" is given

by A. De B. Kazimirski as a 'formule déprécatoire en usage chez les anciens Arabes.'?’8

2.10 ‘Adan 2?7
Aden is a town and seaport on the south coast of Yemen; its peninsula is an extinct volcano. It is
often referred to as “Adan Abyan to distinguish it from other towns of the same name. Abyan, as al-

HimyarT writes below, was a small town about 18km away from Aden. 2%

A town in Yemen; there are twelve miles between it and Abyan. 28! It is a small town, but its name is
renowned because it is the sea anchorage from which ships of the Sind, India, and China depart.
China imports wares there like iron, swords of exquisite workmanship, hide, musk, wood,
peppercorns, darafilfil, coconut, cardamom, cinnamon, galangal, mace, myrobalan emblic, ebony,
mother-of-pearl, camphor, walnuts, cloves, cubeb, elephant tusks, tin lead, cane, bamboo and more
commodities. Surrounding ‘Adan to its north side, a distance away, is a mountain which turns to the
sea and two openings have been hollowed out of it on its two sides like two doors through which one
enters and leaves, between the door (i.e. at the front) and the door at the rear of the mountain it is a
journey of four days. The people of ‘Adan do not have another entry or exit (i.e. into or out of the

city) except through these two openings or across the sea. It is a city of trade.

The Sind refers to the region along the lower course of the Indus river and delta area, today within

the borders of Pakistan.282 Some of the more exotic wares are perhaps less well-known: darafilfil is

277 Beeston 1982:165. s.r. WTB.

278 Kazimirski 1860:7. s.r. sal.

279 ‘Abbas' note: Footnote 3: Subh al-A ‘sa 5:10.
Subh al-A 'sa is by al-QalgaSandi and is discussed in Section 2.8 on San‘a’(Footnote 230).

280 EI* s.v. Abyan. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0289>. Consulted online on
20 July 2019.

281 ‘Abbas' note: Footnote 4: Nuzhat al-Mustaq:20, (54:0G) and Ibn al-Ward1:44.
For Nuzhat al-Mustag see Section 1.5.1.2.2; Ibn al-WardT is discussed in Section 2.2 on Zabid (Footnote 181).

282 EI* s.v. Sind. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_COM_1083>. Consulted online on
20 July 2019.
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a variety of pepper, Piper chaba hout, %3 myrobalan emblic is the fruit of Phyllanthus emblica L.,
and is often used medicinally for treating digestive disorders,?®* while cubeb is another type of

pepper, Piper cubeba.’®

‘Adan is the harbour for Sana‘a’ and in it is the port for Chinese ships. It is named for ‘Adan, son of
Saba’; he was the first to settle there, (as told) in the rhymed prose of Satih the soothsayer in the
interpretation of Rabi‘'a b. Nasr's vision. Then following on from him is Iram Di-Yazan, he rebelled

against them (i.e. the Ethiopians) from ‘Adan and did not leave a single one of them in Yemen.

There is no evidence that “‘Adan, son of Saba’ refers to an actual historical person. As mentioned in
Section 2.1 on Damar, Saba’ is the name of the tribe who inhabited the area around Ma’rib but over
time Saba’ was 'personified as the alleged ancestor of the Sabaeans, and had been inserted into a

pedigree by Arab genealogists'.?

The references to Satth and Rabi‘a b. Nasr come from a story told by Ibn Ishaq in his Sira entitled
"The soothsayers Shiqq and Satih'. In this story, Rabi‘a b. Nasr, 'king of Yaman...of the true stock of
the Tubba“ kings' had a disturbing vision. He sent for soothsayers to interpret it but first they had to
describe it to him. Both Satih and Shiqq correctly described the vision and explained that it foretold
the Ethiopian conquest of Yemen but that Yemen would one day be freed again. They also described
the coming of 'a pure prophet' and so are said to have foretold the coming of Muhammad. In the
same story, Satih tells Rabi'a b. Nasr that the Ethiopians will be driven out by Iram b. Di-Yazan
who would 'come against them' from ‘Adan and 'mot leave one of them in the Yemen' i.e. would

drive them out of Yemen entirely. 287

Concerning al-Bard’ ibn ‘Azib, may God be pleased with him, he said: We were discussing the
Hour (of Resurrection), when (suddenly) the Messenger of God, may God honour him and grant
him peace, was watching over us and he said, “What are you discussing?” We said, “We are
discussing the Hour (of Resurrection). He, may God honour him and grant him peace, said, “Verily

it will not come until ten signs have come before it: the Daggal, the Dabba min al-Ard, a landslide

283 Wehr 2011:727 s.r. Jsls.

284 Morton 1960:119-120.

285 Wehr 2011:808. s.r. <.

286 EI* s.v. Marib. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_4964>. Consulted online on
26 July 2019.

287 Guillaume 1998:4-6.
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in the east, a landslide in the west, a landslide in the Arabian Peninsula, smoke, the sun rising in

the west, Gog and Magog, the descent of Jesus, and a conflagration emerging from ‘Adan.

Al-Bara’ b."Azib b. al-Harit al-AwsT al-AnsarT is a Companion of the Prophet who took part in the
Wars of Conquest. He fought for ‘Al b. Abi Talib at the Battle of the Camel.?5¢

The Hour of Resurrection here means the end of the world. Of the ten signs said to precede it, most
are self-explanatory, but several require some explanation. The Daggal (the imposter, cheat) is 'a
malevolent creature in human form, who appears at the end of the world as the apocalyptic opponent
of Jesus'. He is not mentioned in the Qur’'an but rather appears in apocalyptic literature and hadit
collections.?? The Dabba min al-Ard (the beast of the earth) is mentioned in the Quran and will
arrive once judgement has been pronounced.’”” Gog and Magog (Ya 'gig wa-Ma gig) are the names
given to 'apocalyptic peoples known from biblical (Ezekiel xxxviii, xxxix, Apocalypse, xx. 7-10)
and Kur’anic eschatology'. It is not possible to give one single description of them since the
traditions surrounding them vary greatly. However, Islamic tradition holds that Alexander the Great
erected a barrier against them which will hold them back until the end of time when they will
reappear. %Y/ Interestingly, given that ‘Adan sits on an extinct volcano, Lofgren suggests that the
traditional idea mentioned in the sira of a fire in "Adan which signals the end of the world could

actually be 'some sort of reminiscence of volcanic activity.'?

2.11 Ma’rib 3

Ma'rib, mryb and after 2 CE, mrb in the ASA inscriptions, was the Sabaean capital. In Classical
Arabic tradition, it is often referred to 'as 'Ma'rib Saba’ (e.g. al-Hamdani, Sifa, 26, 22) i.e. the Marib
which lies in Saba’. It lies on a plain around 1,200 metres above sea level and is around 135 km east
of San‘a’ on the desert fringes, meaning that agriculture is only possible through flood-based

irrigation. 2°* For this reason, a dam had been constructed which turned Ma’rib into a luscious area.

288 EI* s.v. al-Bara. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_1204>. Consulted online
on 22 July 2019.

289 EP’ s.v. Dajjal. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_ei3 COM_25826>. Consulted online on
23 July 2019.

290 EI? s.v. Dabba. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_1642>. Consulted online on
23 July 2019.

291 EP s.v. Yadjudj wa-Madjudj. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_1353>.
Consulted online on 23 July 2019.

292 EP s.v. ‘Adan. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0014>. Consulted online on
18 April 2020.

293 ‘Abbas' note: Footnote 1: Mu ‘gam ma sta ‘gam 4:1170.
For Mu ‘gam ma sta ‘gam see Section 1.5.1.2.1.

294 EI? s.v. Marib. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_4964>. Consulted online on
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Stories and legends telling of the spectacular breaching of the dam can be found in many texts, and
are discussed in detail by al-Himyar1 here following on from his introduction to the town. There is,
however, no evidence that these legends are true, on the contrary, the dam was carefully maintained

for many years before it eventually fell into disrepair.

1t is sometimes made easier to say by the conversion of the hamza into an alif; this is more frequent.

A town in Yemen three days from Sana‘a’, and three day's journey from Zafar, it was said to be the

sign of the king, and the home of Saba . It has a sukiin on the hamza (i.e. there is no vowel directly

after the hamza).

Al-Himyar1 writes that in Arabic, Ma’rib often becomes Marib for ease of pronunciation. However,
in the EI* entry Marib, W.W. Miiller suggests the opposite, namely, that although 'the placename

always appears as Ma'rib' in Arabic tradition, this 'is probably formed secondarily from Marib.'

God Almighty said: There was for (the tribe of) Saba’ in their dwelling place a sign: two [fields of]
gardens on the right and on the left.

This quote is from the Qur’an, from Sira 34 (Saba’) and is part of verse 15. The verse continues as
follows: [They were told], "Eat from the provisions of your Lord and be grateful to Him. A good

land [have you], and a forgiving Lord. "%’

And the poet said:*?°

From Saba’ who dwelt in Ma rib when
They built dams against its torrent.”*’

‘Abbas' notes that in his Mu ‘gam, al-BakrT attributes this to al-A‘$a but comments that is is actually
usually attributed to Umaiya b. Abi s-Salt, a pre-Islamic poet who probably had 'a close affinity' to
the '"Meccan aristocracy'.>”® Al-HimyarT actually uses this quote again later on in this entry and the

second time he, too, attributes it to as-Salt.

19 April 2020.

295 Saba’(34):15. https://quran.com.34. Consulted online on 23 July 2019.

296 ‘Abbas' note: Footnote 2: In his Mu ‘gam al-Baki1 attributes this to al-A‘$a, and the author will indicate in this matter
its attribution to Umaiya b. Abt s-Salt.

297 Poetry translation via Guillaume 1998:694.

298 EI* s.v. Umayya b. Abi ’l-Salt. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam SIM_7716>.
Consulted online on 26 July 2019.
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The dam was constructed by Saba’ b. Yasgub and seventy valleys were driven into it. He died before
he finished it, so the kings of Himyar (who came) after him finished it. It is said that Lugman Ibn
‘Ad built it and his reward was a parasang in a parasang (i.e. he was given a square parasang of

land), and thirty tribes were granted to him.

Once again here, in naming Saba’ b. Yasgub, the text is referring to the personification of the tribe of
Saba’ as the 'ancestor of the Sabaeans'. This was discussed in more detail in Section 2.1 on

Damar.?%?

Lugman Ibn ‘Ad is a quranic Sage who is quoted in the Qur’an, in Sira 31 (Lugman). 3%

Details on the parasang unit of measure can be found in Section 2.3 on Suhar.

The dam’"" was between two mountains; they are called the ma ’zimin (the narrow roads or place
between two mountains). From there one passes through it into the place where the water of this
dam was divided in pre-Islamic times into desert and sands, and it is this which is called the garden
of the left side. God Almighty said: There was for (the tribe of) Saba’ in their dwelling place a sign
(Saba’:15), and one continues on until one arrives in Ma rib. There is a salt mine there which the
Prophet, may God honour him and grant him peace, granted to Abyad b. Hammal al-Ma ribi.
Abyad made it a charitable gift for the poor, and the Prophet, may God honour him and grant him
peace, gave him a wall known as al-gadrat®”? on the gate of Ma 'rib in exchange. It does not want
for fruits in summer, winter, spring, or autumn because (the Prophet), may god honour him and

grant him peace, invoked a blessing on it.

Abyad b. Hammal al-Ma’rib1 was a Companion of the Prophet to whom Muhammad gave the salt
mine as a fief, as he had requested it. The mine in question is the salt-mine at Gabal Safir, three
days’ journey by camel from Ma’rib. Previously, the Banii ‘Abida had supplied almost the entire
Yemeni highlands with this salt. 373

299 EI* s.v. Marib. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4964>. Consulted online on
19 April 2020.

300 EP s.v. Had. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_ei3 COM_30532>. Consulted online on 26
July 2019.

301 ‘Abbas' note: Footnote 3: al-BakrT (Mg):67. See Section 1.5.1.2.1.

302 From gadr (wall). See for example Wehr 2011: 114 s.1. aa.

303 EI?s.v. Marib. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM 4964>. Consulted online on
19 April 2020.
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Ma'rib is the city of Saba’ and the throne of Bilqis is in it. The throne was built on columns of stone
and each of the columns is twenty eight dur 'an above the ground (i.e. 28 dur‘an tall); the throne
was taken away and the columns alone remained. It is said that under the earth there is of those
columns the same as that which is above it (i.e. the columns go down into the ground to the same
depth as the height they extend above it); the thickness of each column is such that four people
cannot embrace it. It has a market, a mosque, and a way station. Then one leaves it (Ma rib),
crosses the land of the valley and enters the right garden which God Almighty mentioned. There are

no trees there except the tamarisk and the salvadora persica, durra is sown in it.

Bilgts is 'the name by which the Queen of Sheba is known in Arabic literature'. The name Bilqis
does not appear in the Qur’an but it is the name generally used by Muslim authors. According to
legend, Bilqis was a sun worshipper who contacted King Solomon, possibly via a hoopoe, and sent
gifts to him. When he failed to received these well, she set out to visit him in person. Fears Solomon
might marry her led to rumours being spread that she had 'hairy legs and the foot of an ass', so
Solomon tricked her into mistaking the polished floor for a pool of water, thereby getting her to lift
her skirts and uncover her (normal) legs. Some legends assert that Solomon married her while others
say that 'he gave her in marriage to one of the Tubba's of the tribe of Hamdan.'. Eventually, she is
said to have become a Muslim. The most detailed (and flattering) account of this legend is found in
the Ethiopian Kebra Nagast; in this version Solomon and Makeda (Bilqis' Ethiopian name) have a
child who goes on to rule as Menelik I 'from whom the Ethiopian dynasty claims descent to the

present day'. 304

As for the throne of Bilgis in Ma’rib, according to Miiller in his EI* Ma’rib entry, this refers to the
remains of the 'Bar’an temple (mhrmn / br’'n)' which had been dedicated to Ilmagah. There are 'five
pillars with capitals and a pillar stump' which 'still rise up from the débris of the construction so far

unexcavated.' The same name is also used to refer to a colonnade in Sirwah. 305

The measurement dur ‘an is translated as cubits. The length seems to vary by country, but without

any qualifying adjective this seems to refer to the measurement of 0.68m. 3%

The tamarisk can refer to any of the shrubs and low trees of the 7Tamaricaceae. They can be found in

'salt deserts, by seashores, in mountainous areas, and in other semiarid localities from the

304 EP* s.v. Bilkis. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_1417>. Consulted online on
07 September 2019.

305 EI* s.v. Marib. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam SIM_4964>. Consulted online on
19 April 2020.

306 Wehr 2011:309 s.r. ¢ 4.
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Mediterranean region to central Asia and northern China'. They have 'long, slender branches with
numerous small, gray-green, scalelike leaves' and 'clusters of small pink flowers."?” Salvadora
persica is the tree also known as the toothbrush tree, since it has long been used for teeth cleaning.

308 Durra is a variety of sorghum.’%

In ancient times Ma'rib was a big, populous town, well-known in the Arab countries. In it is
Sirwah, the palace of Solomon, peace be upon him, and nothing is left of it except crumbling ruins.
The palace of Bilqis is (also) there, as we said, and there used to be a dam named ‘Arim. The
majority of the people of Ma'rib were of Saba’, from before the Himyarite Arabs, and they had
greatness, haughtiness, and pride over all the nations, which is well known, and as well as that, they
did not believe in the grace of God, praise him. In this town they had a dam of magnificent
construction and solid workmanship,; they felt safe from harm. The water was kept behind it for
approximately 20 fathoms, and the water was confined by its sides, they felt safe and placed their
confidence in its workmanship. Their housing was on it, and every one of their tribes had (water to)
drink, certainly they drew water from it, and they diverted it into their fields under cultivation,
equitably distributed. The dam used to tower over this town like a lofty mountain. When God, praise
him, wanted their state to come to an end and the dispersal of their communities, he sent a flood
upon them. It reached them while they were sleeping, drove back the dam and passed through the
town and the villages, animals, nations, and plants close to it (Ma'rib). It killed absolutely
everything and it divided them, scattered here and there; it dispersed the Arabs and stirred up the
languages, and they wandered to every corner of the world. Vestiges were left in the town, peoples

from Hadramaut returned to it and they thrive there to this day.

The reference to Sirwah, the palace of Solomon, seems to be a caused by a name mix-up, since there
1s no palace by that name in Ma’rib. A palace which is mentioned as being in Ma'rib is Salhin,
possibly previously known as Salhum (s/hm) and dating back to 685 B.C.E. This was the royal
palace at Ma’rib.’/? The confusion could arise from the fact that both Salhin and Sirwah were,
according to the legend, among the palaces that Solomon had commanded the ginn to build on
behalf of Bilqis and her husband, Di Tubba’, king of Hamdan. Part of the inscription the ginn are

said to have left behind reads, "We built Salhin in seventy seven years, striving steadily. And we

307 Encyclopaedia Britannica s.v. Tamarisk. https://www.britannica.com/plant/tamarisk. Consulted online on 07
September 2019.

308 Salvadora persica. Germplasm Resources Information Network.
https://npgsweb.ars-grin.gov/gringlobal/taxonomydetail.aspx?32819. Consulted online on 07 September 2019.

309 Wehr 2011:309 s.r. 5,4.

310 Information on Salhin taken from EI* s.v. Marib.  <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-
3912 islam SIM 4964>. Consulted online on 19 April 2020.
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built Sirwah... 3'! This legend is explained in Section 2.7 on Sirwah.

20 fathoms are approximately 36.6 metres, with 1.83 metres per fathom.3/?

Al-A ‘sa Maymoun bin Qays mentioned the dam of Ma rib in his remark from his poem to it: 313
In this, for the one who seeks solace, is an example

Ma rib was obliterated by the dam

of marble, Himyar built it for them

when its pendulum (waters) came, it (the marble) did not decay

and watered the crops and its grapes

by the hour (with) that which was in them, then apportioned (it).

A large rat ran in them at night

and the hour came upon them and swept them away and razed (them) (form here VII: to do).’'*
the chieftains and her (Ma rib's) princes flew away

into deathly waterless deserts overflowing with mirages

and they travelled, scattered, they are not able

to give (water) to drink from it (the dam) to a weaned child.

And Umayya Ibn Abt as-Salt said in his qasida to it:

From Saba’ who dwelt in Ma rib when

They built dams against its torrent. 315

Al-A‘sa Maymoun bin Qays, usually known simply as al-A ‘sa (the nightblind), died some time after
3AH/ 625 CE. He is 'one of the most renowned ancient Arab poets' and thought to be the first to
have been able to make a living from poetry. Little is known of his life, but it seems likely that he
travelled throughout the Arabian Peninsula and Iraq to meet his diverse patrons. His name al-A ‘sha
suggests he may have had an eye disease, but 'he might have chosen this cognomen deliberately for

poetic effect'.316

311 Brinner 1991: 164.

312 Encyclopaedia Britannica s.v. Fathom. https://www.britannica.com/science/fathom. Consulted online on 07
September 2019.

313 “Abbas' note: Footnote 1: Diwan of al-A ‘sa: 34.
For details of al-A‘$a see the next page, main text.

314 “Abbas' note: Footnote 2: The diwan: ajgie J;la ags 5124, [This is one of the variations in the Diwan manuscript. |

315 Poetry translation via Guillaume 1998:694.

316 EI* s.v. al-A‘sha. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_€i3_COM_23467>. Consulted online
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This poem appears in the book Diwan of al-A'sa edited by R. Geyer (p.34) but the text differs
slightly in places from the version given here. The relevant lines are provided in Arabic in the

appendix together with the Arabic text for the Ma'rib entry.

In A Literary History of the Arabs, Nicolson provides a more poetic (and rhyming) translation of

another slightly different version of this poem, as follows:3!”7

“Let this warn whoever a warning will take -

and Ma rib withal which the dam fortified

of marble did Himyar

construct it so high

the waters recoiled when to reach it they tried.

It watered their acres and vineyards, and hour

by hour did a portion among them divide.

So lived they in fortune and plenty until

Therefrom turned away by a ravaging tide

Then wandered their princes and noblemen through

mirage shrouded deserts that baffle the guide.”

The snippet of poetry following the longer poem is the same snippet previously quoted in this entry,
but this time it is correctly attributed to Umaiya Ibn Abit as-Salt. A gasida is a 'poem rhyming AA,

BA, CA etc., a. o. of panegyrical, ethical, religious or elegiac content."!8

Ibn Ishdq said:3"° The reason for ‘Amr b. ‘Amir's emigration from Yemen was that he saw a rat
digging in the dam of Ma rib which was keeping back the water for them so they (could) divert it to
(the part of) their land where they wanted it. He knew then that the dam would not hold and
resolved to emigrate from Yemen and outwit his people. He ordered the youngest of his sons to get
up and hit him once he (the father) had spoken rudely to him and hit him. His son did as his father
had ordered him and ‘Amr said: I will not remain in a country in which my youngest son hits my

face, and he put up his property for sale. The nobles of Yemen said: They seized the opportunity

on 25 July 2019.

317 Nicolson 2011:17.

318 EP® s.v. Hasan Ghaznavi. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_ei3_ COM_24980>. Consulted
online on 07 September 2019.

319 ‘Abbas' note: Footnote 3: Sira: 1:13.
The Sira is discussed in 2.8 on Sana‘a’ (Footnote 239).
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offered by ‘Amr's angry outburst and bought his property from him. ‘Amr, his son, and his grandson
emigrated. The Azd said: We do not differ in opinion from ‘Amr b. ‘Amir, so they sold their
possessions and left with him. They travelled until they came to the land of the ‘Akk; traversing they
explored the countries. So the ‘Akk waged war against them and they fought each other with
alternate success. Then they (the Azd) left them (the ‘Akk) and became scattered throughout the
countries: the kinsfolk of Gafna b. ‘Amr b. ‘Amir settled in Syria, the Aws and the Hazrag settled in
Yatrib, the Huza ‘a settled in Marr, the Azd as-Sarat settled in as-Sarat, and the Azd ‘Uman settled

in ‘Uman (Oman).

‘Amr b. ‘Amir, or al-Muzayqiya's story was mentioned in Section 2.7 on Sirwah. The story given
here seems to be the main reason he is remembered. In another version it is his wife, Zarifa, who is
able to interpret her dreams, who has visions of 'a giant rat with iron teeth and big claws...about to

... undermine the dam'.320

The Azd are mentioned in Section 2.8 on Sana‘'a’.They were 'two ancient Arab tribal groupings in
the highlands of ‘Asir (4zd Sarat) and in Oman (Azd ‘Uman).' 3°! This legend seeks to explain their

origins and provide them with a history.

The ‘Akk were also an 'old Arabian tribe." At 'the beginning of the 7th century', their territory in
Yemen was in the Tihama and 'stretched from Wadi Mawr, over Surdud, to Wadi Saham (i.e.

between modern Luhayya and Hudayda)' 3%°

The Aws and Hazrag went on to become the two main tribes in Medina and they were the ‘helpers’

(Ansar) of Muhammad. 323

The Huza‘a, also mentioned in Section 2.8 on Sana‘a’, were another ancient Arab tribe 'of obscure
origin' who became the rulers of Mecca. 324 Marr could refer to Wadr Marr in Saudi Arabia. It is in

the Mecca province, which fits with their history.

As-Sarat, where the Azd as-Sarat settled, i1s also in Saudi Arabia, in ‘Asir.

320 EI* s.v. Marib. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_4964>. Consulted online on
19 April 2020.

321 EP s.v. Azd. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0946>. Consulted online on 07
September 2019.

322 EP* s.v. ‘Akk. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_0482>. Consulted online on
07 September 2019.

323 EI* s.v. al-Aws. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_0885>. Consulted online on
07 September 2019.

324 EI* s.v. Khuza‘a. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_4354>. Consulted online
on 07 September 2019.
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Then God the mighty and sublime power, sent the dam a flood and destroyed it. God the mighty and
sublime power revealed the following to his messenger, may God honour him and grant him peace,
concerning it: There was for (the tribe of) Saba’ in their dwelling place a sign: two (fields) of
garden on the right and on the left, (they were told) eat from the provisions of your Lord and be
grateful to him. A good land (have you), and a forgiving Lord. But they turned away (refusing), so
we sent upon them the flood of the dam. Concerning the last verse (Saba’:15-16); "‘arim'is the dam,

and one of them (i.e. its singular) is '‘arima’.

This is a longer quote from the Qur’an, Stra 34 (Saba’), verses 15 and part of 16. Verse sixteen
continues: and we replaced their two [fields of] gardens with gardens of bitter fruit, tamarisks and

something of sparse lote trees.’?’

And it was told that Mu ‘awiya b. Abi Sufyan, may God be pleased with him, said to his gatekeeper:
Let a ragged person you see from within the gate enter here, so he went out and found a man with
tattered rags that barely covered him and fetched him, and when he stood before him in audience he
said: Peace be upon you, oh Commander of the Believers, and Mu ‘awiya, may God be pleased with
him, answered him and ordered him to take a seat, then he drew near to him and said: Where is the
man from? He said: From Ma vib. Mu ‘awiya said: And from whom? (i.e. Of which people) He said.
From Saba’. Mu ‘awiya said: You are from those who exchanged the favour of God for unbelief and
so God exchanged their two gardens for two gardens with bitter food and tamarisks and something
of sparse lotus trees. He said: I am certainly from that place and from descendants of those people,
but you, oh Mu ‘awiya, are from those who said to their prophet Muhammad, may God honour him
and grant him peace: O God, if this should be the truth from you, then rain down upon us stones
from the sky or bring us painful punishment.’?° I am of the people of the garden which God
described and the throne which God made great, and verily you are the people of the search for food
who God decreased and blamed for their hunger and said: For the accustomed security of the

Qurays (Qurays:1) and he leaped up, and Mu ‘awiya made him sit down and he apologised to him.

Mu‘awiya b. Abi Sufyan is Mu‘awiya I, the founder of the Umayyad dynasty of caliphs based in
Syria. He ruled as the generally acknowledged caliph from 41 AH / 661 CE to 60 AH / 680 CE. He

325 https://quran.com/34. Accessed 08.12.2019.
326 ‘Abbas' note: al-Anfal: 31. [Actually 32].
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'is said to have been born 5, 7 or 13 years before Muhammad’s call to prophethood, conventionally
set in 610 A.D, and to have been aged 73, 75, 78, 80 or 85 years when he died in Radjab 60/April-
May 680.' 327

Commander of the Believers (amir al-mu 'minin) was originally the title adopted by ‘Umar b.al-
Hattab on his election as caliph. After this, 'until the end of the Caliphate as an institution, amir al-

mu 'minin was employed exclusively as the protocollary title of a caliph'. 324

When Mu‘awiya says: You are from those who exchanged the favour of God for unbelief and so
God exchanged their two gardens for two gardens with bitter food and tamarisks and something of

sparse lotus trees, he is quoting from the Qur'an, from the end of Saba 116, as given above.

Likewise, the sentences the man from Ma'rib recites at Mu‘awiya are also quotes from the Qur'an.
The verse 'O God, if this should be the truth from you, then rain down upon us stones from the sky or
bring us painful punishment' was 'uttered by way of challenge rather than a prayer to God. What
they meant was that had the message of the Prophet (peace be on him) been true, and from God, its
rejection would have entailed a heavy scourge, and stones would have fallen on them from heaven.
Since nothing of the sort happened, it was evident that the message was neither true nor from
God.”» 'For the accustomed security of the Qurays' is the first verse of the Stira Qurays and can be
taken to mean that they are turning away from worshipping God and following Muhammad despite
the fact that 'it is only thanks to God's goodness that 'they are reunited after their dispersion and have
become accustomed to the trade journeys which have brought them their prosperity' This expresses
surprise at their behaviour.’’® The man from Ma’rib is making the point that the conduct of
Mu‘awiya's people in the matter of faithful worship of God has not exactly been beyond reproach

either; it is not only the people of Ma'rib who were found wanting.

2.12 Nagran
Nagran, now in Saudi Arabia but long part of Yemen, is a city which was 'a major urban centre in the
Arabian Peninsula in ancient times.' Situated in a fertile wadi, it became an agricultural centre

known for its fruit, vegetables and cereals, as well as for its leather and textiles. It was also very

327EI* s.v. Mu‘awiya I. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_5279>.  Consulted
online on 07 September 2019.

328 E* s.v. Amir al-Mu'minin.  <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0617>.
Consulted online on 07 September 2019.

329 Explanation via https://www.islamicstudies.info/tatheem.php?sura=8&verse=29. Consulted online on 07 September
2019.

330 Explanation via https://www.islamicstudies.info/tatheem.php?sura=106. Consulted online on 07 September 2019.
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important as a caravan city, since it sat 'at the intersection of two main caravan routes,' the one from
Hadramaut over the Higaz to the Mediterranean, 'and another that ran to the northeast through

Yamama into Mesopotamia- Irak."3!

Of the land of Yemen, named after Nagran b. Zayd b. Saba’ b. Yasgub b. Ya ‘rub b. Qahtan.

This name seems to be another extension of the personification and 'family-building' of Saba’ b.
Yasgub b. Ya'rub b. Qahtan, the ancestor of the Sabaeans. This issue was discussed in more detail in

Section 2.1 on Damar.

(Of whom) It was 33 at the time of the People of the Ditch; they were in Nagran. It reached Di
Nuwads that the people of Nagran belonged to the religion of Christ;, he was Jewish. He dealt with
them himself: He dug ditches for them, set them (the ditches) on fire and then he called on them to
convert to Judaism, casting anyone who refused into the ditches. A woman was brought together
with a seven month old child; she refused to turn away from her religion and she was brought close
to the fire and was anxious. God Almighty caused the child to speak and he said 'Practice your
religion and there will be no fire after this," and she was thrown into the fire. God Almighty inflicted
the Ethiopians on them and they conquered the land of Yemen until it was under the command of the

son of D1 Yazan, his appeal for aid to Kisra AniiSirwan having been made.

The story of the People of the Ditch is told in the Qur'an in a/-Buriug:4 — 7.

Dii Nuwas was a pre-Islamic king of Yemen said to have converted to Judaism. It is reported that he
reigned for 38 years and he is most well-known for the story told here in the text. Traditional legend
relates that it was these attacks on Christians which led to his being attacked by the Byzantines and

Ethiopians. Faced with defeat, D Nuwas is said to have thrown 'himself into the sea.' 333

The story of Sayf b. D1 Yazan and his retaking of Southern Arabia with the help of the Persian
Sasanid ruler Chosroés (Husraw) 1., referred to here as Kisra AntiSirwan, has been told in Section 2.8

on San‘a’ and Section 2.9 on Zafar.

331 EP* s.v. Nadjran. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_5729>. Consulted online
on 26 April 2020.

332 “Abbas' note: Footnote 2: al-BakrT (Mg):21. See Section 1.5.1.2.1.

333EI’ s.v. Dhii Nuwas. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam SIM 1834>. Consulted
online on 22 July 2019.
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334 “Abd Allah bin at-Tamir of the people of the religion of Jesus, peace be upon him, lived in

Nagran. The remainder of the people who belonged to his religion of the gospel lived there, people
of grace and integrity. ‘Abd Allah bin at-Tamir was their leader; he was the root of that religion in
Nagran. Although the Arabs were idol-worshippers, a man from the remainder of that religion
called Faymiyin arrived in their midst, took them under his wing and they gave him their
allegiance. He was virtuous, diligent and ascetic in the world answering (God's) call, and he lived
an itinerant life going from village to village; he would remain in a village as long as he was
unknown, once recognised he would leave and go to a village where he was unknown. He would
only eat what he earned with his hands; he was a builder working with clay. He attached great
importance to Sunday and he did not work on it at all; he would go to a waterless desert praying

there until evening fell.

He was in one of the villages of Greater Syria, and one of the men there, called Salih, understood
his nature and loved him very much. He would follow him where ever he went but Faymiyin did not
notice him until he went out one Sunday to a waterless desert as was his wont. Salih followed him
but he (Faymiyun) did not know where he (Salih) was (i.e. that he was there). Faymiyin stood
praying and a great serpent drew near to him, when Faymiyin saw it, he cursed it and it died. Salih
saw it but did not know what had happened to it, so he was afraid for him (Faymiyin), and lost his
nerve and called out “Oh Faymiyin, a tinin has drawn near to you!”. He (Faymiyin) did not turn
towards him (Salih) but devoted himself to his prayers until he finished them. Evening fell and he
left; he knew that he had been recognised and Salih knew that he (Faymiyin) had seen that he had
been there, so he said to him, “Oh Faymiyin, know that I have never loved anything like I love you,
and I want to become a comrade of yours and be with you wherever you are”. He said “As you
wish, my work is as you see it and truly, you know if you are able to do this” and Salih was glad and

accompanied him.

The great serpent was a tinnin. Literally meaning a dragon, it is also the name for the constellation

of Draco.?*> Bosworth notes that the 'tinnin appears as a seven-headed dragon in Jewish Haggadic

lore, taken over subsequently into the Islamic gisas al-anbiya’ stories.33°

334 ‘Abbas' note: Footnote 3: Sira 1:31 and what follows it, at-TabarT 1:920.
For information on the Sira see Section 2.8 on Sana‘a’ (Footnote 239); for at-TabarT also see Section 2.8 on Sana‘a’
(Footnote 246)

335 El% s.v. al-Tinnin. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_7561>. Consulted online
on 30 November 2019.

336 Bosworth 1999:197.
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When someone who had an impairment came to him, he prayed for him and he was healed; if he
was called to someone who had an impairment he would not come to him. One of the men from the
village had a blind son and he asked about Faymiyiun. He was told that he did not come to any one
who called him and but that he was a man who worked for people, building for hire. So the man
betook himself to that son of his and laid him in his room and threw some material over him, then he
came to him (Faymiyin) and said, “Oh Faymiyiin, [ want to do some work in my house; hurry
along there with me so you can see it, and stipulate your conditions for it,’*’ and he hurried with
him until he entered his room then he said, “What work do you want to do in this, your house?”. He
said this and that, then the man removed the material from the boy and said, “Oh Faymiyin, that
which you see has befallen one of God's servants, so pray to God for him.”. Faymiyiin prayed for
him and the boy stood up without any impairment. Faymiyiin knew that he had been recognized, so

he left the village and Salih followed him.

While they were walking in Greater Syria, they passed a mighty tree and a man called out from it
and said, “Are you Faymiyin?”. He said, “Yes”. (He said,) “I kept waiting for you and saying
'When is he coming?' until I heard your voice and I knew that you were he, do not go on your way
until you have tended to me for truly, I will die now.”. And he said, “He died and he tended to him

until he buried him, then he left.”

Salih followed him until they were walking in the land of the Arabs, a travelling group of some of
the Arabs assailed them, took them by force and departed with them until they sold them in Nagran.
At that time, the people of Nagran were followers of the religion of the Arabs, worshipping a tall
date palm in their midst; they had an annual festival for it and during this festival they hung every
beautiful piece of cloth they could find and the women's jewellery on it. Then they went out to it (the
tree) and devoted themselves to it for that day. A man from among their nobles bought Faymiyiin
and another bought Salih. One day, Faymiyiin got up in the night in the house his master had
allocated to him as his living quarters and was praying when the house lit up for him with light until
it became (completely) light, without a lamp. His master saw that and marvelled at what he saw of
him so he asked him about his religion. Faymiyiin said to him, “Yet you are all in error, truly this
date palm is not harmful but nor is it beneficial. If I prayed for it, my God who I worship would

destroy it. He alone is God, he has no companion.” His master said to him, “So do it and if you do it

337 ‘Abbas' note: Footnote 1: wle ,L:ls [advise; a variation on the verb given in the main text body].
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we will join your religion and leave that which we follow.”. Faymiyiin got up, cleansed himself, and
prayed two rak ‘a, then he prayed to God almighty concerning it (the tree), and God sent down a
force and a wind too great for it that tore it from its roots and cast it down. Thereupon the people of
Nagran followed him in his religion and he educated them in the law of the religion of ‘Isa b.
Maryam, peace be upon him. Then the misfortunes befell them which befell the people of their

religion in every land, and from here Christianity was in Nagran in the land (of the Arabs).

Rak ‘a refers to 'a bending of the torso from an upright position, followed by two prostrations' and

forms part of the Muslim prayer ritual.33?

[And they said:33° In one of the villages of Nagran there was a sorcerer who used to instruct the
people of Nagran in sorcery and when] Faymiyiin settled there, he set up a tent between Nagran and
that village. The people of Nagran had begun to send their youths to that sorcerer to teach them
sorcery, and at-Tamir sent (his son) ‘Abd Allah bin at-Tamir with the youths of the people of
Nagran. When he (the son) passed by the owner of the tent, what he saw of his prayer and his
worship impressed him, and he began to sit with him and listen to him until he surrendered to God
and declared God Almighty to be one (i.e. became a monotheist) and worshipped him. He began to
ask him about the laws of Islam until, when he had learned, he began to ask him about the Greatest
Name (i.e. God’s name). He (Faymiyiin) knew it and kept it secret it from him (‘Abd Alldah) and said
to him: Oh nephew, truly, you will not bear it, I fear your weakness in this. At-Tamir, ' Abd Allah's
father, still supposed that his son was visiting the sorcerer as the youths did. When ‘Abd Allah saw
that his master was withholding it from him he took up some arrow shafts, wrote every name he had
learned for God on an arrow shaft, one arrow shaft for each name, and then he counted them and
set a fire for them. Then he began to throw them in, arrow shaft by arrow shaft, and then the
Greatest Name passed through, thrown into the fire on its arrow shaft. The arrow shaft leaped until
it got out of (the fire), nothing had damaged it. He took it, then his master came and ‘Abd Allah
informed him that he now knew the name which he had concealed. Faymiyiin said, “What is it? .
He told him it was such and such. Faymiyun said, “How did you find it out?”. He told him what he
had done and Faymiyiun said, “Oh nephew, you have got it so keep it to yourself, though I do not
think that you will.”.

338 Wehr 2011:358 &S,
339 ‘Abbas' note: Footnote 1: The account continues from Ibn Ishaq's account. [i.e. from the Sira]. See Section 2.8 on
Sana‘a’ (Footnote 239)
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Whenever he entered Nagran, every time he met anyone who had some impairment, ‘Abd Allah bin
at-Tamir would to say to him, “Oh servant of God, do you declare that God is one and enter my
religion so that I will pray to God that he may cure you of your misfortune?”. (The person would)
say yes, declare God to be one and become a Muslim, so he would pray for him and cure him, until
there was no one left in Nagran with any impairment who did not come to him and whom he would
cause to follow his command, then pray for him and cure him until the matter reached the king of
Nagran. He sent for him and said, “You have enticed away the people of my village and
contradicted my religion and the religion of my fathers, so I will punish you to make an example of
you. ‘Abd Allah said, “You do not possess the power for that.” He (the king) set about sending him
to the high mountain and he was thrown off on his head, but he reached the ground unharmed. He
set about sending him to the waters in Nagran, great rivers where nothing happens except death, but
he came out unharmed. When he had defeated him ‘Abd Allah bin at-Tamir said to him, “Truly, by
God, you will not able to kill me until you declare that God almighty is one and believe in that
which I believe in, truly once you have done that you will have power over me and you (will be able
to) kill me.” He said: So that king declared the oneness of Almighty and swore by the creed of ‘Abd
Allah bin at-Tamir, then he hit him with a stick (which was) in his hand and he dealt him a mild
skull fracture and killed him. The king perished where he stood, and the people of Nagran flocked to
the religion of ‘Abd Allah bin at-Tamir. Then the misfortunes befell them which befell the people of

their religion.

And they report’* that a man from the people of Nagran in the time of ‘Umar bin al-Hattab, may
God be pleased with him, excavated the ruined parts of Nagran to use for his requirement and they
found ‘Abd Allah bin at-Tamir under the rubble of it sitting down, laying his hand to a blow on his
head (and) clutching it (the blow) with his hand. When his hand was taken from it (the blow), blood
sprung forth,’*! and when his hand was let fall, he returned it to (it) the blow, and the blood ceased,
in his hand was a ring with 'my Lord' written on it. He wrote about it to "Umar, may God be pleased
with him, who wrote (back) to them saying that they should leave the current condition unchanged

and replace the rubble that was on (top of) him, so they did that.

‘Umar bin al-Hattab was the second Caliph and ruled from 13 AH / 634 CE until 23 AH / 644 CE).

He was 'a driving force behind the early conquests and the creation of the early Islamic empire' and

340 ‘Abbas' note: Footnote 1: at-Tabar1:1:926. See Section 2.8 on Sana‘a’ (Footnote 246).
341 “‘Abbas' note: Footnote 2: at-TabarT: 1: il [flowed forth].
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for Sunnis, he represents the epitome of the just ruler.34

Al-Aswad bin Ka'b al- ‘Ansi had claimed the prophethood with knowledge of the prophet, may God
honour him and grant him peace, and caused (people) to follow him on that. The Banu [-Harit b.
Ka b of the people of Nagran, heard of him; at that time they were Muslims, but they sent to him
calling him to come to them in their land. So he came to them and they followed him and renounced
Islam. It is said: He entered it in a day, in (a group of) five thousand Himyarites, he was claiming
the prophethood and they were bearing witness to him in that. Hamdan refused; none of the Nuha "
followed him, nor anyone of the Gu fi, but the people of the Banii Asad, Madhig, ‘Ans, ‘Awd, and
Hakam followed him. Al-Aswad was based in Nagran, but then he saw that Sana‘a’ was better for
him than Nagran and he set out for it among six hundred riders of the Banii I-Harit and camped
there. He cut off the Abna’ lest they told the truth about him and he took possession of Sana‘'a’. He
disparaged the Abna’ there, subjugated them, and tormented those connected to them on account of
their denial of him, until that happened concerning him which we mentioned upon arrival in the

report on Sana ‘a’, God Almighty willing.

Al-Aswad al-"Ansi claimed to be a prophet from God and sought to control parts of Southern Arabia
for himself, rejecting both Persian and Islamic rule. 3#* The story of the assassination of al-Aswad al-

‘Ansi is told in Section 2.8 on Sana‘a’, and more detailed information on him can be found there.

The Banu 1-Harit b. Ka‘b who sent to al-*Anst were often known as Balharit and were a tribe who

lived in Nagran. They 'were neighbours of the Hamdan.'344

As for those who rejected al-"Ansi, the Hamdan were a Yemen group Arab tribe whose territory
began 'north of Sana‘a’’ and stretched 'eastwards to Ma'rib' and Nagran;* the Nuha‘ seem to be

another tribe from that area. The Gu fi are also an Arab tribe.346

Al-"Anst's followers included the Banii Asad, a mainly nomadic Arab tribe whose homelands are in

342 EP? s.v.'Umar (I) b. al-Khattab. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_7707>. ab.
Consulted online on 08 September 2019.

343 EP s.v. al-Aswad. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0823>. Consulted online
on 08 September 2019.

344 EI* s.v. banu ’1-Harith b. Ka‘b. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0269>.
Consulted online on 08 September 2019.

345 ER* s.v. Hamdan. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam_SIM_2664>. Consulted online
on 08 September 2019.

346 EI* s.v. Numayr. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_5980>. Consulted online
on 08 September 2019.
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North Arabia,’*” as well as the Madhig, a large tribal group in the areas of Damar and Rada‘;3*® al-
‘Ansi came from this group. The ‘Ans are another Arab tribe; the ancient castle and town of
Bayniin, a famous stronghold of Yemen, was said to lie in their territory. 3*° The ‘Awd were a tribe
which was part of the Madhig group. One of their tribal leaders, al-Afwah al-Awdi, was a pre-
Islamic Arab poet.3>* The Hakam are also a tribe, possibly the Hakam b. Sa‘d of the Tihama.3>!

As mentioned in Section 2.8 on Sana‘a’, Abna’ is the name given to the Yemen-born descendants of

the Persian immigrants in Yemen.???

The matter referred to in the last sentence seems to be referencing the story of al-*AnsT's murder by

agents of Muhammad and the Abna’, which is told in Section 2.8 on Sana‘a’.

And the children of Ma ‘add b. ‘Adnan departed for Af'a in Nagran, they are Mudar, Iyad, Anmar,
and Rab1'a in order to judge between them in the division of their father's legacy; it is a well-known

story.

Nizar b. Ma‘add b. ‘Adnan is the 'common ancestor of the greater part of the Arab tribes of the
north, according to the accepted genealogical system'. His mother, Mu‘dna bint Gahla, was
descended from the pre-Arab race of the Gurhum, an ancient Arab tribe that migrated from Yemen
to Mecca; >3 almost nothing else is known of his heritage. However, the story of his four sons is, as
Al-Himyart says, well known. It is a popular story based on the adventures the sons have on their
journey as they divide 'their paternal heritage among them,' including visiting the' Gurhumi hakam
al-Af'a based in Nagran as mentioned in the text above. There are many amazing tales of their skills
that come up throughout the story, such as the fact that 'they are able to describe minutely the
appearance of a camel they have never seen from the traces it has left'. This is a skill known as

qivafa, 'the examination of traces on the ground', and according to Levi Della Vida, the object of

347 EP* s.v. Asad. <http:/dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM 0755>. Consulted online on
08 September 2019.

348 EI’ s.v. Madhhidj. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_4730>. Consulted online
on 08 September 2019.

349 EI” s.v. Baynin. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 _islam_SIM_1324>. Consulted online on
08 September 2019.

350EP  s.v. al-Afwah al-Awdi. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_SIM_0354>.
Consulted online on 08 September 2019.

351 EP* s.v. Hakam b. Sa‘d. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam _DUM_1537>. Consulted
online on 08 September 2019.

352 EP s.v. al-Abna’. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912_islam_COM_0008>. Consulted online
on 21 September 2019.

353EI’ s.v. Djurhum or Djurham. <http://dx-doi-org.uaccess.univie.ac.at/10.1163/1573-3912 islam SIM 2126>.
Consulted online on 26 April 2020.
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this story was 'to make the origins of the kiyafa go back to the most remote period.'3>*
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Appendix: Arabic Texts

Copies of the texts translated taken from Ar-Rawd al-mi ‘tar fi habar al-aqtar: mu ‘gam gugrafi ma ‘a
faharis Samila 2™ Edition, edited by IThsan ‘Abbas and published in Beirut by Maktabat Lubnan in
1984.
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11.1 Poem extract taken from Diwan of al-A §a edited by R. Geyer, p.34.
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Abstract in English

This Master’s thesis presents annotated translations of a selection of entries on Southern Arabian
locations in the 13™ century CE Arabic geographical dictionary Kitab ar-rawd al-mi ‘tar fi habar al-
aqtar by al-Himyarl. The entries translated are Damar, Zabid, Suhar, Suqutra, Sibam, a3-Sihr,
Sirwah, Sana‘a’, Zafar, ‘Adan, Ma'rib, and Nagran; notes throughout the translations explain
references to historical figures and dates, quotes of religious significance, and legends mentioned as
well as providing additional geographical or botanical information where necessary.

The first chapter gives an overview of the book and its contents, then addresses the identity of the
author and the possibility of multiple authors, summarising the state of research in this area to date.
Since the book has not been translated in its entirety, this first chapter also lists the entries so far

translated.

Abstract in Deutsch

Diese Masterarbeit beinhaltet die kommentierten Ubersetzungen einer Auswahl an Eintrigen iiber
Stidarabien aus dem Worterbuch Kitab ar-rawd al-mi ‘tar fi habar al-aqtar von al-Himyart aus dem
13. JH u.Z. Die iibersetzten Eintrige umfassen Damar, Zabid, Suhar, Suqutra, Sibam, a3-Sihr,
Sirwah, Sana‘a’, Zafar, ‘Adan, Ma’rib, und Nagran; Erliduterungen zu den Ubersetzungen erkliren
die im Text erwdhnten historischen Personen und Ereignisse, wesentliche religiose Zitate sowie
angefiihrte Legenden. Wenn nétig werden ergiinzend weiterfiihrende geographische und botanische
Informationen angegeben.

Zusitzlich zu den Ubersetzungen verschafft das erste Kapitel dem Leser einen Uberblick iiber al-
Himyaris Werk und seinen Inhalt. Auch die Frage nach der Identitit des Autors und ob es eventuell
mehreren Autoren gibt wird an dieser Stelle diskutiert. AbschlieBend werden alle bisherigen
Recherchen in diesem Feld zusammengefasst und da das Werk noch nicht vollstindig iibersetzt

wurde, eine Liste der bislang bereits erschienenen Ubersetzungen aufgelistet.
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