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1 Introduction

1.1 Historical background

1.1.1 The Rasayda: An overview

Today, a great number of smaller or larger tribal groups calling themselves Rasayda are found in most
of the countries around the Red Sea, notably Sudan, Eritrea, Egypt, Saudi-Arabia, Jordan, Palestine and
Israel, as well as in Kuwait. According to many members of the Rasayda interviewed in Sudan and
beyond, the Rasayda are as scattered as that there are branches in every single Arabic country. Albeit
thinkable, the presence of Rasayda descending from or related to the Nagdi Bani Rasid could not be

found proven beyond the countries boarding the Red Sea and Kuwait.

The different Rasayda groups do not build a social or political unit. Some, but not all of them, claim
common genealogical descent (Young 1997). The lack of consent about whether they share a common
lineage or not, distinguishes the Rasayda from other larger tribal confederations, such as the SAniza or

the Sammar.

In recent times, a ‘process of “awakening” to a common past’ (Anfinset et alt., 2022: 63) has been
emerging among Rasayda communities in different countries. Also, academic research from historians,
linguists, and social anthropologists all lead to the one-million-dollar-question: Are the different

Rasayda groups historically related and if yes, how? (Anfinset et alt. 2022).

According to the anthropologist William Young, one way of how to draw at least some conclusions to
this question is to compare the name of the sub-lineages among different Rasayda groups or the alliances
with other tribal groups. There are many common names among the sub-lineages of the Rasayda in
Kuwait and those of the Bani Rasid in Saudi Arabia (out of 22 clan Rasayda names in Kuwait, 19 are
identical with those Bani Rasid in Saudi Arabia). According to Young it is thus “almost certainly, this

is evidence that the Kuwaiti Rasayda were originally part of the Bani Rasid of western Saudi Arabia
(Young: Bani Rasid).

Regarding the Rasayda in Sudan, there is no common group names with those in the Arabian Peninsula.
The names of the three “core branches” of the Rasayda in Sudan (the Baratix, the Zunaymat and the
Barafisa) are not found beyond Sudan. However, the Rasayda in Sudan and the Rasayda in Kuwait are
both allies to the SAwazim: “agrab nas le-hun al-i{rénat, al-Sawazim, kida” — ‘the people closest to
them are the al-19rénat, the al-{Awazim, such’ (quote by S. b. R., the leader of the Rasayda of Mwgs
(cf. U_1 and acknowledgment) from an untranscribed recording in SA)). Young comments that they

“surely must have a common origin” (Young 2002: 102).

Finding a “historical truth” to the question of the relation between different Rasayda groups is to some

degree obstructed by the tension between discourse and social practice inherent to the tribal system.
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1.1.1.1 The tribal system

The tribal system is built on a segmentary organization. Each tribal lineage is made up of families and
individuals who trace their descent from a common (mostly male) ancestor, be it imaginative figures or
a person having existed. These lineages are then grouped into larger segments, creating a (hierarchical)

structure based “on the prevailing idiom of unilineal genealogy” (Gingrich 2015: 646).

The ideological discourse of a common descent is crucial since it provides stability to an otherwise
highly fluid and flexible system. In that sense, social affinity between members of the same tribal
segment is often conceived and justified in genealogical terms. Therefore, whether kinship relationships

are real or imagined does not always matter.

In the words of Stefan Leder, adherence to strict genealogy is often “challenged, and sometimes

superseded, by the affinity established through locality and cohabitation” (Leder 2015: 56).

The practiced flexibility facilitates the merging of tribal groups, which often adopted the name of the
dominant group and explains why Rasayda communities even within the same geography have different
origins. Since social affinity is justified in genealogical terms, narratives about tribal origins and about

genealogical relations between groups must remain flexible, and thus inconsistent.

1.1.1.2 Debates about the Rasayda’s history and origin

Among the Rasayda, debates about their history and origin seem especially tense, that is more tense than
with regard to other tribal groups, where differences on the question of origin — at least to the best of my
knowledge — are often not a problem per se. The tension regarding the Rasayda might be related to the

“Hutaym issue’:

In the late 19" and early 20" century, many members of the Rasayda, particularly those in the Arabian
Peninsula, were often collectively declared as “Hutaymi” (also “Pariah” tribes) (Murray 1935; von
Oppenheim 1967). In this context, the term Hutaym had a predominantely pejorative meaning: “To call
a man a Hiteimi is an insult, even if he is one” (Murray 1935: 268). Young explains: “derived from the
adjective ahtam, the word ‘hutaym’ literally meant ‘a man whose two front teeth are broken off at the

roots: “al-rajul ... inkasarat thanayahu min usulih@ (Young 1997: 78).

In that sense, Hutaym seemed to be an umbrella term for Bedouin groups with lower-ranking social or
political status (Young 1997: 78), tribal groups that became socially discredited for different reasons
and lost their independence. Thus, they often became subject to tribute payments to other tribal groups
(xuwwa), as is the case for the Rasayda in Kuwait, known for having been the clients of the Mutayr for
many years (Ingham 1979: 24). This low-ranking social status is again expressed in genealogical terms:

Hutaym stands for tribes with “no origin”, which is negatively distinguished from supposedly “real
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Arabs”. Such racialized stereotypes on the “Hutaym” are often reproduced by European authors who
described them as “racially” and “culturally” different from other “Arab Bedouin” (see, for example,
von Oppenheim 1967: 117-119). Other “Hutaym” tribes are for instance the Zubaydiya, Shararat, the
Mutayr of Egypt, the Azaiza, the Qazayza and the Solubba (or Sleib) (von Oppenheim 1967: 121). It is
no surprise that at least two of the mentioned tribes, the Zubaydiya and the Qazayza are both located in
present-day Sudan. In fact, the Zubaydiya, allegedly originating from Zabid in the Yemeni Tihama, are
supposed to have mingled with the Rasayda and entered Sudan together — “?al-gizu 2alli sacin fi Sarg
as-siidan zay min al-yemen $abr as-sifun, sifun zubéyds” ‘the part that is living in Eastern Sudan came
from Yemen by the boats, boats of the Zubayda’ (cf. M_1) — are often mistaken as Rasayda; according
to the personal experience of the author, many Sudanese regard the Zubaydiya and the Rasayda as “one”.
In the case of the Qazayza, they are less known amongst non-Rasayda in Sudan and consider themselves
a subtribe of the Rasayda. In fact, the great majority of the Rasayda of Mw&s, most of the informants of
the 2023-fieldwork, identify themselves as Qazayza.

In the context of modern state formation and the profound transformation of tribal order in the 20"
century, certain “Hutaym” tribes successfully transcended their socially perceived “inferior” positions,
which was, for example, realized through strategic alliances with specific state elites or by attaining an
elevated economic status. The $Awazim, for instance, as inhabitants of the borderlands between Saudi-
Arabia and Kuwait, successfully allied themselves first to Ibn Sa€tid and later to the as-Sabah, the ruling
family of Kuwait. According to von Oppenheim, they also gained considerable resources from
smuggling businesses during, and in the aftermath of World War | (von Oppenheim 1943: 151). The
increasing prestige and independence of groups marked as “Hutaym” came along with growing efforts

to establish genealogical narratives about a common descent (von Oppenheim 1967: 122).

To the question whether the “Hutaym” are a tribe, Young states that “the term [Hutaym] tells us nothing
about the genealogical identities of the people so designated” (Young 1997: 79). He further says that
while it is obvious that the Hutaym in modern times are a socio-political category, it might be that it was

before a tribal group name (Young: “Issues in reconstructing the history of the al Rashayidah”).

The term “Hutaym” does usually not appear as a tribal (ancestral) name in Arab genealogies, one
exception is Muhammad Sulayman at-Tayyib who seeks to proof that there existed a tribe named Bani

Hutaym in early Islamic times (at-Tayyib 1997: 458-507).

According to Young (1997: 77), the Hutaym are documented as an administratively defined “tribe”
(here: ta?ifa) in 16M-century Ottoman tax records from Palestine, specifically from Gaza. Young
suggests that the inclusion of the term in the Ottoman tax records might imply the existence of a
community self-identifying as “Hutaym”, yet he does not delve into this possibility. Personally, I think
that the Ottomans might have adopted this name from “outsiders”, that is people not necessarily

affiliated with the Hutaym community.
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It can be concluded that, the fact that the Rasayda have been designated as “Hutaym” says nothing about
their descent or their origin. However, it is an indicator about their historically low-ranking social
position within a larger tribal landscape of the Arab East during the 19" and early 20" century. This

might have been one “push-factor” for their migration to Sudan (cf. 1.1.2.3.3.1).

Moreover, the various and frequently conflicting theories regarding the descent of the Rasayda may be
connected to the historically lower socio-political status of many of these communities. This is because
the genealogies of traditionally privileged tribal groups were more systematically and cohesively

documented.

1.1.1.3 Theories of descent

1.1.1.3.1 Qahtan and $Adnan

According to traditional Arab genealogy, all tribal lineages trace back to two apical (imagined)
ancestors, namely Qahzan and $Adnan. In that sense, all tribes of Arab origins usually trace their
descent back to one of them. With regard to the Rasayda opinions whether they are descendants of

Qahtan or YAdnan are not unanimously.

1) One of the most common theories is that the Rasayda (or the Bani Rasid) are
descendants from the pre-Islamic SAbs tribe. The SAbs were part of the Gatafan tribal
confederation (which were allies of the Qurays, the tribe of the Prophet Muhammad). They are
a tribe of Adnan descent (al-Xiyari 2013 and at-Tayyib 1996: 540).

2) Some genealogists relativize this theory, considering the fluidity of tribal structures
which led to frequent merging of groups from different origins. Rabah Mubarak Madkar ar-
Rasidi, for example, states that the above theory of descent from the SADbs tribe applies to most,
but not all Rasayda groups. He claims that the contemporary Rasayda groups are thus both of
¢Adnani and Qahtani origin.

3) There are also claims that the alleged descent of the Rasayda from the $Abs tribe is a
false assumption. Instead, they are supposedly descendants of the Tayy? and Gadham (or
Gidham) tribes, which are from the Qahtan. This is for example claimed by Mutair Migbil as-
Sarika ar-Rasidi 2020: 28. His books treats mainly the Rasayda from Kuwait; one reason for
claiming Qahtani, respectively Tayy?, descent for the Rasayda might be that the author seems
keen to establish a close genealogical relationship between the Rasayda and the Bani Xalid, who

also partially claim to be from the Tayy?.

1.1.1.3.2 Haran ar-Rasid

The prevalent theory for the Bani Rasid or Rasayda in Sudan are that they are descendants of Rasid az-

Zawl, the son of the Abbasid Caliph Hartin ar-Rasid (r. 170-193/786-809) (Behnstedt&Woidich: 2023).
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This theory mainly applied to the three “core groups” of the Rasayda in Sudan, namely the Baratix, the
Zuneymat and the BaraSisa, further subdivided into clans, lineages, and families (YYoung 2024: 343).
However, it is not accepted by all tribal members. It is remarkable, since it is rather uncommon for tribal
groups to claim descent from an actual historical figure. And it goes further: As Rasid az-Zawl’s wife
was called Zabida (Agius 2012: 209), the hypothesis recurs that this is the reason why the Rasayda in
Sudan are commonly also called Zubaydiya, or occasionally Bani Zabid, being the “children” of Rasid
and Zabida. Yet, this idea remains very unlikely, both in respect to the historical comment by one of my
informants outlined above (cf. 1.1.1.2) as well as regarding the argumentation of the historian Yusuf
Fadl Hasan, who suggests that Rasayda and the Zabidiyya formed a new tribe during their simultaneous
migration from the Higaz to Sudan (Dirasat fi tarix as-Sadan, 177-79, cited in Young 1997: 83).

1.1.2 The Rasayda in Sudan

1.12.1 Geographical  distribution and  socio-economic

foundations
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Explanations to the map:

The symbols with a cross represent historical accounts: Black are the two only concrete places
mentioned as original areas of sub-groups of the Rasayda, al-Wugh being the origin of the al-Qazayza
and Zabid of the tightly related Zubaydiya (cf. 1.1.1.2; M 1). Northern and Central Nagd, the
consensually agreed original area of the Bani Rasid is not separately marked in the map as it corresponds
with the four red-dotted locations in Saudi-Arabia. Green is the port of Gidda (Jeddah) the Rasayda

supposedly sailed from, and the alleged towns of arrival along the African coast.

The remaining white spots are various locations of Ra$idi settlement mentioned in the data. For better
visualization, two villages of the Nile Valley (at-Tukna and az-Zeydab) are left out here, they can be
found on the map of Rasayda settlements (cf. 1.2). Since many members of the Rasayda pursue a
(semi)nomadic lifestyle until today, the white dots in Eastern Sudan only represent the main towns
around which the Rasayda scatteredly live. Regarding the Red Sea Coast, there is evidence of dispersed
and Rasayda settlement roughly between Hurghada and Eritrea. Unfortunately, precise information lack
to define the exact locations along the coast, especially in the case of Eritrea.

1.1.2.1.1 Red Sea Coast

The settlement area of Rasayda on the coast is all along the Sudanese shore, from the Egyptian to the
Eritrean border, comprising the towns of Port Sudan (Biir Stidan), Sawakin (Siwacin in RA (cf. R1B)),
Tawkar and Kerora (cf. R1B). Regarding the borders with Egypt and Eritrea, it is no doubt that the
settlement area goes beyond these, as both Egypt and Eritrea are home to a significant Rasayda
population. As the title of Hanafi’s article implies — “Those who ignore borders” (Hanafi 2019) — these
two borders represent more the borders of the scope of this thesis than the borders of the Rasayda’s
settlement area. Historical as well as present-day socio-economic activities include fishing, dhow-
building, trade and smuggling, mostly livestock, tobacco, weapons and humans, across the Red Sea as
well as to Egypt and Eritrea (Agius 2012: 176). Albeit the Rasidi population along the shore is not
nomadic they are known for living in tent settlements, especially along the roads connecting the coastal

towns.

A remarkable event in the present-day history of the Rasayda in Sudan is the foundation of the Rasayda
Free Lions (al-?usid al-hurra), an armed group or militia that was founded in reaction to the confiscation
0f 400 vehicles by the Sudanese government, that were gifted to the Rasayda by the Kuwaiti government
in reaction to their support in the Gulf War of 1991. As a matter of fact, the Rasayda maintain(ed) very
tight relations with several Kuwaiti parliamentaries, who happened to be Rasayda, too. Founded by
Mabruk Mubarak Salim ar-Rasidi, certainly the most prominent Rasidi in Sudan, in 1999, the militia
allied with the Beja people with whom they share land, or in whose original territories of Coastal Sudan

they live, and who also suffer from the Sudanese governmental negligence. The Free Lions stopped their
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activity in 2006 after peace and economic negotiations with the Sudanese government. Consequently,
the founder ar-Rasidi was instored as the Minister of Education and of Agriculture of the Nile Valley
State and later as the Statal Minister of Transport and Infrastructure, which he held office until 2018
(YouTube (2)). I was told that he embodied a crucial role in the infrastructural development of the Nile
Valley, notably the rural areas; as a matter of fact, he is regarded as a local entity in the Nile Valley and
his efforts are highly appreciated, both among Rasayda and Sudanese people. His engagement can be
seen as a crucial factor for the high esteem of the Rasayda of the Nile Valley by the Sudanese society
and for their granted access to economic and professional opportunities, especially in comparison to

members of the tribe in other parts of the country.

1.1.2.1.2 Eastern Sudan

The present-day geographical and cultural core-area of the Rasayda in Sudan is commonly considered
to be the steppe hinterlands of Eastern Sudan, namely the region around the urban centers Kasala (Cdasila
in RA (cf. R1B)), Halfa I-gadida and Xa$m il-Girba). I had the impression that Kasala is commonly
referred to as the “capital of the Rasayda”. Socio-economic activities comprise livestock, mainly camel
breeding, trade and smuggling (especially at the border with Eritrea). According to Agius the “inland”
Rasayda were, however, not involved in slave trade (Agius 2012: 176). Most of the Rasayda living in
the East are semi-nomadic, settling in tents along the roads connecting urban centers and partially and
seasonly moving through the steppes with their livestocks. Since | was unfortunately not able to visit
this part of the country, my knowledge is based on literature and testimonies by William Young and

members of the Rasayda | met in other regions.

1.1.2.1.3 Nile Valley

The Nile Valley is the youngest of the different regions of Rasayda settlement in Sudan. The reasons for
that might be the longer distance from the original settlement locations, the coast and the eastern steppes,
the higher population density and therefore the lack of space for the traditional activities as semi-
nomadic living and livestock holding. Yet, this is at the same time the main reason why many Rasayda
families from the east started moving to the Nile Valley or sent their children to live there with recently
moved relatives. Life in the desert and the steppes is tough, many Rasayda sought and seek an easier
lifestyle. Therefore, since the early 1970’s, many families gradually started to move down the valley of
the CAtbara River until the Nile town of ¢Atbara and settled in small villages, namely al-Mugrin, next
to CAtbara along the CAtbara River, and at-Tukna and az-Zeydab, along the Nile south of the town of
ad-Damir (cf. 1.2). In fact, two informants claim that one of their grandparents that came to Sudan from
Egypt is buried in az-Zeydab (U_1).
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The other and most recent Rasayda-settlement of the Nile Valley is the village of Mwes, approximately
150km south of the nucleus of €Atbara and ad-Damir, and 5km south of the town of Shendi. Mw&s and
Shendi are the two places where I conducted my fieldwork. This movement started in the 1980’s and is
still going on, as more and more Rasayda from the east buy or build houses there. I personally met
several men born in the 1990’s who grew up in tents nearby Kasala and that were then sent by their

families to live with relatives in Mwes for more opportunities and an easier life.

As the RaSayda of the Nile Valley live in houses in villages by the Nile, their lifestyle slightly differs
from that of their relatives in other parts of the country. They usually work in agriculture, breed camels
and organize public racings - “z-rarwa l-haywaniya wa-t-tzara wa-z-zirasa" ‘livestock, trading and

cultivating’ (M_1). Nonetheless, smuggling is also an important source of income.

As mentioned before, many Rasayda of the Nile Valley perform in academic positions, such as
engineers, teachers, lawyers, and local politicians, which is usually not the case in the other regions of
Sudan. This disparity has a huge impact on how the Rasayda are regarded and on their status within the
Sudanese society, whereas the Rasayda in Eastern and Coastal Sudan are often primarily pejoratively

called smugglers and not forming part of the Sudanese society.

1.1.2.1.4 Khartoum and other

As it is the case with the Nile Valley, many Rasayda decided to leave their (semi-)nomadic life behind
and move to city. It is known that many Rasayda in Khartoum adopt a rather “urban” lifestyle, moreover,
many members decide to marry Sudanese people which is extremely uncommon in the other rural areas.
I was told that an estimated 95% of the RaSayda in Sudan do not marry outside the tribe and that these

are the same 95% who keep their dialect alive by speaking it at home and teaching it to their children.

Lastly, some Rasayda are also believed to live around the towns of Wad Madani and al-Gadarif, which
are situated along the main road connecting Khartoum and Eastern Sudan, as well as in Dongola, the
capital of the Northern State and nodal point between Egypt and the Sudanese Nile Valley State
(between §Atbara and Khartoum). Nevertheless, the exact locations of the Rasayda in Sudan, the size of
the population and their socio-economic activities might have surely changed in consequence of the

ongoing war, ravaging the entire country since April 2023.

1.1.2.2 Social constitution

The different Rasayda groups in Sudan do not form a social or political unit. According to Young, they
can best be described as “Genealogical Canopy”, based on an “overarching genealogical and
mythological framework that they use to hook [...] disparate narratives [about their origin] together”

(Young 1997: 72). Young suggests that historically the Rasayda in Sudan build a “social formation that
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was forged under the unrelenting pressures of European colonial expansion, on the one hand, and the
Mahdist rebellion of the 1880s, on the other” (Young 1997: 72). In his article “From many, one”, he
describes how by the late 19" and early 20" century, the Ragayda communities, many of which had
migrated to Sudan in the previous decades, came increasingly between the front lines of the expanding
British imperial powers and the Mahdist rebels and were increasingly pushed into the frontier zone
between the Mahdist state and Ethiopia. “It is reasonable to suggest that this concentration of the

‘Hedjazean Bedouin’ into one location did much to unite them and form a single society” (Young 1997:
90).

However, the fact that they are from different origins does not imply the absence of political, social or
economic connections between the different RaSayda communities in Sudan. Young thus also
emphasizes that “as a socially constructed reality, the [Rashayidah] tribe had both a material base and
an abstract component that were creatively joined together by its members and re-joined in a new way

with every new generation” (Young 1997: 72).

The Rasayda in Sudan have three “core” groups, namely the Bfaratix, the Zuneymat and the Barafisa.
Furthermore, there are three affiliated or “administratively associated” groups, who are said to have
come to Sudan together with the Rasayda (Young 2002: 102). These are the { Awazim, the Qazayza and
the ISraynat (for details see Young: Kinship and History).

1.1.2.3 Migration to Sudan

The historical circumstances surrounding the migration of the Rasayda from the Higaz to Sudan, or
Eastern Africa in general, are not entirely clear. Hereafter a summary of the most important conclusions

drawn by different historians on the Rasayda’s migration to Sudan.

1.1.2.3.1 Date

- The Period between the 9™ and the 15" century saw several large-scale waves of Arab migration
to Sudan. Some historians assume that some of the ancestors of contemporary RaSayda communities in

Sudan had already arrived with early migrations to East Africa (al-Rasidi 1998: 913).

- During the mid to late 19" century, a substantial influx of Bedouin communities originating
from the Higaz, Nagd, Egypt, and neighboring regions migrated to Eastern Sudan. Frequently, these

groups integrated with other recently arrived or preexisting tribal communities in the region.

1.1.2.3.2 Migratory routes

1.1.2.3.2.1 Crossing the Red Sea
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Rasayda coming from the Nagd migrated probably from the ports of “Muwaylih and El Wejh and Jiddah
(Agius 2012: 172). In fact, I was told during my fieldwork that the origin of the Qazayza is the area

around the northern Higazi coastal town of al-Wugh (written E1 Wejh above).

Tribal elders recount that they crossed the Red Sea in 1871 and from there they migrated to the Eastern
desert (the Baja desert). They settled in Kasala and from there spread into the Eastern provinces of Sudan
(ar-Rasidi 1998: 915f.). As previously stated, it is believed that the Rasayda did neither travel along the
Higazi coast nor cross the Red Sea alone, it is rather certain that they were part of a bigger migratory
movement of several tribes, ethnic groups and populations of Western Saudi-Arabia. According to M.
M. S. ar-Rasidi, there were three major migrations across the Red Sea: A first journey to al-Hala?ib, the
disputed area between Egypt and Sudan, in 1869, a second one to Sawakin, and the third one to Eritrea,
both in 1882. Unfortunately, he does not mention from which harbor(s) of the Arabian Peninsula these
routes started (YouTube (1)). Indeed, it cannot be said with certainty that “they” traveled southwards
until a certain harbor point in order to cross the sea and that “they” attached themselves to other groups
and mingled with them — in my opinion, it is rather adequate to say that “they” did mainly not exist, but
rather that the Rasayda per se are a mix of the Nagdi Bani Rasid and several other tribes and groups
encountered along the way, until they entered Sudan as one group, as the local population perceived
them.

1.1.2.3.2.2 Egypt

The second hypothesis suggests that the Rasayda did not cross the Sea but moved northwards to
Southern Jordan and the Sinai until the Nile Valley or the Egyptian Red Sea Coast which they then
continued southwards until Sudan, “gaba/ hafi ganat is-swés” and “gabal ma yhafron is-sadd al-¢ali” —
‘before the digging of the Suez Canal’ and ‘before they digged the High Dam’ (U_1), which they
allegedly entered in 1906. Indeed, most of the Rasayda of Mw&s have very close family members in
both Eastern Sudan and Upper Egypt, notably in the village of ¢lzbat al-fArab nearby the town of Kom

Ombo (U_1, M_1), as well as in Hurghada (al-Gardigs) (U_1).

Apart from the Rasayda related to my informants, it is known that there are also Rasayda living in the
Libyan desert, knowingly in the Egyptian Oasis of Daxla, as described by Behnstedt and Woidich in
their unpublished article (Behnstedt& Woidich 2023). This grouping is the only attested Rasayda group

west of the Nile.

I personally believe that both hypotheses are true. Yet, | do presume that a bigger and perhaps more
significant amount of people came to Sudan by crossing the Red Sea. Linguistically, it seems that a few
specific details of the Arabic dialect described in this work shares a few very distinct features only
known in specific varieties of the extreme South-West of Saudi-Arabia and the Northern Tihama (cf.
2.1.2.5; 2.3.1.4.1). A counterargument to the second hypotheses is that it cannot be excluded that the

settlements in Upper Egypt and Hurghada were reached via Sudan, moreover, when taking into account
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that there is no evidence of Rasayda having ever lived in the Sinai, a region known for an impressive

density of different tribes.

1.1.2.3.3 Reasons for migration

It is very likely that the migration of the Rasayda in the mid to late 19" century was part of a larger
migratory movement, an east- and westward emigration, of Rasayda communities and various other
ethnic and social groups from the Nagd and Higaz. This led to a larger-scale and sustained
transformation of the tribal landscape in the Arab Peninsula during this period, influenced by several
entangled events and developments.

1.1.2.3.3.1 Political

- Ottoman Imperial Expansion: Expanding Ottoman influence in the southern frontiers of the
empire that led to the restriction of Bedouin autonomy and increasing state control. Conflicts with other
regional powers arose, as in 1871: Major conflict with the Asraf. Some sources suggest that the Rasayda

came between the frontlines.

- Wahhabi persecution: The rise of Wahhabi power was related to new tax burdens for tribal

populations, political violence and land seizures on certain tribal communities (Agius 2012: 175).

1.1.2.3.3.2 Economic

Integration into Global economy and British imperial expansion: Expanded trade networks and new
economic opportunities officiated as “pull factors” for Bedouin migrations: “It was a time when the Red
Sea maritime world was changing dramatically: with the advent of the steamship and the opening of the
Suez Canal in 1869, the Red Sea became an important corridor connecting the Mediterranean with the
Western Indian Ocean. When the Rashayidah arrived in Sudan, Suakin was a thriving island-town”

(Agius 2012: 171). Allegedly, the Rasayda were therefore involved into different forms of trade which
might have appeared far more lucrative to many of them than the harsh lifestyle of the desert.

1.1.2.3.3.3 Ecological

It is assumed that extended periods of drought and climatic disasters were “push-factors” for large-scale
Bedouin emigrations from Higaz and Nagd during this period. Sudan promised fertile land and pastures:
“The stories are many and often conflicting, but in the end, they all agree that for the Rashayidah, Sudan
was the land that offered new pastures for their cattle, and importantly, economic and political security”
(Agius 2012: 175).
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1.1.2.3.4 Summary

It seems historically most accurate to assume that the present-day distribution of the Rasayda in Sudan
results from multiple waves of migration by Bedouin groups originating from Nagd, Higaz, Egypt, and
other regions over an extended period. Such large-scale migratory movements of Arabic-speaking tribal
groups to Sudan have been documented at least since the 9" century. However, the last significant
migratory wave, occurring in the mid to late 19" century, played a pivotal role in shaping their present-
day presence in Sudan. This migratory wave can be linked to the profound political, social, and
economic changes in the original habitats Rasayda in the Arab East with the establishment of modern
imperial states and the initial wave of globalization, increasingly integrating the region into a global
market economy. This migration was further influenced by ecological disasters.

1.1.3 State of the art

1.1.3.1 Non-linguistic data

1.1.3.2 Academic literature on the Rasayda

Selected References (19" to early 20" century):

- Dickson, Harald Richard Patrick. 1949. The Arab of the Desert: a Glimpse into Badawin Life in

Kuwait and Saudi Arabia. London: George Allen & Unwin.

- MacMichael, Harold A. 1922. A History of the Arabs in the Sudan. Volume One. Cambridge:

Cambridge University Press.

- Murray, G.W. 1935. Sons of Ishmael: a study of the Egyptian Bedouin. London: George
Routledge & Sons.

- von Oppenheim, Max 1943. Die Beduinen. Vol. 2: Die Beduinenstamme in Palastina,

Transjordanien, Sinai, Hedjaz. Leipzig: Otto Harrassowitz.

- --- 1952. Die Beduinen. Vol. 3: Die Beduinenstimme in Nord und Mittelarabien und im ‘Irak.

Leipzig: Otto Harrassowitz.

- --- 1967. Die Beduinen. Vol. 4: Die arabischen Stamme in Chuzistan (Iran). Pariastimme in

Arabien. Wiesbaden. Otto Harrassowitz.
Content:

Travelogues, ethnographic and historiographic literature and tribal encyclopedias (not specifically on

the Rasayda. The Rasayda appear in these studies mostly mentioned as ‘Hutaym’ (cf. 1.1.1.2).
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Context:

Colonial/imperial expansion comes along with an increasing scientific interest into people and territories
of the steppe regions in the West Asia and North Africa. Knowledge is intrinsically linked to economic
and political interests of European colonial powers (all of the above authors were fully or partially
employed as colonial officers or government informants). The notions on Bedouin or tribal populations
are mostly essentialist, racialized and often discriminatory. The ‘tribe’ is perceived as the antithesis of
the modern state and modernity in general; tribal lore and genealogies and Arab/Bedouin purity

discourses are often uncritically reproduced and portrayed as historical truth.

However, many of these authors lived among different tribal groups for long time periods, spoke their
dialect and were very well-informed about the social, political and economic organization of the

Bedouin population.

Selected academic literature after 1950:

- Agius, Dionisus A., 2012. ‘The Rashayda: Ethnic Identity and Dhow Activity in Suakin on the
Red Sea Coast.” Northeast African Studies 12 (1), 169-216.

- Anfinset, Nils; Manger, Leif Ole; Shunnag, Mohammed Suleiman and Young, William C. 2022.
‘Can a Local Descent Group Become an International Network? Research on the Rashayidah in Five
Countries’, Can a Local Descent Group Become an International Network? Research on the Rashayidah

in Five Countries.

- Bushra, E. 2005. ‘Local-Level Political Dynamics in Kassala State: The Rashayda’. Miller, C.
(ed.): Land, Ethnicity and Political Legitimacy in Eastern Sudan: Kassala and Gedaref States. Cairo:

Centre d’études et de documentation économiques, juridiques et sociales (CEDEJ), 277-307.

- Calkins, Sandra. 2009. ‘Transformed Livelihoods in the Lower Atbara Area: Pastoral Rashayda
— Responses to Crisis’. Nomadic Peoples 13 (1), 45-68.

- Calkins, Sandra. 2014, ‘Gaining Access to Land: everyday Negotiations and Rashaida ethnic
Politics in North-eastern Sudan’. Gertel, Jorg; Rottenburg, Richard and Calkins, Sandra (ed.):
Disrupting territories: land, commodification & conflict in Sudan. Woodbridge, Suffolk: James Currey.
180-205.

- Hanafi, Rawan Abdalla Mohammed. 2019. ‘Those Who Ignore Borders — the Rashaida in
Sudan’. Borderland Dynmacis in East Africa. Cases from Ethiopia, Sudan and Uganda. Addis Ababa,
Ethiopia: Organisation for Social Science Research in Eastern and Southern Africa (OSSREA). 185-
197.

- Young, William C. 1997. ‘From Many, One: The Social Construction of the Rashayida Tribe in
Eastern Sudan’. Northeast African Studies 4(1). 71-108.
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- --- 1999. ““The Bedouin™: Discursive identity or sociological category? A case study from

Jordan’. Journal of Mediterranean studies 9 (2). 275-299.

- --- 2002. The Rashaayda Bedouin. Arab Pastoralists of Eastern Sudan. Mason, Ohio:
CEBGAGE Learning.

- --- undated. Compare Bani Rashid clans in Saudi Arabia w Rashayidah clans in Kuwait
(unpublished).

- ---. undated. Issues in reconstructing the history of the al Rashayidah (unpublished).
Content:

Specific case studies on different Rasayda groups in specific places; studies embedded into broader

historical contexts. William C. Young officiates as the most important scholar who studied the Rasayda.
Context:

Decolonization; Increasing academic reflection on previous notions and portrayals of Bedouin

populations; Critical assessment of the ‘tribe’ as a larger comparative category.

From 1960 to 1990:

- It is widely agreed that the ‘tribe’ can only be defined within the specific historical context

- increasing number of case studies on specific Bedouin tribal groups; Narratives of state/tribe,
tribal/modern, Bedouin/sedentary dichotomies are replaced by narratives that emphasized interaction

and adaption.

Recent scholarly trends:

- Trans-national, international connections and relationships > The Rasayda as international

network. (Anfinset et. alt.)

- The ‘material turn’/Environmental history: Relationship between pastoralist land use/ political

marginalization/ climate crisis etc. (Calkins, ‘Transformed Livelihoods’ and ‘Gaining access to land”’).

1.1.3.2.1 Arab Genealogies/Tribal encyclopedias (MawstSat qaba?il)

The Rasayda appear in the works of at-Tayyib, a well-known Egyptian expert on tribal history and Arab

genealogies:
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- at-Tayyib, Muhammad Sulayman. 1996. Mawsii ‘at qaba?il al-{arab: buhit maydaniya wa-
ta’rixiva. Al-Mujallad at-tani, al-guz? al-?awwal; at-tabSa t-taniya muzayyada wa-munaqgaha. Cairo:
Dar al-Fikr al-S Arabi.

- at-Tayyib, Muhammad Sulayman. 1997. MawsiiSat gaba?il al-arab: buhiit maydaniya wa-
ta’rixiva. Al-Mujallad at-talit, at-tabSa I-?ala). Cairo: Dar al-Fikr al-§Arabi. 458-507.

Content:
Tribal histories and genealogies.
Context:

¢ilm al-ansab (science of genealogy) exists as a long-standing scholarly Arab tradition since the late 71"
learly 8" century; Tribal encyclopedias (MawsiiSat qaba?il) as a more recent phenomenon (mid-20"
century) in relation to modern states administration and new categorization of rural/mobile populations;
political mobilization and ‘revival’ of tribalism in many Arab states since the 1970s (claiming ancestry

from the prophet).

1.1.3.2.2 Rasayda Historiography by Rasayda

- Ar-Rasidi, Rabah Mubarak Madkar. 1998. Qabilat ar-Rasayda. Al-guz? al-?awwal. Kuwait:
Maktabat Sultim al-?ansab.

- As-Sarika Ar-Rasidi, Mutair Migbil. 2020. Ar-Rasayda wa-masadir ra?ida. Maktabat Nir.
- Al-Xiyari, MaSid Ruwaysid Mursid. 2013. As-sahih fi tarix wa-?ansab. Qaba?il bani rasid al-
Cabssiya. al-guz? al-?awwal. Unknown Publisher.

Content: Indigenous historiography (that is historiographic works from authors claiming descent from
the Rasayda): mostly a mixture between historiographical accounts, records of tribal lore, poetry and of
tribal genealogies. This is a broader phenomenon with exists with regard to a great number of tribal

groups or confederations and gained in popularity since the 1970s.
Context:

Political mobilization and ‘revival’ of tribalism in many Arab states since the 1970s; Urbanization and
mass education, ‘re-definition’ of Bedouin/tribal identities and their relations to other societies. Thanks

to the literacy, people began to write down the history of ‘their tribe’.

1 Cf. Szombathy, Zoltan. 2003. The Roots of Arabic Genealogy: A Study in Historical Anthropology.
Avicenna Institute of Middle Eastern Studies.
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1.1.3.3 Linguistic data

A linguistic work explicitly dedicated to any dialect of the Rasayda does not exist, yet. The Rasayda and
their speech are though mentioned in related contexts. Bruce Ingham, for instance, claims that RA is
very similar to the dialect of the Mutayr (Ingham 1979: 24) that should be classified as central Nagdi
(Ingham 1982). Ingham also describes the Rasayda as having retained their Nagdi dialect even after
more than a century of migration. Johnstone (1967) describes the Rasidi dialect around Kuwait as

belonging to the CAnazi dialects within the North Arabian classification.

Beyond the Arabian Peninsula, the speech of the Rasayda in the Judean Desert is explored in an article
by Katz (1980), which is often used and referred to by Rosenhouse (1984) and recently re-assessed by
Angeliki Sigourou in her dissertation about the negation in Bedouin varieties of Jordan and Palestine
(2023). Linguistic data, especially lexicon, from the Rasayda in Egypt is presented in an unpublished
manuscript by Peter Behnstedt and Manfred Woidich (Behnstedt&Woidich 2023) as well as in the
Wortatlas der Arabischen Dialekte (Behnstedt&Woidich 2011-2021). Lastly, Young’s
anthropologically focussed work is closely tied to language; whilst his recent book “The Animal Names
of the Arab Ancestors” from 2024 depicts a wide range of etymologies related to the Rasayda, his
Rasayda-dedicated monograph from 2002 holds a glossary of specifically RA terms that already reveal

phonological and morphological phenomena.

1.2 Methodology and area covered

As pointed out in the historical section (cf. 1.1.2.1), the Rasayda in Sudan live in mainly three different
areas: Traditionally along the Sudanese coast and in the eastern steppes around Kasala, more recently in
the Nile Valley from {Atbara to Shendi, and punctually scattered in Dongola, Khartoum and other towns
along the main roads connecting the urban centres mentioned above.

The dialect description being at the core of this thesis officiates as the result of two very different
fieldwork campaigns: My own campaign conducted in February 2023 in Shendi and Mwes (cf. 1.2.1),
and Stefan Reichmuth’s campaign in Halfa l-gadida in 1978 (cf. 1.2.2).
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1.2.1 The campaign in Shendi and Mweés (2023)

My very first fieldwork campaign forms part of the linguistic project WIBARAB (“What is Bedouin
type Arabic?”) of the University of Vienna. I had the immense opportunity to spend six weeks in Sudan,
which I mostly spent in the town of Shendi.

Whereas some recordings were done during a ceremonial welcome diwan in the village of Mwes or
while walking through the Rasaydas’ gardens, others were taken by chance in their shops in Shendi, on
the street or in the car — therefore the range of recordings comprises poems and historical accounts as
well as everyday conversations or phone calls among friends and family members. The most productive
recordings usually emerged out of spontaneous situations, therefore, methods as questionnaires, games
etc. were not taken into account. Due to the thorough conservation of traditions, I was not given the
opportunity to meet female members of the tribe — even in company of a female Sudanese friend the
social circumstances would not change — therefore, this preliminary work states male speech, only.
Another difficulty was the constant tendency of my informants to accommodate their speech to mine or
to the Sudanese surroundings, oftentimes to interested Sudanese friends that assisted the recording
sessions. Luckily, the difference between Sudanese and Rasidi-Arabic is striking enough to recognize

such tendencies.

1.2.2 The campaign in Halfa [-gadida (1978) by Stefan
Reichmuth

The data collected by Stefan Reichmuth arises from encounters with Rasayda during his years spent in
Sudan while conducting fieldwork with the Sukriyya tribe sharing some lands with the Ra$ayda
(Reichmuth 1993). Since the Rasayda were not the focus of his work, he did not publish anything about
them or their dialect, yet, he had the very great idea to record many of his encounters in cassettes, which
he kindly offered to the WIBARAB-team. Therefore, Reichmuth’s recordings are, in fact, eight hours of
various cassette-recordings comprising traditional songs, music and chants as well as daily conversation.
The cassettes being digitalized, I was able to transcribe and analyze most of the spoken parts (cf. 5.2).

From the very beginning of my work with Reichmuth’s recordings, I realized that there is a strikingly
huge similarity between his recordings and mine, both topic-wise as well as dialect-wise. As a matter of
fact, it took me a fair amount of time to find differences in the speech, that may not be conditioned by
the present surrounding nor the other speakers but that shall be a genuine difference between the dialect
of the RaSayda in Eastern Sudan in the 1970s and the dialect of the Rasayda in the Nile Valley in the
2020s, 50 years later. The only genuine difference between these two regional Rasayda varieties might
indeed be the difference in the vowel quality of /a/: while the Nile Valley variety tends to keep the /a/ or

to raise it to /u/, for instance basal > busal “onion”, the Eastern variety tends to centralize /a/, as well as
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other short and unstressed vowels, to /o/, for instance the pronunciation of the city Kasala: Cdsila in

Mwges (Sh_1) and Casilo in Kasala (cf. R2A). Since, besides noticing this difference within the data, I

was told about it in Mwes, I do believe that it is a case of regional variation, thus, no genuine difference

between the two varieties that is due to time can be stated.

The following map shows the locations of both fieldwork campaigns as well as the locations of RaSayda

settlements in Sudan and Egypt elicited in the data.

1.2.3 Transcription rules

In this study a mainly phonemic transcription is used. The transcription is based on the transliteration
used in the EALL (De Jong&Edzard 2011) with few additional signs for particular RA phonemes. These

are:

2 Phonology

2.1 Consonants

Used symbol

i<

N«¢

2.1.1 Consonantal phonemes

IPA

[te]
[d
[2]

The following chart displays the consonants of RA in transcription. The symbols in brackets are

allophones of RA phonemes that occasionally occur due to the phonemic environment or the consonant

cluster?,
Bilabia | Labio- | Dental | Alveo- | Postal- | Retro- | Palatal | Velar Uvular | Pharyn | Glottal
| dental lar veolar | flex -geal
Plosive b t d J k g ?
(b) t
Nasal m n

2 For further details about /(1)/, cf. 2.1.2.6.
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Trill r
()
Tap/Flap r by
(r)
Fricative f t dls z |38 7 y g | X h ¢ |h
d|s
Approx. | w
Q)

The consonants missing in the chart the alveolo-palatal affricate /¢/3 and its sparsely occurring voiced
counterpart (/g/)*. In very few cases, the phonemes /g/, /k/ and /t/ can be palatalized®. Other exceptionally
occurring phonemes are the uvular plosive /g/ (cf. 2.1.2.7; M_1; R3B), the uvular fricative [] (cf.
2.1.2.7; U_1), and the retroflex fricative /§/ (cf. 2.1.2.5; R1A) and affricate [dz] (cf. 2.1.2.3; M_1).

The phoneme /r/ is usually realized as a monovibrant tap/flap; in specific positions, mostly word-initial
and word-final, it can also be realized as a trill. The emphatic realization /r/ is very loose, it seems to
depend mainly on the phonetic environment but also on the speaker; Rasayda, for instance, is
occasionally both realized with and without an emphatic /r/. Due to a lack of clarity, this matter will not

be discussed any further.

2.1.2 Diachronic developments

2.1.2.1  The glottal stop /7/

The glottal stop /?/, or Hamza, in RA is most productive in word-initial positions where it is mostly

retained.
Pal-Pafrah (M_1) “the wedding ma-fi 2aganib (M_1) “there is no
ceremonies” foreigners”
yawm Pinn-u Zina “the day that we misa Pil-masar (R3B)  “he went to Egypt”
M 1) arrived”
3Cf.2.1.255.
4Cf.2.1.27.

5 For /gil, cf. 2.1.2.3; HB_1; Sh_1, for /ki/ cf. 2.1.2.5; HB_1; Sh_4 and for /ti/, cf. 2.3.1.6; Sh_5.


https://de.wikipedia.org/wiki/Liste_der_IPA-Zeichen
https://de.wikipedia.org/wiki/Liste_der_IPA-Zeichen
https://de.wikipedia.org/wiki/Liste_der_IPA-Zeichen
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In medial positions, it is usually not retained and therefore leads to phonological changes. Due to the

2.1.2.71ack of occurrences, generalizations cannot easily be drawn, yet, two changes can be noted:

The short vowel preceding the Hamza is lengthened and the Hamza is dropped, i. e.: /-v?2C-/ > /-VC-/.

*na’xud » naxud (U_1) “we take”

*ta’nin » tanin (R3B) “suspicious (PL.)”
*yarkul » yakul (U_1) “he eats”

*siona » Zina (Sh_5) “we came”

In intervocalic positions, the Hamza is substituted by /w/ or /y/, depending on the following vowel, i. e.:

/-V?i-/ > /-Vyi-/ and /-V?u-/ > /-Vwu-/.

*oaril > gayil (R3B) “saying”
*mutafa’ul > moatfawul M _1) “hopeful”

Yet, in formal contexts, speakers tend to retain the intervocalic Hamza, as in magrii?a (M_1) “corralled

(F.)® or mu?akkidin (M_1) “certain (PL.)”.

The Hamza is usually not retained in final positions but in pausal positions, for instance /@ and /a? “no”
and zZa and zZa? ~ Za? “he came”. The vowel preceding the Hamza tends to be short. Again, in formal

contexts, speakers will try to retain it in every position.

2.1.2.2 Reflexes of the interdentals

In RA, in most other Arabic varieties of the Arabian Peninsula or originating from it, the interdentals /d/

and /t/ are retained and the CA phonemes /d/ and /d/ merge to /d/.

/d/
hadéla (M_1)’ “these” ‘ ¢ida ~ ¢id'T (R3_B) “like this”
Paxadna (M _1) “we took” ‘ ladida (HB_1) “tasty”

6 Literally ,,being read, magrii?(a) means that a person has been chosen for marriage and is now not available
anymore (M_1). Young translates with “being corralled” (henceforth used), i. e. “locked-in” or “caged” (Young
2002: 144).

7Cf. 2.4.15.
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saSa tméyn (R1A) “two o’clock” ‘ mawriita (M_1) “inherited”
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nhay it-tani wa-talatin - “the 32" day” Pat-tarwa I-haywaniys “‘the livestock”

(R1A) M_1)

/d/
dabbat (M_1) “officers” ‘ fad-deyf (M_1) “the guest”
muSdam Pal-jizdyzo “the majority of the al- | tidrab (HB_2) “you hit”
M1 Qazayza”

2.1.2.2.1 Interdental phenomena

In very specific cases, dentals are realized as interdentals.

/d/ > /d/
RA: baSden ~ bi{dén » bafden (annot.) “afterwards”
SA: Sadila » Sadila (R3_B) “fine”
SA: kadi » il-kadi (M 1) “this one”
/d/>/d/
CA, SA: Sabdalla > (Sabdalla (annot.) Abdallah (§Abdallah)

In addition to the becoming interdental, /d/ becomes emphatic due to the emphatic /11/.

>/
CA, SA: safadat » saladat-na (R1A) “she helped us”
1t/ >1d/
SA: {atbara » Sadbara (U_1) Atbara (YAtbara)
CA: Catbas » Sadba$-na (M_1) “our traits”

In addition to becoming interdental, the emphatic /t/ assimilates to the following /b/ and becomes voiced.

A clear and straight explanation for this phenomenon is hard to be found. Yet, the tendency to fricatize

non-fricatives is common in many languages, for instance from Latin to Spanish or from Ancient Greek

to Modern Greek. In cases where the interdentalization happens alongside the assimilation, the reason
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might simply be of logopedic nature, i. €. to be able to pronounce the words faster or more fluently,

which is a by-product of fricativization.

In the cases of bafden, kadi and (adila, there must be another or a further explanation: All three forms,
baSden, kadi and {adila, are very common SA words that are used both by Sudanese in SA as well as by
Rasayda in SA and RA. Yet, the Rasayda tend to fricatize them. Whilst the interdentals in bafdén and
kadi are perhaps realized in analogy to RA cida ~ ¢id't “like this” (CA *ka-dalika) and influenced by
the presence of /d/ in all RA demonstrative forms (hada, dat, del, etc.), there is no such reason for (adila,
which is a typical SA expression for “good” or “fine”. Moreover, since /k/ is not affricated, kadi is clearly

not a genuinely RA form but a typically SA form with a modified pronunciation.

Very remarkably, Behnstedt and Woidich noticed the same phenomenon in the speech of the Rasayda in
the Egyptian oasis of Daxla who called a male donkey atan, whereas the CA form is ata@n. Behnstedt
and Woidich suppose a sort of “hyperbedouinization”, a phenomenon similar to the hypercorrection
where the speakers try to distinguish themselves from the “urban” or “sedentary” variety of their
surrounding by levelling up their speech towards Classical Arabic, or at least, to that what they suppose
to be Classical Arabic. Since SA does not present any interdentals, adding these in RA might — even
though it is probably subconscious — be an accurate method of linguistic identity building; also when
taking into consideration that the lexemes are are not originally RA but stereotypically Sudanese forms

of daily usage.

2.1.2.3 Reflexes of *¢

The reflexes of *g in RA are allophones ranging from [z] to [1] to [r]. The following chart displays these
three phonemes within the IPA chart. The phoneme [3], usually transcribed /Z/, is also annotated in order

to show the phonetic proximity.

Bilabia | Labio- | Dental | Alveo- | Postal- | Retro- | Palatal | Velar Uvular | Pharyn | Glottal
| dental lar veolar | flex -geal

Plosive

Nasal

Trill

Tap/Flap r 1

Fricative 3 7

Appr.
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2.1.2.3.1 The phoneme [z] or /Z/

The phoneme [7] describes the voiced retroflex fricative, i. e. the retroflex equivalent of the phoneme
/z/, the common reflex of *g in the Maghreb or in Damascus and many other parts of the Arab-speaking
world.

As [7] is by far the most frequent realization of the three and since the transcription system of this thesis
is not based on IPA but on the DMG, I decided to transcribe it with /z/. Moreover, /Z/ in Arabic linguistics

usually describes the phoneme [3], which does not even occur once in the data.

Onset: Zanayin (HB_1) “gardens”
half® iz-zidid> (R1A) “Halfa 1-gadida”
Zina (Sh_5) “we came”
zine (M_1) “Pounds”
Zumal Sabd in-nasar (R1A) “Gamal SAbd an-Nasir”
Onset intervocalic: hazat (R3B) “things”
tizawwaz (R1B) “you (M.) marry”
nizir (Sh_2) “mortar”
yizi (R1B) “he comes”
Coda: taxarriz (R1A) “you (M.) leave”
fa-l-xaliz (M_1) “in the Gulf”
tazza (R3B) “she fleeces”

2.1.2.3.2 The phoneme [] or /t/

This phoneme is the tap or flap equivalent of the previous phoneme [z]. It is also the retroflex version
of the monovibrant /r/, known from e. g. Hindi/Urdu or Portuguese (Wikipedia (3)).

It is very remarkable that Stefan Reichmuth, who had already transcribed some of his data by hand,
consistently transcribed the reflexes of *g with /f/, a phoneme of Czech phonology and a letter of the
Czech alphabet. This Czech /i/ corresponds to the IPA phoneme [r], the raised alveolar non-sonorant trill
(Wikipedia (1)). “It sounds like a simultaneous [r] and [3], and some speakers tend to pronounce it as
[rz], [c3], or [13]” (Wikipedia (2)), which applies very much to many realizations of *g. in RA, that also
sound like something inbetween [r] and [3].° I therefore decided to transcribe the retroflex tap [{] with
/t.

Onset: Fawz (R3B) “husband”

8 In daily speech, the /a/ (*3) of the name Halfa is often dropped.

“Interestingly, the Czech letter /¥/ is used for the retroflex tap [{] in some dialects of Romani, which is the exact
same phoneme as in RA (https://en.wikipedia.org/wiki/%C5%98).


https://en.wikipedia.org/wiki/Ř
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Fibna (HB_2) “we brought”
7it (R1A) “I came”
Onset intervocalic: fanaril (Sh_2) “cups”
tiriun-na (Sh_1) “you (PL.M.) bring us”
yirin (R1B) “they (F.) come”
Onset before or after elided Flayd (R1A) “Zulayd” (male name)
consonant (CA *Cvg, *gvC):
trib (M_1) “you (M.) bring”
ir-rné (R1B) “the Pounds”

2.1.2.3.3 The phoneme [c] or /r/

In some cases, the voiced retroflex tap [] shifts towards the alveoles and becomes [r], the voiced alveolar

tap and very same phoneme as *r (except in frontal positions™®).

Onset: mitriwza (R3B) “married”
rét (Sh_5) “you (M.) came”
Onset before or after elided rmafa (R3B) “group”
consonant (CA *Cvg, *gvC):
triiz-la-h (R3B) “you (M.) marry him”
Onset intervocalic: taritb (R3B) “you (M.) bring”
torin (annot.) “you (PL.M.) come”

Other reflexes for *g very occasionally found in the data are [§] /j/ and [d3] /&/. Both phonemes usually
occur in terms directly borrowed from the corresponding variety: /j/ is the reflex of *g in SA (Bergman
2002: 2) and occurs therefore in rather Standard utterances like jinib ifrigiy (HB_1) “South African“and
rijla (HB_1) “purslane* being a typical plant of Sudan; /g/ occurs for instance in {ahd ig-gahili “the pre-
Islamic era” (M _1), directly borrowed from Standard Arabic. In very few cases, *§ is realized as a

palatalized /g/, i. e. [gi], as in glorg/ir (HB_1) “rocket™.

The example lists expose that the different realizations of *g seem to be neither conditioned by their
syllabic position nor by their phonetic environment. Therefore, the same speaker might deliberately use
different reflexes in the same sentence. Different realizations of the same word as Ziné “Pounds” and i
rné “the Pounds” or 71t “I came”, ret “you (M.) came” and Zina “we came” illustrate the allophonic

nature of *§ in RA.

The *r in initial positions, as in RA, is vibrant, i. e. a trill, meanwhile in other positions it is usually monovibrant,
i. e. a tap or flap. As in most other Arabic varieties and languages (for instance in German or Spanish), the
realization of *r in RA is also allophonic.


https://de.wikipedia.org/wiki/Stimmhafte_postalveolare_Affrikate
https://de.wikipedia.org/wiki/Liste_der_IPA-Zeichen
https://de.wikipedia.org/wiki/Liste_der_IPA-Zeichen
https://de.wikipedia.org/wiki/Liste_der_IPA-Zeichen
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2124 Reflexes of *g

In RA, *g is always realized as /g/. No exception could be found. Examples of *g in different phonetic
and syllabic positions are dgala (HB_1) “cheaper”, il-ganam (R2A) “the sheep”, tabgén (Sh_1) “you

(F.) want”, sugr is-sinn (M_1) “young age”.

2.1.2.5 Reflexes of *k

The reflexes of *k in RA are /k/ and [te] depending on their phonetic environment.

The phoneme [te] is the voiceless alveolo-palatal affricate (Wikipedia (4)). Since its postalveolar
equivalent [tf], annotated as /&/ and occurring in most affricating dialects of Arabic does not exist in RA
and since the transcription system of this thesis is not based on IPA but on the DMG, I decided to
transcribe [te] with /&/.

The following chart shows the distribution of the two phonemes /¢/ and /k/ depending on their phonetic

environment.

Phonetic environment ¢/ /k/
*k +a/a ¢am (M_1) “how much” -
casila (R2A) “Kasala”
mican (R3B) “place”

{ascariye (R1A) “military”
*k +o/ifi ¢ibira (HB_1) “big” -

Cabri (annot.)! “bridge”

cisuw (R1B) “cloth”

miscina (R3B) “poor (F.)”

nacil (R2A) “we eat”

nhassit? (M_1) “we tell”

Suwacin (R2A) “Sawakin”

*k +u/t - -ku(w) (U_1) Bound Pers. Pro.

2.PLM
kull~kall (R1B) “all”
kustinir~kustiner (HB_1)

“Kitchener”

1 This is a good example to show that loanwords, in that case from SA kubri, which is itself borrowed from
Turkish/Ottoman, also undergo these processes.

12 Here, the phoneme /§/ describes the IPA phoneme [¢]; /¢/ is deaffricated.
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yikin (HB_2) “they (M.) are”

i/iy + *k fi-¢ (R3B) “in you” fi-k “in you (M.)” (Sh_6)
(ha)dica (HB_2) “that (F.)” allah yubarik fi-k (R1A) “May
ic¢tib! (annot.) “write (M.)!” God bless you”

a/a+*k racba (R3B) “riding (F.)” (ha)dak M _1; Sh_3), hadelak
yinfacc¢ (R3B) “it is undone” (annot.) “this (M.), that (M.)”

u/i/w + *k - sanditk (R3B) “boat”

C+*k zin¢ (R1A) “zinc” ahawil-ha-U-k (R3B) “I change

them for you”
bint-k (M_1) “your (M.)
daughter”
Carab-k (R1A) “your (M.)
people”

*k + C hism® (R1A) “reign” -

In two cases, nhassi and hism, /¢/ gets deaffricated, therefore the transcription /§/. In both cases, the
deaffrication happens to facilitate the pronunciation, i. e. the gemination of /¢/ in *nhac¢i and the unusual
consonant cluster /¢m/ in hicm.

Another exceptional realization of *k is /k¥/, the palatalized /k/. It seems to occur before /i/ only: afakikiir
“I look” (Sh_1), il-hal-Kin “alone (2.PL.F.)” (Sh_4), kida (HB 1) “like this”, mrakikiiz “specialized”
(M_1). Behnstedt&Woidich state this phoneme as the only reflex of *k (in frontal positions) for the
Rasayda of Daxla. As for the palatalized /g/ as reflex of *q (cf. 2.1.2.7), I suppose that /k/ is the stage
preceding the contemporary affricated /¢/ in RA.

As mentioned above, the distribution and realization of *k as /k/ or /¢/ is conditioned by the phonemic
environment: Usually, *k remains /k/ before and after /u/, before and after all other vowels *k is
affricated. Whenever *k is directly preceded or followed by a consonant, which is rarely the case, it
seems to depend on the vowel of the syllable or on the personal pronoun. In fact, affrication determines
the gender of bound personal pronouns: Although preceded by /i/, *fi-k remains fi-k “in you (M.)”
whereas fi-¢ “in you (F.)” officiates as the feminine equivalent. Thus, in the cases of personal pronouns,
the affrication becomes phonemic. Another example and exception to the vowel rules are the forms abii-
k “your (M.) father” and abii-¢ “your (F.) father” (annot.), semantically distinct by the affrication.

In a few cases, the affrication of /k/ triggers change of the consonant before: {isciri (MSA (askar?)

becomes {isciri (R1A) “military”.

13 1bid.
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2.1.2.6 Reflexes of *I

As in many Arabic dialects, *1 can optionally be realized as an emphatic /l/ in specific emphatic or
‘darker’ environments, as in busa/ (HB_1) “onions”, rza/ “men” (R3B) and sdga/ “aloe vera” (R2A) or
in all the names and flosques including -a/la, as {abdalla (verb,numbers), bismillah (Sh_5), hayyakalla
(HB_3) and many more. In addition to that, in very few cases, the emphatic /1/ tends to be even further
velar, i. e. [t] ~ [K]. Due to the lack of occurences and certainty, both versions are transcribed /1/. The
forms that are found most in the data are reflexes of *{alasan “because, in order to”. The /I/ has the
tendency to be emphatic, {alsan (R3B), in one case, the velarization goes even further and tends towards

[w]: fawsan (R3B).

In specific, mostly frontal environments, /I/ can be exposed to another phenomenon: palatalization.
Examples are bi-hawil-ha-U-k (R3B) “I will change them for you”, il-hal~ku (Sh_4) “alone (2.PL.F.)”
and salk (M_1) “Salik”. Even the /I/ in the name of the town Halfa 1-gadida is palatalized once: halif
(R1A).

2.1.2.7 Reflexes of *q

The reflexes of *q in RA are /g/ and /j/ alongside several other phonemes varying due to the speaker or
the phonetic environment.
The phoneme /j/ represents the voiced palatal plosive [j], the exact reflex of *g in the surrounding

Sudanese varieties (Bergman 2002: 3).

Phonetic environment  /g/ /il other
*q+a/a galo-1-i (U_1) jasdin, jafaden (R1A,  gada (M_1) “tribesmen”
“they told me” Sh_5) “we are staying” garya (R1A) “village”
Gazdyza (annot.) jass (HB_1; R2A) gasid (U_1)
“Qazayza” “grass™4 “I am staying”
ma tjabil (R1B) stagarraw (M_1)
“you can’t” “they settled”

yitijaddamiin (R1A) ygawwium-ha (R1A)
“they progress” “they give them
jawwi (HB 2) “very”  strength”

*q+ o/ifi il-gasab (R1A) jibila (M_1; R2A) lizina (R1A) “we found”

“the sugarcane” “tribe” rizio (M_1) “living”

ma jidir (R3B) “he could

14 Behnstedt& Woidich 2010: 451-453.
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o

not
vijif (M_1) “he stands”
Jizayza (U_1) “Qazayza”
Sijij (M_1) “brotherly”

*q + u/u/o gumna (R1A) biju (annot.) ggubayil (U_1)
“we started” “they became” “tribes”
lago (Sh_5) “they found” lijuw (R3B)
ungulab (R1A) “they found*
“he made a coup”
a/a+*q hagg-at (HB 2) tagriban (M 1) “around”
GEN.EXPF.

nyag (R2A) “she-camels”
yagra (Sh_6) “he reads”

9/ifi+ *q md tagdar (M_1) mandatij “regions” (U_1) iZtina$ (R1A)
“you cannot” taryj “way” (U_1) “conviction”

u/t/o + *q sig (M _1) “market”

C+*qor*q+C Sarg (M_1) “east” ktalaw (R2A)
unglubat (R1A) “they killed”

“she made a coup”

The distribution of *q as /g/ or /j/ is conditioned by the phonemic environment and follows very similar
rules to the distribution of *k: Usually, *q is /g/ before and after /u/, as well as in final positions after /a/,
/al, lu/, /u/ and after consonants. In most other cases, *q is realized as /j/. As pointed out analyzing the
distribution of the reflexes of *k, it seems once again that the switch to a new sound, i. e. /¢/ for *k and
/j/ for *q is conditioned by central and especially frontal vowels.

As for the usual reflexes /g/ and /j/, the five other realizations found in the data — /gg/, /g/, /g/, /k/, /2/ —
can be explained by their phonetic environment, some of them found in the speech of one single speaker
only. Whilst /gg/ (ggubayil “tribes*, ggulti-l-u (U _1) “I told him*) and /2/*® (lifina “we found”, iztinas
(RTA) “conviction”) can be understood as personal variations of one speaker, i.e. idiolects, the reflex
/g/ was found in both sets of data. /g/ represents the alveolo-palatal affricate [dz], i. e. the voiced version
of the affricated reflex of *k, also found in the form gakatra (M_1) “doctors” (cf. 2.3.1.6).

I wonder whether the affricate /g/ may be the earlier realization of *q and the reflex /j/ developed through
the influence of the Sudanese /j/ for *g. Yet, the contrary development could also be likely as /j/ is
probably the stage after the palatalized /g/, as it was found in Daxla (Behnstedt& Woidich 2023). The

reflex /g/ could also be the result of a general tendency to affricate the velar /g/ and /k/.

5Note that /Z/ describes the phoneme [z] (cf. 2.1.2.3.1).
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The few forms presenting the two other realizations /g/ and /k/ are certainly borrowings from SA: While
*q in SA has both reflexes /g/ and /g/ as in garya “village”, tagriban “around” or gada “tribesmen”,
*qatala is always realized with an initial /k/. In cases like tagriban “around, stagdarraw “they settled”,
being vocabulary from a rather formal context, it is also likely that it is borrowed from MSA, yet
pronounced as in SA due to the uncertainty about Standard Arabic and its pronunciation and writing. |
can in fact witness from my own experience in Sudan and in written contact with Sudanese that the
interchangeability and confusion of /g/ and /q/ in spoken SA (Bergman 2002: 3) leads to uncertainty
about the writing. I do believe that this confusion won’t be different for the Rasayda in Sudan, especially

considerating the frequent lack of access to education.

Lastly, it is very interesting to observe that in all three cases, the wide range of possible reflexes of *g,
*k and *q develops a strong tendency to be realized as retroflexes or palatals. Whereas most affricating
dialects present the postalveolar reflexes /&/ for *k and /g/ for *q, RA presents an alveolo-palatal [te] for
*k and most frequently a palatal /j/ for *q. The postalveolar /Z/, described by Behnstedt and Woidich as
the reflex of *g in the RA of Daxla (Behnstedt&Woidich 2023), switches in most cases to its retroflex
equivalents [z] and [{].

2.2 Vowels

2.2.1 Short vowels — Phonemes and allophones

The short vowels in RA are: /a/, /il and /u/.

The Schwa, /a/, is an allophone to all three short vowels /a/, /i/ and /u/, both in unstressed and stressed
positions. There are no minimal pairs caused by the Schwa. Its realization is influenced both by the
phonetic environment and by the speaker, the quality varies from [o] to [i] but is mostly [s]. In fact, it
can be cautiously generalized that Rasayda in Eastern Sudan have a stronger tendency to centralize /a/
and /i/ to Schwa than the Rasayda of the Nile Valley. The latter do indeed name this observation as a

distinctive feature between the two regional communities.

2.2.1.1 Lowering and Raising

In specific phonetic contexts, the short vowels are lowered or raised. The directions of lowering and

raising are the following:

fal > Ji/
silim (R1A) “kind” midaris (M_1) “school”
jibilo (M_1) “tribe” jizayza (U_1) “Qazayza”




42

mic¢an, micayin (M_1)  “place, places” citirin (R2A) “many (PL.)”
fal > lu/ (> /a/)t®
bugar, bagar (R2A) “cows” buhayim (M_1) “livestock”
zunayn (HB_2) “gardens” Suwacih (M_1) “fruits”
sumal Sabd on-nasor Gamal $Abd an-Nasir | ZumaSa (R1A), “community”
(R1A) zoma$at-na (R3B)
Bugdad (annot.) “Baghdad” (Bagdad) | zuwwaz M _1) “marriage”
gubayil (U_1), gabayil “tribes”
(R1B)
/> 1il (> /af)Y
sumran, somran “Sumran” Sikriya (R1B) “Sukriya”
il-Pirdin (annot.) “Jordan” kill, kall “all”
{iman (annot.) “Oman” miskila (R1A) “problem”
sifun (M_1) “ships” ishu¢ (R1A) “week”
Cabri*® (annot.) “bridge” Ziwwdz (R1B)*° “marriage”

2.2.2 Final /-a/

The raising of the final /-a/, the Imala in general, is not common to the surrounding Sudanese varieties,
neither is it in RA. Yet, some speakers in Reichmuth’s data tend to raise the /-a/ to /-e/ as in il-mddrase
z-Zidide (R1A) “the new school” or /abse (R1B) “wearing (SG.F.)”.

Besides that, the general tendency to realize unstressed short vowels as Schwa, especially in RA in
Eastern Sudan, oftentimes leads to the realization of the final /-a/ as /-o/ as in jibilo (M_1) “tribe” or

ziman il-mahdiya (R1B) “the era of the Mahdi”.

2.2.3 Long vowels — Phonemes and allophones

The long vowels in RA are /a/, /i/ and /u/.

16 Mostly in Eastern Sudan. Whenever it was recorded in the Nile Valley, the speakers appeared to have grown
and socialized in Eastern Sudan.

17 1bid.

18 This is a good example to show that loanwords, in that case from SA kubri, which is itself borrowed from
Turkish/Ottoman, also undergo these processes.

19 Raising of the already raised form Zuwwaz.
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As in many other Arabic varieties, /&/ and /0/ can be the realizations of the CA diphthongs *ay and *aw

(cf. 2.2.4).

*ay > /&/
séx (R1A; RIB; M _1)  “Sheikh, man” mitén (R1B) “two hundred”
wen (R1A) “where” s, wes?® (R1B) “what”
tagrén® (Sh_6) “you (F.) read” zén (annot.) “beautiful”

*aw > [0/
yom (U_1) “day” ‘ hol (R1B) “astronomic year”
gol? (U 1) “herd” ‘

As the chart demonstrates, /6/ as the realization of the CA diphthong *aw mostly occurs in very daily
words, in borrowings from SA or in rather formal terms that are pronounced like in SA. The genuine

RA realization is /aw/ as in CA (cf. 2.2.4).

2.2.3.1 Lowering and Raising

In specific phonetic and morphological positions, /1/ and /0/ are lowered to /&/ and /0/.

/a/ > /o/
atlago-na (R1A) “they released us” ‘ ma$rof (R1B) “known”
la yitagalaton (M_1) “they don’t disagree” ‘ ga’le-li (U_1) “they told me”

As the chart shows, the /Gi/ of the 3. Person PL. perfective and imperfective suffix (-0 ~ @in) is commonly
lowered to /6/ when followed by an attached pronoun. The same phenomenon occurs in the neighboring
dialect of the Sukriyya (Reichmuth 1983: 283). In analogy to that, the same happens also to the /i/ of
the 3. Person PL. imperfective suffix (-tin).

Moreover, some speakers very occasionally lower /G/ to /6/, as ma§rof “known” or t5of “you see” (R1B).

> /el
tafte-hin (HB_2) “you (SG.M.) give rabb yijawwe-han “God may give them
them” (R2A) strength”

20 As reflex of CA *ayy(i) Sayy?(in).
21 CA taqrarina > tagrayn > tagren.
22 Behnstedt&Woidich 2011: 241.
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tabgen (Sh_1)

“you (F.) want”

2.2.4 Diphthongs

In most cases, RA conserved the CA diphthongs *ay and *aw. In the case of /ay/~/ey/, there is a tendency

towards the longing of the vowel, /€y/. This might be interpreted as “halfway” to monophthongization

(ey > &y > &). These are all cases of free allophonic variation as no minimal pairs between the different

realizations could be found.

/aw/
S-lawn-k? (Sh_5) “how are you?” yawm (Sh_5) “day”
haws (HB_3) Name of a village (¢f. | mawz (annot.) “banana”

HB_1-3); name of the
courtyard of local

houses

Furthermore, /aw/ is also the common suffix for the 3.PL. perfective, as in nzilaw (M_1) “they went

down”. The suffix -aw tends to /uw/ in specific phonetic environments, for instance gamuw (R3B) “they

stayed”.

lay/~/ey/~Iey/

bayt (annot.), béyt “house” masayna (Sh_5) “we walked”
(R1B, R3B)

zinéymat (R1B) Zunaymat talassayna (Sh_5) “we had dinner”
beynat-hum (U_1) “between each other” leymiin (HB_1) “lemon”

ceyf (R3B) “how” leyl (R3B) “night”

sasa tneyn “two o’clock” itnen (Sh_7) “two”

In addition to /aw/ and /ay/, very few occasions of the diphthongs /iy/ and /uw/ could be found. They

both occur in the personal pronouns of the 3.SG., (i)hiy and (u)huw; -huw ~ uw can also occur as the

direct object suffix of the 3.PL. as in kall-uw “they all” (R3B) (cf. 2.4.1.3).

2.3 Phonotactics

2.3.1 Stress patterns
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As in most Arabic dialects, a word, or rather a phonetic unit, is stressed on the syllable with the long
vowel, if it does not have any, stress is on the syllable with the diphthong, if it has more than one long
vowel, stress is usually on the last syllable with the long vowel. If a phonetic unit has neither long vowel
nor diphthong, the syllable before a heavy sequence is stressed. And finally, if none of the mentioned
applies, stress is on the penultimate syllable?®. An exception in RA, as in many varieties of the Sinai (De
Jong 2000; 2011)%, is the form CvCvC, usually stressed on the ultimate syllable, i. e. fardb (R3B)
“people”, laham (HB_2) “meat”, mahdr (R1B) “dowry”, xaséb (R1A) “wood” and many more.
Interestingly, I found occurrences of stressed 1% person bound pronoun -i — which is very typical in SA
(Dickins 2008) but usually non-existing in RA and Peninsular Arabic — in combination with CaCaC-

forms only, i. e. {arab-i (R1A) “my people” and walad-i (M_1) “my son”.

2.3.1.1 The stressed definite article

The stressed definite article is a phenomenon previously described by De Jong in his descriptions of the
Sinai dialects (De Jong 2000; 2011) and occasionally occurring in Pensinsular dialects as Bedouin
varieties of the Negev (Shawarbah 2012) or the dialect of Ha?il in the Nagd (Prochazka 1988). To the
best of my knowledge and according to the comparative database on dialectal features of the research
group WIBARAB (University of Vienna), RA seems to be the only variety on the African continent
stating a stressed definite article.

The phenomenon occurs when a form does neither have a long vowel or diphthong nor a heavy sequence

(cf. 2.3.1) and the heavy sequence is therefore built with the article. This applies to the schemes:

Cv dal-ma(M_1,HB 1) “the water”
CCv is-Sta (R2A) “the winter”
CcvC al-bil, {-bil® (R1A, R1B, M_1, R2A)  “the camel”
dl-hal®® (annot.) “the family”
al+ CvCv al-mara (M_1) “the woman”
CvCvC al-bahar (R1A, R1B) “the sea”
al-walad (M_1) “the boy”
il-ganam (R2A) “the sheep”

2 Cf. De Jong 2011: 132-134.
24 For instance, in the dialects of the Mzénah and Baniy Waisil (cf. De Jong 2011: 133).

%0ne speaker (R1B) uses the form al-ilbil ,,the camels”, where the stressed article has become lexicalized.
% Cf. 2.3.1.2.
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Since the heavy sequence applies to a phonetic unit, the stressed definite article often also occurs in

combination with a preposition or even other words part of the phonetic unit.

f-"ad-darat (R1A) “in the harvest season”
f-il-bahar (R1B) “on the sea”
[fa-I-habas (R1B) “in Ethiopia/Eritrea®”
l-1l-$arab (R1B) “for the people”
Pabu-l-walad (M_1) “the father of the boy”

In some cases, the stressing of the article provokes a change in the syllable structure of the previous

word (henceforth marked by a dot).
nisimmi.h-al-bil (R2A) “we call it the camel”

In one case, the same stress pattern occurs without an article. The speaker repeats the utterance insaalla
timm bani (R1A) “hopefully the construction is done”. Timm is particularly heavily stressed, as if it was

the article to the CvCv-structred boni.

2.3.1.2 The gahawa-syndrome

The gahawa-syndrome is a phonotactic phenomenon well-described by Rudolf De Jong in the
Encyclopedia of Arabic Language and Linguistics (De Jong 2007) and re-assessed by Stephan
Prochazka (Prochazka: forthcoming). It can be grouped into five types according to the syllabic structure

and the position of the guttural. Types that do not occur in RA are marked with a dash.

Type 1 2aGCaC >?GaCaC  Zdgla> Pdgala (HB 1) “more expensive”

>7?aGaCaC  Zdgla> Pagdla (HB 1) “more expensive”
Pahmar > P2ahamar (R1B) “red”
Paxdar > Paxdadar (cooking, R2A) “green”

> GaCaC ?il-bahar al-hdmar*® (R1B) “the Red Sea”
Type Il CaGCa > CaGaCa -

> CaGaCa qaSadii > gafadaw (R1A) “they stayed”

27 Although the names iritriya and isyizbya are common, too, Ethiopia and especially Eritrea are often referred to
as al-habas, both in RA and SA.

28 One single occurrence.
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na$¢a > nafaza (R2A) “ewe”

> (CGaCa qahwa > ghawa (M_1) “coffee”

Sahren > sharén (M_1) “two months”
Type 11 CaGCVC > CaGaCVC taglim > tagalim (HB 1) “pruning”

> CaGaCVvC

> CGaCVC maxtim > mxatum (HB_2) “sealed”

Type IV yaGCvC >vyaGaCvC  Pagra?, taqra?, etc. > Pagara ~ ?Pdagora, tdgara ~
tagara, yagara ~ yagora etc. (Sh_1) “I/you/he/etc.
read/s”
naq§ud > naga$id (R1A) “we stay”
ya§wid-kum > yiawid-ku®® (Sh_5) “he compensates

2

you

>yvGaCvC  yitPakbar > yita?akbar®™® (HB_1) “it grows”
yaSmil > yi2amilP* (R24) “he does”

> yGaCvC tazim (R1A) “you invite”

Type V CaGC > CaGaC -
> CvGaC ba$ad “after” (R3B), bafdd-ha (R1B) “after it”
laham (HB_2) “meat”
mahar (R1B) “dowry”
Pahdl-hu® (R1B) “their family”

> CGaC -

Chart of the different types of the gahawa-syndrome. G represents the guttural consonant, i. e. *g, *h,

*h, *x, *¢ and *?.

2.3.1.3 Resyllabification

29 Due to the bound pronoun, the stress shifts to the penultima of the phonetic cluster.

30 Example does not fit exactly to the scheme due to the quadriradical verb structure (cf. 2.6.1.2.10).
31 For the ransformation of /§/ to /?/ cf. 2.3.1.4.1.

%2Cf.2.3.1.3.



48

Besides the Type V pattern for the gahawa-syndrome form 2ahd/ “family”, *CA Pah! also occurs as hal.
This might be the result of a resyllabification process which is also found in other forms, not applying
to the gahawa-syndrome, i. e. the RA forms of CA *Pahl “family” and *Pism “name”. In a first step, the
?vCC structure obtains an epenthetic vowel between the two consonants, in a second step, the first vowel
together with the Hamza is dropped and only CvC remains.

In the case of *Pahl, both forms — Pahal and hal — are used in RA, whereas in the case of *Pism, the
alleged form sim only occurs once, in combination with w- “and”: wu-sim-na (R2A) “and our name”. It
is therefore also possible that the initial /?/ is dropped, as in the case of /al; also, considerating the form
b-isim-a (R2A) “with his name with a dropped Hamza in front of the form ?Pisim ~ Pisim.

In the case of bil (R1B) “camels”, the CA form *?7ibil already has the pattern of the first step, perhaps
this is the reason why bil is the only existing form of *7ibil in RA. It is very likely, that the tendency of
stressing the ultimate syllable in CvCvC-patterns influences the mentioned changes; yet, conclusions

are weak due to the lack of examples. The chart below tries to display the paradigms of resyllabification.

vCC CvC CvC

*ahl Pahal hal

*Dism 2isim ~ Pisim sim
*Pibil bil

Both the ?vCvC and the CvC pattern are prone to the stressed definite article, examples are béyt dl-hal
(R1B) “the house of the family” and 7/-bil “the camels” (R1A).
The chart below lists all other resyllabificated forms of these three words found in the data.

Zahal-hu; 7ahél-u (R1B) “their family”, li-hal-ha (R1B) “for her family”

bil-na (R2A) “our camels”, bi-bil-na (R2A) “with our camels”, yasra# fi-1-bil
“he tames the camels” (R2A)

wu-sim-na (R2A) “and our name”, 2isim-na “our name” (R2A), 2isim-ha
(R1B) “her name”

2.3.1.4 Intervocalic phenomena

2.3.1.4.1 Glottalization of *¢

Both Reichmuth’s and the authors data present a very rare feature in Arabic dialectology, previously
only found in Tihama Arabic (Behnstedt 2016: 8f.): the realization of *¢ as a glottal stop /?/. This
phenomenon seems to occur in intervocalic positions only, i. €. -v§v- > -v?v-, whereas there isn’t any

constraint in Tihama Arabic (Behnstedt 2016: 9). Yet, the intervocalic glottalization of /¢/ is rather
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unusual and doesn’t seem to follow a specific pattern, it is deliberately used by most speakers. All

occurrences in the data are listed below:

fi-ha Pawazim (R1B) “there’s {Awazim”
sa?ar (M_1) “poets”
ta?assayna (Sh_5) “we had dinner”
yi?amil “he does”

The phenomenon occurs as well in the cardinal numbers 11-19, where the intervocalic *-{asar is
transformed to -7a23: Zikida?as, itnd?as etc. (cf. 2.5.5.1).

The form *safa “hour” states an atypical “in-between”-pronunciation: sa¢ha (R1B) and sa?¢a (HB_2).
Since the Rasayda of Sudan travelled southwards, perhaps until the Northern Tihama, and aligned with
the Zubayda being originally from Zabid, which is in the very center of the Tihama and also in the center
of the area of glottalization of /¢/ (Behnstedt 2016: 8), it is likely that the glottalization of /§/ was taken
into RA through contact. It is thinkable that the phenomenon used to be more frequent and that its
frequency declined due to geographical isolation and contact with Sudanese varieties. Unfortunately, the

lack of data doesn’t allow us more evidence.

2.3.1.4.2 Intervocalic elision of *h and elision of *h of bound pronouns

As in other Arabic dialects (especially Levantine and goaltu-dialects), the initial /h/ of personal, mostly
bound, pronouns is often less pronounced, IPA [], and mostly elided. In most of the cases it occurs in

intervocalic environments, as for instance in German: Ehe [e:2].

CA RA

bi-ha b-a (R3B), b-a (M_1)

bi-hu b-a(M_1)

bi-hum b-u ~ b-i>® (R1A)

qalat la-hu galit I-a “she told him” (R3B)

qalat la-hu galat I-a “she told him” (R3B)

fi-ha fa-h (HB_1) “in it”

fi-hin fi-"in, fi-in (cooking, R3B) “in them”
la-ha l-a (R1B) “for her*

lagayna-hum lizin’a-w (R1A) “we found them*

33 Translation for the forms of b- with bound pronoun are not provided due to very different translation options
due to the respective context.
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al-Sulitm ma-hiya al-Sulitm ma-iy (Sh_5)* “what’s the news?”

tagallab-hin tigillib-in (HB_2) “you stir them”

The elision of /A4/ occurs also in intervocalic environments without any (bound) pronouns.

? dara'iis (R3B) “2”

In some cases, the elision leads to a shift of the stress in order to distinct forms, e. g.

yaqra-ha yagr-a (M_1) “he corrals her”

in opposition to ydagra ,he reads” (Sh_6, cf. 2.6.1.1.6). Lastly, the /h/ in the pronoun ,,because” (M_1)

is mostly hard to hear and sometimes simply not pronounced.

2.3.15 Sibilants phenomena

As in most Arabic varieties, when there are different sibilants in consequent syllables something tends

to happen. Examples from the data and their hypothetical phonetic changes are:

Metathesis from CA to RA RA

*SVgE- > svzZ- > §VZZ- > §VzzZ-

*sign Sizin (R2A) “prison”

*9 Sizlan (R1B) “imprisoned?”’

*saggalil Sazzalaw (U _1) “they recorded”

*2 §>7 7

*tazawwag > tZawwaz > tZiz > triz triiz-la-h (R3B) “he gave him to marry”
*zawwdg Zuwwaz (M_1) “marriage”
*mutazawwag mitzawwiz (R3B) “married”
*tazawwagt tizawwizt (M_1) “I married”

The phonetic change of /Z/ to /t/ is due to the preceding /t/ (cf. 2.1.2.3.3).

Hypothetical phonemic shifts:

*$vg- > §vz- > §vj- > §vd- Sidira < *Sagara (HB_1) “tree”

*Pasgar > Paszar > Pasjar > PaSyar > | Syara < *?Pasgar (HB 1) “trees”

Syar >

#Cf. 2411,
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Interestingly, the form Syara ~ Syara is so far attested in further varieties of RA, i. e. Egypt
(Behnstedt& Woidich 2023), Kuwait and Saudi-Arabia (Zarb: forthcoming). The realization of *§ as /y/

is rather uncommon in all varieties of RA and might thus be lexicalized due to the sibilant environment.

2.3.1.6 The syllabic metathesis of dentals and /k/ aka the “taka-
Cika-phenomenon”

One of the most curious phenomena I encountered in both Reichmuth’ and my own data is the syllabic
metathesis of dentals and /k/. This phenomenon occurs when a syllable with a dental as onset, i. e. -
dv(C)- or -tv(C)-, is followed by a syllable with a /k/ as onset that is expected to be affricated, 1. e. -
kv(C)-. Instead of /k/ being affricated, the affrication shifts to the preceding syllable, /d/ shifts to /g/ and
/t/ shifts to /¢/, and /k/ stays the same. According to the phonetic environments required for affrication
in RA (cf. 2.1.2.5), the nucleus, i. e. the vowel, cannot be /u/. A formula for this phenomenon could look

like the following:

v =1/al, lel, /i/
-dtv(C)- + kv(C)- > -§/&v(C)- + -kv(C)-

This phenomenon is certainly a further stage/product of the frequently palatalized dentals in front of /i/,
as in matit “she died” (Sh_5) or in the form tikallam ~ vikallam “speak!”, which is found in the in-

between-stage ficallim (U_1) to the metathesized stage cikallim (U_1, R3B).

CA RA (expected) RA (with metathesis) translation and
recording
dakatir dacatir gakatir~gakatra® “doctors”
(M_1)
tadkuru tid¢ar ¢idkar “you set”
atakallam! itcallim! Cikallim! (U_1; R3B) “speak!”
ittakal-la-ka ittical-la-k ikcikal-la-k (R1B) “he trusted you”

2.4 Morphology

2.4.1 Pronouns

3 As /¢/ represents the phoneme [te], /g/ analogically represents the alveolo-palatal affricate [dz] (cf. 1.2.3).
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24.1.1 Independent personal pronouns

The independent personal pronouns in RA are the following:

SG. PL.
1. ana~ana hinna
2. M. ant antu
F.  anti antin
3. M. dhuw~huw thum
F.  ihiy~hiy thin

24.1.2 Negated personal pronouns

SG. PL.
1. ma-ni N/A
2. N/A N/A
3. ma-hii ~ ma-huw N/A

ma-hi ~ ma-iy N/A

Example sentences are:

Pal-walad ma-ni bag-aSti-h (M_1) “I don't want to give him [my daughter]”
il-madrase hadi ma-hi |-Siyyal bess “this school is not only for boys”
(R1A)

Cand il-hakiime da- huw ma-huw iztina$  “the government doesn’t have- it doesn’t

(R1A) have conviction”
hadi Sagrab walla ma-hi Sagrab? “is this a scorpion or is it not a scorpion?”
(Sh_6)

In regard to the congruences of the examples il-madrase hadi ma-hiu and il-hakime da- huw ma-huw,
where the 3.SG.M. form ma-hii ~ ma-huw is used to refer to a feminine, it is thinkable that the masculine

form can work as a communis.

2.4.1.3 Possessive and object pronoun suffixes



53

Possessive and SG. PL.
object suffixes After a vowel After a consonant
1. Pos. -1 -y -na
SG.
Ob;. -ni -ni

2 M. -k -ku ~ -kuw
SG.

F. -1¢ -¢ -¢in
3 M. -a~-9 -h -hu ~ -huw ~ -um ~ - ~ -w3®
SG.

F. -ha -hin ~ -in

Remarks and selected examples:

- The only difference between the possessive suffixes, employed after nouns and prepositions,

and object suffixes, employed after verbs, is the suffix of the 1.SG.: -ni, as in Pa{té-ni! (annot.)

“give me!”.

- In the case of a noun with the pattern CaCaC, a noun that also gets a stressed definite article,

the 1.SG. possessive pronoun is stressed, as in SA (Dickins 2008): walad-i (...) “my son” (cf.

2.3.1.1).

- Anirregular case of the 1.SG. possessive pronoun is the form axw-iy (M_1) “my brother”.

- The suffix for the 2.SG.M is always and only -k. A vowel is never added, which leads to rather

unusual consonantal clusters as bint-k (M_1) “your daughter”, walad-k (M_1) “your boy” or §-

lawn-k? ~ $-lawwun-k? (annot., Sh_5) “how are you?”.

24.1.4 Indirect object suffixes

SG. PL.

After a vowel After a consonant After a vowel After a consonant

l-i -lI-na

-I-k -il-k -l-ku -il-ku

% -w occurred only once, after a long vowel: lizina-w (R1A) “we found them”.
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F -l-i¢ -[-¢in -il-c¢in
3. M. -l-a ~ -l-ah -l-hu -il-hu
F. -l-ha -il-ha -l-hin -il-hin

Usually, the stress is on the last syllable before the suffix; after a consonant and before a CC-cluster, i.
e. in the 2.SG.M. and in the plural forms, the suffix starts with a stressed /i/.

2415 Demonstratives

Demonstrative forms used in RA are the following:

Proximal/ Near deixis Distal/ Far deixis
M. F. M. F.
SG. hada hadi hadak hadic~hadica
PL. hadél~hadela hadélak

Due to the lack of data regarding feminine forms, it is unclear whether the plural forms hadel ~ hadela

and hadelak officiate as a communis or whether they are only masculine.

hadela nzilaw $abra- (M_1) "these came down via-"
hadel min xilan-i (M_1) "these are from my uncles"
Pana bagi bint-k hadi (M_1) "I want this daughter of yours"
hadak yagr-a (M_1) "this one corrals her"
Zinna nazi 2al-bayt hadi (M_1) "so if we enter this house"
hadi tumatim (...) wu-hada zarziyr (HB_2) "these are tomatoes (...) and this is arugula
rocket"
rat-tasa hadica hinak (HB_2) "that cup over there"
2.4.1.6 Interrogative pronouns

- man ~ min “who”



55

As in CA, the pronoun for “who” in RA is man, oftentimes also pronounced min. It occurs for instance

in the expression tidrab fi-hin $ild man tigiil bass (HB_2) “you hit it until one says ‘enough’”.

- 72es ~ wes; wus “what*

The forms 7é5 and weés are very uncommon in Sudan, where the prevalent forms are usually forms like
Sinu. Both 7é§ and wés are common in the Higaz and parts of the Nagd (Behnstedt&Woidich 2021: 43,
74, 76).

Patasammas yasni 2e5? (M _1) “I get outcasted means what?”

weés ysawwiin? (R1B) “what do they do?”

The form wus is used in specific utterances as:

wus lawn-k? (Sh_5) “How are you?”

vov—

wus zensit-k? (annot.) “what is your ethnicity?”

- alli(h)és-snu and lays ~ layis “why”

This unusual form for “why”” seems to be a combination of the relative pronoun alli- and the interrogative
pronoun és “what”, followed by the same pronouns in Sudanese: snu. The /h/ inbetween the construction
might be a so-called Hiatus-Tilger®, a ,neutral” consonant to link the two parts, it could perhaps also
be there in analogy to the /h/ of the bound pronoun -hu ~ huw, frequently attached to the relative pronoun.
Remarkably, the /h/ is not very pronounced, indeed, it is sometimes not hearable or just disapperaded
(cf. 2.3.1.4.2).

Once, the form lays ~ layis (from CA *li-?ayyi Say?in) occurs: zZet layis ahni? “why did you come here?”
(R1A).

2.4.1.7 Indefinites
- ayyasi “anything”

The form ayyasi occurs once, in the context of the coffee ceremony. The speaker explains that
the first thing that the guest is offered is coffee, gabl ayyasi (M_1), there is coffee. Since it is
the only occurrence in the data, the semantics remains deductable, only. I suppose that it is a
reflex or a grammaticalized form of *ayyu say?, “anything”, similar to the French expression

“avant toute chose” (“before anything”) describing what happens at very first.

37 German terminology.
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had, wahid “one”

mamni§ wahid y aXass (...) wahid yixarag “it is forbidden that one enters (...) [or]

(R1A) one leaves”

This particle occurs once in a plural form: wahadin (R2A). The stress is on the last syllable. It

can be translated “some”.

sayyin “some”

sayyin min masar, Wu-Seyyin mi-1-Sirag “some are from Egypt, and some are

(R2A) from Iraq”
Sin “what”
ma hinna $arfin ma-sin-nsawwi (R1A) “we didn’t know what to do”

2.4.1.8 Relative pronoun

The relative pronoun in RA is alli~illi, the quality of the vowel does not seem to be specifically

conditioned. Examples are:

Pal-gizu Palli sacin fi Sarg as-sidan (M_1)  "the part that is living in Eastern Sudan"
Pana Palli Zzuwwazt al-bint (M_1) "I, who married the girl"

Pad-deyf Pilli yaza (M_1) “the guest who comes”

hinna ntasawig-il-ha is-séy Zilli baget-ha ‘“we buy them the things that they want”
M_1)

A bound pronoun (cf. 2.4.1.3) can be attached to the relative pronoun. It can occur in headless clauses

or be attached even when there already is a head. It is always followed by a nominal clause.

zalli-hiaw Sawayliya wu-ZaSaliya wu-hassaniya wu-qawala wu-$ababda
“that are the Sawayliya and GaSaliya and Hassaniva and Qawdla and $4Ababda” (M_1)
> -hiow (3.PL.M.) refers to the previously mentioned gabayla Pas-smal "the tribes of the North"

walad-k {ind-a hagg Sal-eh yisawwi ?illi-huw al-Samm (M_1)
“your son has the right to do what is the General Law”

> -huw (3.SG.M) refers to hagg "right"

kanat {inda-na Sadat u-tagalid Palli-hiy hinna nsammi-ha I-li$ib (M_1)
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“we had customs and traditions that we call ‘the play’”

> -hiy (3. SG.F.) refers to {adat u-tagalid “customs and traditions”
Moreover, the relative pronoun can be nominalized, i. e. be at the beginning of a sentence:

- Pilli-huw xassaw la-§-Smaliya (M_1)

“The ones who arrived to the Northern State”
- Palli yZib dl-ma la-I-masrii§a kull-u (HB_1)

“The one [the irrigation canal], that brings the water to all of the land”
- Palli gatta$na $ala I-mlah dilwan (HB_1)

“The one [the pepper], that we've just cut into the sauce now”

2.4.1.9 Reflexive pronoun

The reflexive pronoun in RA is al~il-hal + bound pronoun. It is the most common reflexive pronoun in
the Levant as well as in various parts of the Arabian Peninsula, notably in Nagd, and the Egyptian oasis
of Bahariya (Behnstedt&Woidich 2021: 390, 394). According to the context, the pronoun can be

"

translated by “myself/yourself etc.”, “on my own/your own/etc.” or “alone”.
- Pal-mara ma timsi I-duktir al-hal-ha (...) Pu-ma timsi s-sig al-hal-ha (M_1)
“the woman doesn't go to the doctor herself (...) and she doesn't go to the market herself”
- hinna harim-na yilSabin-na ?il-hal-hin fi Pafrah-hin
“our women dance (for us?) on their own on their weddings”
- anti Ziti 2il-hal-i¢
“you (F.) came on your own”
- hadik il-hal-ha (R3B)

“that [girl over there] is alone”

2.5 Nouns

2.5.1 Number

25.1.1 Singular

Masculine

Patterns of masculine nouns, and nouns in general, are very diverse and will not be discussed in-depth

in the following. The chart below lists frequently recurring nouns of different patterns.
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walad (M_1) “boy” Calam (R1A) “speech”
baxar (R1A) “ship” ishuf (R1LA) “week”
dan (HB_2) “lamb” dull (M_1) “shadow”
Feminine

As usual in Arabic, the feminine is marked by an attached /-a/ to nouns ending on a consonant and /-

ya~yya/ to nouns ending on -i ~ 1 (Nisba). The quality of the final /-a/ varies between /a/, /o/ and /e/ (cf.
2.2.2).

hakima (R1A) “government” ‘ {ascariye (R1A) “military”
tarijo (R1A) “method” siniya (HB_2) “tray”
25.1.2 Dual

To form the dual in RA the suffix /-en/ is attached to the Singular. For the feminine, the /t/ of the ta?
marbiza is pronounced. The suffix /-en/-tén/ is the same as CA *-ayn(i)/-tayn(i) whereas the diphthong

/ay/ is monophthongized to /&/ (cf. 2.2.4).

Sharen (M_1) ,.two months* ‘ miten (R1B) ,two hundred*
nafarén (R3B) ,,tWo persons* ‘ yawmeén (R2A) ,»two days*
2.5.1.3 Plural

2.5.1.3.1 Sound plurals

In RA, as in all other Arabic varieties, the CA sound plurals *-in(a) (PL.M.) and *-a¢(u) (PL.F.) became
/-in/ and /-at/.

-in

xamsin (Sh_3) Hfifty Carab saddin (R1A) »homadic people®
mawziidin (M_1) »present (PL.)* zayyin (R2A) »coming (PL.)*
wataniyyin (R2A) ,,Citizens*
-at

mabniyat (R2A) ,,buildings* heywanat (R2A) ,animals®
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wahat (R2A) ,,oases® Calagat (R1A) ,relations®

2.5.1.3.2 Broken plurals

As in CA, the patterns for broken plurals are very diverse. The charts below outline the some of the most

recurring ones.

CuCayiC, CaCaCiC buhayim (R2A) “livestock”
gubayil (R2A) “tribes”
micayin (R1B) “places”
darahim (R1A) “Dirhams”
tumatim (HB_1) “tomatoes”

CaCaCiC sanadi¢ (R1B) “boats”
tagalid (M_1) “traditions”

?aCCaC fagbas (M_1) “traits”

CiCuC sifun (M_1) “ships”

CcCuaC, CiCaC Zdud-na (R1A) “our grandfathers”

CuCaC sugar (HB_1) “small (PL.)”
kubar (HB_1) “big (PL.)”

Very prominent plural patterns for tribes are CaCayCa, CaCaCCa and CaCaCiC (cf. Young 2024: 344):

CaCayCa, CaCaCCa rasayda, bara$sa, qazayza (R1B)
CaCaCiC baratix, zaladin, marazig, bsli mandfix
(R1B)

A duplication of a radical occurs in the formation of the plural of bil “camel”:

CuCaC bulil (R2A) “camels”

The plural of *?Pab “father” is built in analogy to the plural of 2umm “mother” (Pummahdt):

?vCCahat Pabbahat (R2A) “fathers”
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A very peculiar plural form is iyyawma which is not clear how to be defined. It is likely to be an
alternative plural of yawm, perhaps with a slightly distinct meaning. Since no other plural form for yawm

is found in the data, it could also be its regular plural.
iyyawmit masiy maseéyt (R1A) “the Egyptian days, I went”

baCad iyyawma gali: ... (R1A) “after some days, they said: ...”

2.5.2 Construct state

The construct state in RA works the same as in CA, in which the first, or the possessed, noun is
considered morphologically definite without an article. In accordance with CA, the second noun or

possessor may or may not have an article.

diwan ad-diyif (annot.) the space where the guests are welcomed
dull 51-gibila (M_1) “the shadow of the tribe”
Zingilab (abbiid (R1A) “Abbud’s coup®

Whenever the possessed noun ends on /-a/, usually feminine nouns, and the first sound of the next word
is a consonant, a /t/ is added. In the case of a vowel, the /-a/ before the /t/ is dropped.

gibilt ar-rasayda (M_1) “the Rasayda tribe”

mangat Sendi (HB_1) “the Shendi Mango”

mantagat 2aswan (U_1) “the region of Aswan”
mazrafat Hamid (HB_2) “Hamid’s farm*

rasaydat sarg as-stidan (M_1) “the RaSayda of Eastern Sudan”
sanat Palf-u-tis§umiya wu-sitta (M_1) “the year 1906”

It is obvious that the rules do not follow written but phonetic nature, as the loanword manga “mango”
would not be written with a ¢a? marbita in CA nor perhaps in SA, which is necessary to be attached a
It/ in CA.

2.5.3 Diminutive

Three cases of diminutives were encountered in the data. Generalizations about the patterns are thus not

very senseful; yet it seems that the diminutive in RA has the pattern CuCayyiC as in CA, with the
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difference that /u/ is raised or elided and the diphthong with geminated approximant /y/ is also exposed

to phonetic and phonotactic changes. Semantically, it is either used to diminish or to emphasize its

meaning.
biniyyat (R1A) “(small/young) girls”
galeylin (R1B) “few (PL.)”
graybat-l-a (R1B) “closest to him”

2.5.4 Elatives

Unfortunately, the data does only provide very few elative forms. In general, they seem to follow the

same rules and patterns as in CA. The same ?aCCaC-pattern is also employed for most of the colors.

CvCiC > ?aCCaC
Pakear nas (R1B) “most people”
2ahsan laham (HB_2) “the best meat”
hnitk Pakbar (HB_2) “over there they are bigger”

When the second and the third radical are the same, the elative pattern is ?7aCaCC:

asadd al-hurs (M_1) “the strongest caution”

A very commonly used form (in Reichmuth’s data), that seems typical to RA and atypical to other
known varieties, is the elative 2ascal. It can be translated with “most (of)” or “the majority (of)” and it

can be attached a bound pronoun.

zirdfaw 2ascal ziraSa hii d-d"axon (R1B) “they cultivated, most cultivation was

millet”
Pascal il-gubayil- (R1B) “most of the tribes”
wa-r-rasayda wallahi Pascal-hu yasni “and the Ragayda, by God, most of them
mitrakhilin (R1B) are nomads”

As, to the best of my knowledge, this form does not seem to occur in other varieties, the etymology is
only deductable — I suppose that the positive, saki, (which does not occur in the data), has a similar
meaning than *say? or sayyin (R2A) in RA: “some”. Thus, the elative of “some” could thinkably be

“most”.
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2.5.5 Numerals

255.1 Cardinal numbers

The following chart shows the cardinal numbers in RA from 1 to 21 as well as the hundreds until 1000.
The numbers were enquired during a dedicated session during my fieldwork. Occurrences of numbers

within a sentence, i. e. with a noun, are annotated below.

isolated
1 wahid
2 itnén~itnéyn
3 talato
4 arba¢s
5 Xamsa
6 sitto
7 sabafa
8 tumaniya
9 tis{a
10 {asara
11 ihidaras
12 itnaras
13 talattaras
14 arbaltaras
15 xamstaras
16 sitta’as




17 sabaftaras

18 tumantazas

19 tisaftaros

20 2isrin

21 wahid-u-2isrin
100 miyya

200 miyten

300 wlt(a)miyya
400 2urbu§miyya
500 Xumsmiyya
600 sitt(a)miyya
700 subu$(a)miyya
800 tumunmiyya
900 tisoSmiyya
1000 alf

In the case of the numbers from 11-19, the CA form of the number with ¢a@? marbita + (asara
transformed to the number + &725~a2»s (11 and 12) and number + fa?2as (13-19). Very remarkable
is the realization of *¢ as /?/ (Hamza) in intervocalic positions, as treated in 2.3.1.4.1. Interestingly,
this realization also occurs for the number 20, ?isr7in, in the recorded enumeration of all numbers,

whereas in spontaneous speech, *¢ is still pronounced /S/.

Occurrences of cardinal numbers within sentences:

istagarraw fa- fi masar taldta Wu-xamsin

sana (M_1)

“they settled in- in Egypt 53 years”



sanat ?alf-u-tis{umiya wu-sitta dxalaw as-
sudan (M_1)

xad-na wahid-w-talazin yom (R1A)
hadel talata mhawir (M_1)

safatneyn (R1A)

255.2 Ordinal numbers

“[in the] year 1906 they entered

Sudan”
“he gave us 31 days”
"these are three pillars

“two o’clock”
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I l-awwal

2nd at-tani

3rd at-talit

4th ar-rabi§

5t al-xamis

6 as-sadis

7t as-sabi§

gth at-tamin

gt at-tasi§

10® al-$asir

11t al-?ihdalas
12t al-2itna$ss
13 at-talattazos
14t al-arbaltasss
15t al-xamstasas
16t as-sittasoas
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17 as-saba$tasss
18t at-tumanta$ass
19t at-tisistasss
20" al-$isrin

Paradigm of the ordinal numbers from 1-20.

Occurrences of ordinal numbers within sentences:
nhar il-wahid-talatin (R1A) “the 31° day”
nhar it-tani wa-talatin (R1A) “the 32" day”

2.6 Verbs

2.6.1 Inflection

perfective — suffix inflection Imperfective — prefix inflection

1. SG -t a-
2.5G. M. -t tv-

F. -ti tv- ... -in~én
3.5G. M. - yv-

F -at tv-
1. PL. -na nv-
2.PL M. -tu tv- ... -un~on

F. -tin N/4%®
3.PL. M. -aw YV- ... -Uin~on

F. -an V- ... -in

Inflectional prefixes and suffixes of the perfective and imperfective.

2.6.1.1 Form |

38 Probably tv- ... -in.



2.6.1.1.1 Sound verbs

2.6.1.1.1.1 Perfective

Sound verbs can be grouped into three types.

Type I CaCaC

Type II: CiCiC ~ CaCaC
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The grouping is based on the vowels: For the 3.SG.M., verbs of Type I have the vowel /a/, verbs of Type

I have the vowel /i/, sometimes realized /o/. Additionally, there might be a Type Ill, comprising verbs

that have two different vowels, for instance /a/ and /i/. Since the data do only provide one single example

for this pattern — niZah “he succeeded” (M_1) — the prevalence of this group cannot be stated with

certainty.

Since the data do not provide full paradigms of the same verb, the following chart can be understood as

full verb paradigm deduced from various verbs collected from the data.

Type | Type |l
1.SG. ana cibirt (Q_3) “I grew”
2.5G.M. ant
2.SG.F. anti
3.SG.M. Uhuw
gadab (R1A) “he stayed”
3.SG.F. ihiy ambitt (HB_1) ambitt (HB_1) “it grew”
1.PL. hinna gafadna (R1A) “we stayed”
daxalna (R1A) “we entered”
simi¢ha (R1A) “we heard”
2.PL.M. antu
2.PL.F.  antin
3.PL.M.  Ghum flafaw (M_1) “they went up”

rzasu (M_1)

“they came back”
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dxalaw (M_1) “they entered”
zrafaw (R1B) “they cultivated”
ktalaw (R3B) “they killed”
gafadaw (R1A) “they stayed”
nzilaw (M_1) “they went down”
3.PL.F. ihin zarfan-nu (HB_1) “they planted them”

Due to the lack of other conjugated forms of this verb, the irregular verbal form ambitt (CA *anbatat)
(HB_1) “it grew” cannot be assigned to either type with certainty.

The form gafdadaw (R1A) “they stayed” does not have the common 3.PL.M.-pattern CCaCaw but
CaCaCaw due to the gahawa-syndrome (cf. 2.3.1.2).

2.6.1.1.1.2 Imperfective
Sound verbs can be grouped into two types.

Type I yaCCaC ~ yiCCaC ~ yaCCaC (~ yaCCaC)
Type 11 yaCCiC ~ yiCCiC (~ yaCCaC)

Again, the grouping is based on the vowels: For the 3.SG.M., verbs of Type | always have /a/ as stem

vowel, verbs of Type Il do not. For both types, the first vowel can vary due to the phonetic environment.

Some speakers tend to realize /i/ as /o/, as in yargasin (R1B) vs. yirgisin (M_1) “they dance”. In forms
like ma nagdar “we cannot” (R1A) (instead of nagdar or nigdar) and ra-naghar (R1A) “we will appear”
(instead of naghar or nighar), the Schwa can both be an allophone of /a/ and of /i/. Therefore, the pattern
yaCCaC is grouped to both types.*

Since the data does not provide full paradigms of the same verb, the following charts can be understood

as full verb paradigms deducted from various verbs collected from the data.

1.SG. ana

2.5G.M. ant tazrah (Sh_2) “you sip”

39 Beyond the realm of verbs, /o/ in RA is both used as an allophone of /a/ and of /i/, for instance in darat (R1A)
instead of SA darat, the harvest season in SA, or as an allophone to the Nisba /-a/, as in citira (R1B) “many (PL.)”.
For further information see cf. 2.2.1.



tashan (Sh_2) “you grind”

Cidkar (M_1) “you remember”
talbas (R1B) “you wear”
tagdar (M_1) “you can”
2.SG.F. anti
3.SG.M. Uhuw yarfa¢ (M_1) “he throws”
3.SG.F. ihiy tatla$ (M_1) “she goes up”
tarkab (M_1) “she rides”
1.PL. hinna ha-nadhor (R1A) “we will appear”
ma nagdar (R1A) “we cannot”
2.PLM. antu
2.PL.F.  antin
3.PL.M. yilSabin (M_1) “they play”
Ghum yalSabiin (R1B)
yjadmian (M_1) “they present”
3.PL.F.  ihin yilfabin-na (M_1) “they play us”

Paradigm of Type | verbs.

1.SG. ana (a)dkur-2k (M_1) “I remind you”
2.5G.M. ant taktib (Sh_1) “you write”
2.SG.F. anti
3.SG.M. Uhuw yimcin (M_1) “it can”
yifawid-ku® (Sh_5) “he compensates you”
3.SGF. ihiy
1.PL. hinna
2.PL.M. antu
2.PL.F.  antin

40 The pattern yvCvCcC-ku instead of yvCCvC-ku is due to the gahawa-syndrome (cf. 2.3.1.2).
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3.PL.M.  Uhum

3.PL.F.  ihin yirgisin (M_1) “they dance”
yargasin (R1B)

Paradigm of Type Il verbs.

2.6.1.1.1.3 Imperatives

Imperatives are formed equally no matter of the verb type. Imperative patterns are
1CCiC~1CCuC~aCCaC for the SG.M. and CaCCu for the PL.M. Since the data do not provide any
example of an imperative form of Type I, the respective pattern cannot be stated with certainty — it is

probably aCCaC or iCCaC. Due to the lack of female informants, feminine forms could not be found in

the data.
Imperatives M. F.
SG. ictib! “write!” (annot.) N/A
insid! “look for it!” (R1A)
ohraz maf-a! “talk to him!”
(HB_3)
isbur! “be patient!” (R3B)
a$lim-na! “teach us!” (R1B)
PL. harbi-I-hu “let them escape!” N/A

(R1A)

2.6.1.1.1.4 Participles

Participles are formed equally no matter of the verb type.

Active participle Passive participle
M. F. M. F.
SG jasid/gasid (U _1) racba (R3B) mactitb (annot.) mawrita (M_1)
,,sitting® ,,riding® ,written‘ inherited*
PL jasdin (R1A) mawzidin (M_1)
,,sitting® ,present‘

2.6.1.1.2 Geminated verbs
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Geminated (C2=C3)
Geminated verbs, i. e. verbs where C2 and C3 are the same consonant, can be grouped into three types

due to the vowel in the imperfective; /a/, /i/ or /u/. The perfective vowel is always /a/.

Verbal forms encountered in the data are:

Type I: CaCC - yCaCC

Perfective: 3.PLM.  xd§Saw (R3B,U_1)% “they entered”
3.SG.M. lamm (R3B) “he collected”
Imperfective: 3.5G.M.  yixadss (R3B) “he enters”

Type II: CaCC — yCuCC

Perfective: 3.PLM.  hassu-hu (HB_ 1) “they mowed them”
xassaw (R3B, U_1) “they entered”
ma-hatto-hin (R1A) “they didn’t take them”

Imperfective: 1.SG. ma-xuss (M_1) “I don’t enter”

2.SG.M.  thutt-an (HB 2) “you put them/it”
tsubb-um (HB_2) “you pour them”
la txuss (M_1) “you don’t enter”
3.PLM.  yhuttun-ha (R1B) “they put them/her”

Type III: CaCC — yCiCC

Perfective: 1.PL. habbeyna (Q 1) “we liked”
3.5GM. tamm (M_1) “it resulted”
3.SG.F. tammat (M_1) “she resulted”

Imperfective: 3.5GM. ttimm (M _1) “it is completed”

2.6.1.1.3 Hamzated verbs

In RA, the original Hamza and the following /a/ disappeared, the CA perfective pattern *?aCaC is CaC.
In the imperfective, the short vowel with Hamza, i. e. ya?CvC, merged into a long vowel (cf. 2.1.2.1):

yaCvC. Verbal forms encountered in the data are:

(?2a)CaC —yaCvC
- (Pa)kal? - yakil~yakul “to eat”

1 The verb xass ,,to enter” in the imperfective is both found as Type I and Type I1: yixdss (R3B) and txuss
(M_1).
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Imperfective: 2.SG.M. takul (HB 1)
3.5GM.  yakul (U_1), yakil (R2A),

1.PL. nacil (R2A)
3.PL.F. yaklin (R2A)
Imperative: SG.M. kul ~ kal! (annot.)

- (Pa)xad - yaxud~yaxid~yexad “to take”
Perfective: 3.SG.M.  xad (R3B)
1.PL. wu-xadna, axadna (M_1),
3PLM.  xddaw (U_1,M_1),
Imperfective: 3.SG.M.  yéxad (R1A), yaxid-ha (R1B)
1.PL. naxud (U_1), naxid (R2A)

2.6.1.1.4 Primae wly

The first consonant of verba primae infirmae is either /w/ or/y/ (the latter is unfortunately not attested in

the data).

waCaC - yuCiC

Perfective: 3.5G.M. widsal(M_1,R1A) “it reached”
3.PLM.  wds(a)law (M _1) “they reached”

Imperfective: 2.SG.M.  turid (HB 3) “you come”
3.SG.F. tirid (R2A) “she comes”
3.SG.F. tusil (R3B), “she reaches”

waCaC - yuCiC
Imperfective: 2.SG.M  tahib (R2A) “you gift”

2.6.1.1.5 Mediae wly

Verba mediae infirmae (hollow verbs); i. e. verbs with either /w/ or /y/ as second radical, can be grouped

into three types due to the quality of the vowel in the imperfective.

Type I: CaC —yCacC

Pronoun Imperfective

ana Paxaf

ant N/A



anti
uhuw

thiy
hinna
antu
antin
uhum

thin

itxdfin/taxafin
yixaf
N/A
nxaf
itxdfiin
N/A
yixdfiin

yixafin
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Imperfective conjugation of the verb xaf — yixaf (Sh_6).

A further form encountered in the data is:

Imperfective: 2.8G.M timal (R3B)

“you gather money”

Type II: CaC - yCiC

Perfective: 3.SG.M. sar (M_1) “it became”
ba§ (R3B) “he sold”
1.PL.M. sirna (R1B) “we became”
{isna (M_1) “we lived”
3.PL.M. saraw (U_1) “they became/developed”
Imperfective: 2.SG.M tajif*? (HB 1) “you remove”
3.SG.M. vibi¢ (R3B) “he sells”
yijif (M_1) “he stands”
Active Participle: SG.M. fayit (R3B) “dying”
Pronoun Perfective Imperfective
ana
ant taritb (R3B)
trtb M 1)
anti
tthuw

“2Note that in RA, as in SA, CA *wagafa — yagifu is not a primae infirmae verb anymore but transformed to a

mediae infirmae verb: *qaf— yigif (Dickins 2008).



thiy

hinna

antu
antin

uhum

thin
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jabat (R3B)

Zibna (R1A) ba-nzib (R1A)
Fibna (HB_2) ha-njib (M_1)

Zibtu (R1A)

zabo-1-hu yizibiin (R1B)
Zibii-I-ha (R1B)

Active participle SG.M.
Imperative SG.M.

Zayib-ha (R3B)
zib! (HB 1)

Full verb paradigm of the mediae infirmae verb zZab — yZib “to bring”.

Type III: CaC — yCiC

Perfective: 3.SG.F. kanat (M_1) “she was”
gamat (R3B) “she became”
1.PL. sagn al-bil (R1A) “we rode the camels”
gumna (R1A) “we became”
3.PL.M. gamu/gamaw (R3B) “they became”
Imperfective:  2.SG.M. tfut (HB 1) “you miss”
3.SG.M. ygium (HB_1) “it grows”
3.PL.M. yisifin (U_1) “they see”
gal — ygul “to say”
Pronoun Perfective Imperfective
ana galat (R3B) agil-li-¢ (R3B)
ant tgiul (M_ 1)
anti
uhuw gal (R3B) ygil M _1)
thiy galit (R3B) tgiul (M_ 1)
hinna galna (R1A) ngiil-I-a (M_1)
antu tgalon (annot.)
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antin

tthum galu (U_1) yigitlu-I-ha (M_1)
galo-1-i (U_1)

thin

Full verb paradigm of the mediae infirmae verb gal — yigil “to say”.

The imperative SG.M. is giil. In combination with an indirect pronoun, the /t/ loses its length, as in gul-
l-a! (HB_2) “tell him!”. Female or plural imperatives are not attested.

The only participle encountered in the data is the active participle M.: gayi/ (R3B).

2.6.1.1.6 Defective verbs

Defective verbs, or verba tertiac infirmae, can be grouped into two types based on their morphology.
The two possible perfective patterns are CaCa and CiCa, the two possible imperfective patterns are
yaCCa and yaCCi. Whilst CiCa seems to occur with yaCCi only, thus Type I, CaCa is transformed to
both yaCCa, Type Ila, and yaCCi, Type IIb. In specific phonetic contexts, the prefix vowel /a/ of the
imperfective is raised to /o/ or /i/. There are further conjugational differences between the types, as for
instance the pattern for the 1.SG. CvCvC vs. CvCvyt, that will not be discussed any further.

Unlike in CA, the verb gara —yagra “to read” is a defective verb in RA; example forms of its conjugation
are listed below. In most cases, a Schwa can be heard between /g/ and/1/; this is caused by the gahawa-

syndrome (cf. 2.3.1.2).

Pronoun Perfective Imperfective
ana gareyt, garéet (annot.) Pagara (Sh_6)
ant tagra ~ tagora (Sh_6)
anti tagren (Sh_6)
thuw gara (R3B) yagra ~ yagora (Sh_6)
thiy tagra ~ tagara (Sh_6)
hinna garayna (annot.) nagra ~ nagara (Sh_6)
antu garaytu (annot.) tagron ~ tagaron (Sh_6)
antin

tthum gdraw (annot.) yagron (Sh_6)
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thin yagran (Sh_6, R1A)

The only participle forms encountered are the SG. passive participle forms magrii? (M.) (M_1) and

magrifa (F.) (M_1) “corralled/read”.

Further verbal forms encountered in the data are:

Type I: CiCa — yaCCi

Perfective: 1.SG. bijit (M_1) “I became”
1.SG. mseyt (M_1) “I walked”
3.SG.M. bija (M_1) “it became”
3.SG.M. misa (R3B) “he walked”
3.PL.M. lijuw (R3B) “they found”
1.PL. masayna (Sh_5) “we walked”
3.PL.M. masaw, misaw (R3B) “they (M.) walked”

Imperfective: 1.PL.

ma nibgi (M_1)

“we don’t stay”

Imperative: SG.M. ma tamsi! (R3B) “don’t go!”
Type IIa: CaCa — yaCCa
Perfective: 3.SG.F. bageét (M_1) “she wanted”
Imperfective: 3.SG.M. tagra (Sh_6) “you read/she reads”
3.SG.F. tazza (R3B) “she fleeces”
Type IIb: CaCa — yaCCi
Perfective: 1.PL. gadayna (R1A) “we became”
3.PL.M. rmaw (R3B) “they threw”
Imperfective: 1.SG. abni (R1A) “I build”
1.PL. nabni (R1B) “we build”
norzi (R1A) “we stroll around”
3.PL.M. yabn-u (R1B) “he builds them”

2.6.1.1.6.1 Double-weak

Two double-weak verbs, i. €. verbs where both the second and third radical is weak, are encountered in
the data: ra — yara “to see” and Za ~ za — yaza ~ yizi “to come”. Whilst the perfect pattern is always
Ca~Ca, the imperfective can either have a short vowel, yiCi (Type I), or a long vowel yaCa or yiCi (Type
II).



Type I: Ca — yaCa~yiCi
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Imperfective:

Imperative: SG.M.

2.SG.M.

tara (Q_2)
tiri (R1B)
ar-na!® (Sh_6)

“you see”

“look at us!”

Type II: Ca — yaCa~y1Ci

Pronoun Perfective Imperfective
ana Zit (Sh_5; R1A; Sh_4)
ant zit (Sh_5) tizi (R1B)
rét (Sh_5)
anti ziti (Sh_4)
uhuw za (R3B, HB_1) yizi (R2B)
za (Sh_4) yaza (M_1)
vzi-ku (R1A)
thiy zat (Sh_4)
hinna Zina (R1A; M_1) nazi-k (R1A)
nzi-ku (R1A)
antu Zitu (Sh_4) tizu (Sh_1)
tirin (Sh_1)
tariin (Sh_1)
trin (Sh_1)
antin zitin (Sh_4)
tthum zaw (R1A; U 1) yiziin (R3B; R1B)
zaw (Sh_4)
thin zan (Sh_4) yizin (R1B)
zin (R1B; R2A) yirin (R1B)
Active participle M. F.
SG zay (Sh_1) zayyat-k (R1A)
PL zayyin (Sh_1) N/A

Full verb paradigm of the double defective verb Za ~ zZa — yizi ~ yaza “to come”.

43 More imperative constructions can be found in the transcription Sh_6.



2.6.1.2

2.6.1.2.1 Form Il

Derived patterns
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Form II is characterized by the gemination of C2. The pattern (i. e. in the following sections: 3.SG.M

perfective — 3.SG.M. imperfective) is: CaCCaC ~ CaCCiC ~ CiCCiC — yCaCCiC ~ yaCaCCiC ~

yiCaCCiC ~ yiCiCCiC.

Examples for the perfective:

gaddibaw-na (R1A) “they gathered us” rawwahna rihla “we went on a trip”
(Sh_5)
gaffalaw (R3B) “they closed” gattafna (HB_1) “we cut”
giyyirtu (U_1) “you changed” kassart (M_1) “I broke”
(2.PL.M.)
Sazzaldw (U_1)* “they (M.) recorded”

Examples for the imperfective:

)

nmattil (U_1) “we enact” nurahhib (Sh_5) “we welcome’
a$allom-ha (R3B) “I tell it” ya§arrib (M_1) “he arabizes”
yfaccir (R3B) “he sees* yifassir (M_1) “he explains”

tigillib-in (HB_2) “you stir them”

Imperative:

The pattern for the imperative is CaCCaC ~ CaCCiC for the SG.M., CaCCCi for the SG.F. and CaCCCu

for the PL.M.
M. F.
SG. rawwah! (annot.) “go!” ma tSallmi (R3B) “don’t tell!*
PL. rawwhu (R1A) “go!” N/A
sallmi-ni ,»give me in
trust!”
Hamzated:
Participle PL.M. mulakkidin (M_1) “certain”

4 From MSA *sagalla.



Tertiae infirmae (CaCCa - yCaCCi)

Examples for the perfective:

warreyt-i (U_1) “you showed them”

Examples for the imperfective:

ysammi (R2A) “it is called” nhassi *(M_1) “we tell”
nsammi-ha (M_1) “we call her” axall-i-¢ (R3B) “I let you (SG.F.)”
ysawwi “he does” rabb yijawwe-han “May God give them
nsawwi “we do” (R2A) strength”
ysawwiin “they do”

2.6.1.2.2 Form Il

Form III is characterized by an /a/ between C1 and C2. The pattern is: CaCaC — yCaCiC.

Examples for the perfective:

gabalna-hu (R1A) “we met them” ‘ sadafna-hu (R1A) “we coincided them”

saSadat-na (R1A) “it helped us” ‘

Examples for the imperfective:

tujalis (Q 2) “you sit” ‘ bi-hawil-ha-U-k (R3B) | “I will change it for
you’,

tealif (M_1) “it differs”

Primae infirmae:

Active SG.F. mwasla (R1A) “arrived”
participle:

Tertiae infirmae:

Examples for the perfective:

lago (Sh_5) “they found”

2.6.1.2.3 Form IV

4 *nhagei, cf. 2.1.2.5.
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Form IV is characterized by an initial /?a/. The pattern is: aCCaC — yaCCiC. Unfortunately, the data
does not provide any example of a Form IV verb in the imperfective except forms of a{ta — ya{ti and

the form awsi-k “I recommend you” (Q_2) that occurred in poetry.

Examples for the perfective:
aftarna (Sh_5) “we had breakfast” ‘ iftahit (R3B) “
adfat M_1) “I paid” ‘ atlago-na (R1A) “they released us”

Mediae infirmae:

agamna (Sh_5) “we prepared” md tlag-ha (R3B) “he did not divorce”

Tertiae infirmae:

awsi-k (Q_2) “I recommend you”

Pronoun Perfective Imperfective
ana asti (M_1)
afti-k (R1B)
ant taSte-hin (HB_2)
taSti-h (HB_ 1)

anti
uhuw aSta vasti
thiy
hinna a$tayna-hu M _1) na$t-h (R1A)
antu
antin
tthum
thin
Imperative M. F.
SG aSté-ni! (R3B) N/A
afti-ha! (R3B)
PL afti-na! (R1A) N/A

Paradigm of the Form IV tertiae infirmae verb a{ta — ya{ti “to give” as found in the data.



2.6.1.2.4 FormV

Form V is Form II extended by the prefix ¢-. The pattern is: taCaCCaC ~ tiCaCCiC ~ itCaCCiC —
yatCaCCaC ~ yitCaCCaC. The masdar is taCaCCuC.

Examples for the perfective:
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tizawwizt (M_1) “I married” tiyessir (R2A) “it became easier”
taSallamow (M_1) “they learned” itharrif Sayy (R1B) “something is
misunderstood”
Examples for the imperfective:
atasammas (M_1) “I get outcasted” taharriz (U 1) “you talk”

itahawwil-in (R3B) “I change them”

The imperative (SG.M.) pattern is ?itCaCCiC.
Cikallim! (R3B, U_1)*

“speak!”

itwannis! (U_1)

Tertiae infirmae (taCaCCa— ?):
ta?asSayna® (Sh_5)

“chat!”

“we had dinner”

tawa$Saw (M_1)

E

“they became aware’

Masdar:
tamassuk (M_1) “the sticking”
tugaddab (R1A) “the settling”
Participle:

mitmassik-in (SG.M.) (M_1)

“sticks to them”

The prefix ?it-:

The data provides a handful of very uncommon forms: Form V and Form VI forms that can be extended

by the prefix ?it-. The pattern is ?ittaCaCCaC for the perfective, imperfective forms are not found.

46 Irregular imperative due to phonotactic changes (cf. 2.3.1.6).

47 *¢ is indeed a glottal stop /?/, cf. 2.3.1.4.1.
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al-PittaSallamaw fi-hu wasalaw al-gimma (M_1)  “the ones who got educated in them [the

schools] reached the peak”

26.1.2.5 Form VI

Form VI is Form III extended by the prefix #-. The pattern is: taCaCCaC~tiCaCCiC — yit(a)CaCaC.

Examples for the perfective:

tusahurna (M_1) “we intermarried”

Examples for the imperfective:

la yitagalaton (M_1) “they do not disagree” | nitijasim (R3B) “we section”

ntasawig (M_1) “we drive” ‘ yithawanu b-a (M_1)  “to disregard it”
Mediae infirmae (taCayaC > taCaCa — ?):

tafasna (M_1) “we cohabitated”

The prefix ?it-:

As is the case for Form V, Form VI can also be extended by the prefix 7iz-. In the case of Form VI, there
are three forms that suit this category. Interestingly, all three examples are in the imperfective, they all
express a certain reflexivity, passivity or both. Moreover, they are all in the 3.PL., which is a common
form for the passive in SA, for instance katal-o “he got killed” (literally: “they killed him”) (Manfredi
2010: 60). Morphologically, the Form VI prefix yit- (*yitsabagin) is transformed to ?itti-: ittisabagin.

hada I-Pittisami-h, ?¢, rasaydat sarg as-sidan “These are the ones called, eh, the Rasayda of

M_1) Eastern Sudan”

wa-gada ?Pittizadalon fi ma-béyn-um (M_1) “and helmsmen arguing with each other”

Peywa wu-yamsin iz-zimal ittisabagin (R1B) “Yes, and the camels go to be competed against
each other”

2.6.1.2.6 Form VIl

Form VII is characterized by the prefix /?in/. The pattern is: inCaCaC — yinCiCiC. The vowel quality
can change due to the phonetic environment, e. g. /i/ switches to /u/ as in ungalab (R1A) due to the /g/
and emphatic /l/. The stress shifts to the penultima in most other persons, e. g. ungalab (3.SG.M.) and
unglubat (R1A). While some verbs, as ungalab — yingilib, have a genuine translation not occurring in
any other form, for other verbs Form VII semantically represents the passive of a Form I verb: kasar —

yaksir (“to break”) in Form VII means “to be broken”, e. g. yincisir al-{ani "the truce is broken" (M_1).



Examples for the perfective:
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unglubat, ungalab, unglubaw (R1A)

ndamazna (M_1)

“she overturned”, “it overturned”,
overturned”

“we mingled”

“they

Examples for the imperfective:

yincisir (M_1)
al-Salagat ingatat-in (R1A)
nabi nangalis fi-ha (R1A)

“it 1s broken”

“the relations, they got cut”

“we want to be sat/positioned there™*

Mediae infirmae (N/A — yanCaC ~ yinCaC):

tangad-il-ha, yingadu-I-ha (M_1)

“they are driven to it”

Geminated roots (N/A — yinCaCC):
yinfacc¢ (R3B)

“it is dissolved”

2.6.1.2.7 Form VIII

Form VIII is characterized by the infix -#-. The pattern is: iCtaCaC — yiCtaCaC ~ yiCtaCiC ~ yiCtiCiC.

Examples for the imperfective:

yihtafilin (R1B) “they celebrate” ‘ b-istagalan (annot.) “they (F.) work”
tixtilif (U_1) “it differs” ‘ yiStamdiin (R2A) “they rely”
Primae infirmae:
ittazahu (M_1) “they aimed”
Tertiae infirmae (perfective):
wi-ntahd (R1A) “it ended”

Tertiae infirmae (imperfective):

istari (HB_1), nistiri (R2A)

“I buy”’ “We buy”

8 The correctness of the translation is uncertain. In the text (R1A), the speakers mention a school that is being
constructed, they hope that it will be completed soon since they want to “ndngalis fi-ha”. I suppose that they want
either to work there or “be set” as parents of children going there. In any case, the form ingalas would officiate as
the passive of *galas “to sit”, which is usually not productive in RA. Furthermore, it would be the only occurrence
of a *g realized /g/.
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Geminated roots (iCtaCC — N/A):

ihtillu (R1A) “they occupied”
Active participle:
mihtafdin (PLM.) (M_1) “keeping”

2.6.1.2.8 Form IX

The data does not provide any examples of Form 1X. Due to the limited amount of data, it remains
unclear whether the form has disappeared or not.

2.6.1.29 Form X

Form X is characterized by the prefix ?ista-. The pattern is: istaCCiC ~ istaCCaC — yistaCCiC ~
yistaCCaC.

Examples for the perfective:
ma-stahmil/r (R2A) ‘ ?
ma-stah(a)dar-ha (Q_1)

“I don’t remember her”

Geminated roots:

wi-stalamm-ha “he received it” (R3B)

wi-stagarraw “they settled” (M_1)

2.6.1.2.10 Quadriradical verbs

The data provides two quadriradical forms. While the first verb form found in the data is the rather
common neologism describing the act of drinking coffee: tigahwa “you drink coffee” (M_1)*, the two
other ones are slightly more complex. The form nitlaxbit-u “we mix it altogether” (HB_2) is a ¢-prefixed
form of the quadriradical verb laxbat — yilaxbit “to mix”; the form yita?dakbar “it grows” (HB 1) is likely
also a t-prefixed form of a presumably quadriradical verb; yet the pattern might have changed from
yitCvCCvC (as in nitlaxbif) to yitvC'vCCvC due to the gahawa-syndrome caused by the glottal stop (cf.
2.3.1.2).

49 A full verbal paradigm of this neologism is found for instance in De Jong 2011: 271.
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2.7 Adverbs

The following section will outline a selection of different adverbs found in the data.

2.7.1 Demonstrative adverbs
- dilwan ~ dilwani “now”

The adverb for “now”, dilwani, is not found anywhere else in Sudan, which makes it a typical word
to recognize speakers of RA. In very few cases, the /d/ is converted to an interdental /d/ (dilwani
(U_1), perhaps a product of hyperbedouinization (cf. 2.1.2.2.1) or due to the original construction
(ha)daldi I-?an(i) (Behnstedt&Woidich 2021: 265f.). According to the Wortatlas, the form dilwan is
also partially found in North-Western Saudi-Arabia and Southern Jordan; dilwan is attested in the
speech of the §Azayza in Upper Egypt (Behnstedt& Woidich 2021: 265, 267, 269).

Occasionally, mostly in rather formal speech and contexts, the MSA form al-?an can also be
encountered, for instance in M_1 when the speaker lectures all the guests about the history of the
tribe.

- ihnt ~ ohnt ~ hni ~ hint “here”

The cluster (v)CCi for the SA hina ~ hini is not attested elsewhere in Sudan (Behnstedt&Woidich
2021: 163); it is, however, found in several locations all around the Arabian Peninsula, in the Negev
or in the speech of the Bdiil of Southern Jordan (Behnstedt&Woidich 2021: 160, 163)

- ohnitk ~ hnuk “there”

The form hinik and a long /t/ as the second vowel in CA *hunaka appear to be unique to certain

areas of Eastern Sudan, except for one other location that is Gazan in the very South-West of Saudi-
Arabia where the form Anak is attested (Behnstedt&Woidich 2021: 182-184). This alleges to the

geographical origin and the historical migration routes of the Rasayda.

2.7.2 Interrogative adverbs

- weén “where”

As in many other Arabic varieties, for instance SA, CA *ayna became wen. It can be attached bound

pronouns in order to emphasize the subject, for instance wén-hu ¢arab-k? (R1A) “where are they,
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your people?”. In combination with the preposition min, the w is dropped: min-én? “from where?”

(R1A).

- mita “when”

Mita is the only variant for CA *mata that is encountered in the data. The form is not found elsewhere
in Sudan — reflexes like mten, miten, biten are common — but in several regions of the Peninsula,
notably in the Southern Higaz and in very punctually in villages in Southern Upper Egypt
(Behnstedt&Woidich 2021: 103f., 117).

- kayf ~ cayf ~ céyf ~ cef “how”
A lot of variation is found due to the diphthong. Whilst the Sudanese kefis used in Sudanese context

or in presence of non-Rasayda, the most common form seems to be ceyf.

- ¢am “how many/how much”

Besides being the CA interrogative adverb *kam, ¢am has also the quantitative meaning of “some”,

“several” or “plenty”, as in fi cam arwaya “there’s several tales” (M_1).

2.7.3 Adverbs of time

- tawwa ~ tawwa ~ tawwi “still, just now”

The adverb tawwa ~ tawwa ~ tawwt, known for instance as the word for “now” in Libyan and
Tunisian Arabic (Behnstedt&Woidich 2021: 265, 270-272), has three occurrences in the data, each
one is semantically a bit different. As described in the Wortatlas, *taww in the eastern part of the
arabophone world describes something that happened or happens shortly before or shortly after
“now” (Behnstedt&Woidich 2021: 271), which agrees with the examples in the data:

rabbn_insaalla ygawwim-ha taww 7 (R1A) “Our Lord will hopefully give it liveliness

from now on”

I-hadd sana talbas al-b"arqa$ tawwa, bafden “until a year she still wears the Burka, then

(...) (RIB) (...)

hada tawwa fa-n-nuwwara (HB_1) ,.this is still abloom”
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Tawwa ~ tawwa ~ tawwi in RA seems to be the same Nagdi tawwa described by Saad A. Sowayan

(Sowayan 1992). It is often attached a pronominal suffix, as found in one of the gasidas:

wald-k tawwa-k sagir “your son is still young”

2.7.4 Adverbs of manner

- cida~ ¢idT “like this”

i wagt amhaddad ¢id T (R3B) “in a limited time like this”

- Ca~ci“soon”

norzi wu-ca (R1A) “we stroll around and so on”

2.7.5 Adverbs of quantity

- ba-l-hél ~ bi-I-hél and jawwi “very (much)”

Besides the Sudanese sadid (M _1), the intensifiers ba-/-hél ~ bi-I-hél and jawwi are employed, too.
As it is the case in many neighboring varieties, for instance in Sukriyya Arabic or in Nagdi varieties,
ba-I-hel ~ bi-I-hél is usually used in positive context, or to emphasize positive things

(Behnstedt& Woidich 2021: 355):

maseyt masar kitir, bi-I-hel (R1A) “I went to Egypt a lot, very much”
w-ana, wu-mdarrisin kall-huw. bi-I-hél “And I, and they are all teachers. Very much”
(R1A)

Jawwi, CA *gawwi, is also found in the Tihama and in Egypt (Behnstedt& Woidich 2021: 354f.),

an example is:

can mashur! aywa, jawwi! “He was famous!” “Yes, very!” (HB_2)

2.8 Prepositions

- b-~ba- ~ bi- “with”
The quality of the vowel can change to /a/ when in back phonetic environments.

Pal-kilu ba-Sali (HB_1) “the kilo is expensive”
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Palli hinna mihtafdin b-a® (M_1)
zitu bi-d-darahim (R1A)
gadayna t-tugaddab b-u (R1A)

“the one we are sticking to”
“you came with the money”

“we started the settling in them”

béyn ~ béynat ~ ma béyn “between, among”

gada ?Pittizadalon fi ma-béyn-um (M_1)

masacil baynat-hum (U_1)

“tribesmen argued between themselves”

“problems among each other”

ﬁ (Cin”

As it is the case with bi-, the quality of the vowel can change to /a/ when in back phonetic

environments.

Casan guris fa-h (HB_1)
Pafaccir fi-k (Sh_1)
fa-n-nar (HB_2)

Sfi-na dabat (M_1)
fi-l-luga (R1A)

“because there is money in it”
“I look at you (SG.M.)”

“on the fire”

“amongst us there are officials”

“in the language”

fi batn “inside”, “in the core of”

This preposition occurs only in combination with bét ~ béyt ~ beyt. The same expression is also

found in the dialect of the Sukriyya (Reichmuth 1983: 210).

[l-marah fi- fi- fi batn al-beyt (R3B)

“the woman is in- in- inside the house”

gabul ~ gaba/ “before”

ma gabol ?Pal-?islam (M_1)

gaba/ hafi ganat is-swes (U 1)

“before Islam”

“before the digging of the Suez Canal”

il- ~ li- ~ la- “to, towards”

Pal-mara ma timsi I-duktir al-hal-ha (M_1)
xasSaw min as-suSidiya Pil-masar (M_1)

Palli yzib al-ma la-lI-masri$a kull-u (HB_1)

min al-yemen li-s-siidan (M_1)

“the woman doesn’t go to the doctor alone”
“they went from Saudi-Arabia to Egypt

“the one that brings the water to all of the
land”

“from Yemen to Sudan”

50 For the assimilation of bi- and h, cf. 2.3.1.4.2.2.3.1.4.2
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- hadd ~ I-hadd ~ li-hadd

li-haddi®* sana (R1B) “until a year”
yita?akbar tabga hadd ic-cibire (HB_1) “it grows until it becomes the big one”
- ({in*“via”
Zaw San tarij §in Sadbara (U_1) “they came on the way through SAtbara”
- -~ 1[i- “for”
Pana bagi bint-k hadr I-wlad flan (M_1) “I want your daughter for the boy of so-or-so”
li-maddat sahar (R1B) “for one month”

- mi{~ma§ “with”
Both ma¢ and mi¢ are found in the data, mi{ seems to be the genuinely Rasidi version. It is

mostly found with attached pronouns.

Pohraz ma$-a! (HB_3) “talk with him!”

gadab miS-na (R1A) “he stayed with us”

hadéla mih-hu® §ir (M_1) “they bring poetry”

bagi-k cikallim mi§-e (U_1) “I want you to talk with me”
mi$-k (R3B) “with you”

- min “from”, “of”

In combination with the definite article, the construction min al is often constrained to mi-/-.

wa-lakin Paktar-hum min wen? (R2A) “But where are most of them from?”

Paktar-hum mi-I-hizaz (R2A) “Most of them are from the Higaz”

EE T 9 G LN

- yam ~yamm “to”, “close to”, “nearby”, “next to”

zaw yam Siwacin wi-Thawkar (R1B) “they came nearby Sawakin and Tawkar”

Pana msafir yam (...) yam l-xartim (Sh_1) “I travel next to (...) to Khartoum”

- yamb “next to”

Sweyya Sweyya zaww yamb id-diriyat casila  “slowly slowly they arrived to the region of

(R1IB) Kasala”

2

- zay ~ zayy ~ zey ~ zeyy “like”, “as

51 Epenthetic /i/.
52 /¢ and /h/ are assimilated to /hh/.
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ya$ni rasid, zay ar-rasayda (HB_2)

It means Rasid, like the Rasayda

2.9 Conjunctions

bass ~ bess ~ bass “only*, ,,but®, ,,enough”

Whereas bass ~ bess ~ bass is the only form to express “only”, “but” is usually represented with

reflexes of */akin. However, sometimes bass ~ bess is employed, also to express “enough”.

zamila bass ma ta$am (HB_1)
{ila man tigil bass (HB_2)
Pil-madrase hadi ma-hii [-(iyyal bess (R1A)

“beautiful but it‘s not food”
“until one says enough”

“the school is not only for boys”

in-c¢an ~ ic-¢an “if”

Pic-¢an ma-hu rsidi ma yizawwuz- (R1B)

“if he is not (a) Rasidi, he does not marry-"

lamman “when”

mahar lamman tizawwizt Palfen arbad§

(..) (M_1)

“the dowry, when I married in 2004 (...)”

law “if”, “whether”

law Pibn al-Samm at-tani mi Sijij (M_1)

“if your second cousin is not brotherly”

Further conjunctions are:

hatta (M_1) “until” walla “or”

lacin (U_1) “but” Calsan ~  Salsan “‘so that”
(R3B)

W- ~ WU- ~ Wa- ~ 7ii-  “and”

2.9.1 Particles

29.1.1 Article
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The definite article in RA is al ~ il ~ al, which becomes |- after a vowel-final and before a vowel-initial

word, as in ?Zingilab il-hakime (R1A) “the coup of the government”.

The quality of the vowel is not tied to any rules, it is simply influenced by the phonetic environment,
for instance dat al-bint (M_1) “that girl” and il-jibilo (M_1) “the tribe”.

When it comes to assimilation, RA presents more “sun letters”, i. e. phonemes that assimilate the /I/ of
the article to the following sound, than CA or MSA. Worth mentioning are amongst others the
assimilated reflexes of *g, e. 9. wu-hdada z-zarzir (HB_1) “and this is the rucola” or sana j-jaya (HB_1)

“next year” and the assimilation of the affricated *k as in i¢-cibire (HB_1) “the big (F.)”.

29.1.2 Existential

As in many other Arabic varieties, including Sudanese and Egyptian Arabic as well as most Higazi
varieties, the existential is /i, and the negative existential is ma-fi ~ ma-fi (Behnstedt&Woidich 2021:

424). Examples are:

fi rwaya tani (U_1) “there is another tale”

ma-fi tamassuk fi-h (U_1) “there is no sticking to it”

2.9.1.3 Negation

2.9.1.3.1 Nominal negation

There are two nominal or predicate negation particles in RA: ma and ma. Although ma is, by far, used
more frequently, | do believe that mii is the “original” or “genuinely” Rasidi particle of the two. Mii is
very common on the Arabian Peninsula, for instance in Higazi Arabic®®; in Sudan, the particle ma is the
most prevalent one (Dickins 2008). | therefore believe that mai is slowly taken over by the more dominant

ma, furthermore due to the observation that mi was mostly employed by rather old speakers.

mii
mii ba-1-awwal (R1A) “not at first”
ya$ni ma- ma- mi diun (M_1) “so not- not- not without”
law Pibn al-Samm at-tani mi Sijij (M_1) “if your second cousin is not brotherly”
il-hakam mii min nas del (R3B) “the governor is not from these people”

53 Cf. Omar 1975.



91

Pilli mii grib min fardb-na hinna (U_1)

“who are not close to our people”

ma

Pana ma bag_a$ti wulad-k (M_1)
ma hinna bagin (Sh_1)
Pana ma §ind-7 tahwil citir (R3B)

ma {inda-na masna cidr (M_1)

“I do not want to give your son [my daughter]”
“we do not want”
“I do not have a lot of change”

“we don’t have a problem”

2.9.1.3.2 Verbal negation

Verbs are negated with the particles ma or la. Although ma is usually employed for the perfective and

la for the imperfective, both particles are found for both aspects in the data.

la

Pantu la tirian (Sh_3)

la yimcin (M_1)

la yitagalaton (M_1)

la teuss Pal-bayt (M_1)
1a xallu-kii tamsin (R1A)

“you (PL.) are not coming”
“it is not possible”

“they don’t disagree”

“you don’t enter the house”

“they didn’t let you go”

ma

ma tammat al-Parba$in (M_1)

ma d’afast at-tumanin nago (M_1)
ma-traddin (R1A)

ma-dxalaw I-baxar (R1A)

“it did not reach the 40 [days]”
“I didn't pay the 80 she-camels”

“they don’t come back”

“they didn’t enter the ship”

2.9.14 Genitive exponent

The genitive exponent in RA can be both fagg or ta$ ~ bita$. Both forms agree with their head in number

and gender and can be attached a bound pronoun. They are both also employed in the surrounding

Sudanese varieties, whilst hagg is considered to be “genuine” Sudanese form (Bergman 2002: 50),

which is also the prevalent form in Saudi-Arabia and Yemen, ta¢ ~ bita$ may have entered SA through

Egyptian Arabic, being the prevalent form in Egypt (Behnstedt& Woidich 2021: 405).
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hagg tas ~ bita§
M. F. M. F.

SG. hagg haggat ~ haggit tas ~ bita§ bitas(a)t
PL. N/A haggat N/A N/A
Examples are:

ma timsi s-siig bita¢-t-an (M_1) “they don't go to their market”

Pittazahu ?Pila-t-tallim ta¢ ad-din (M_1) “they aimed towards the religious education”

Paswad hagg il-mlah (HB_1) “eggplants for the sauce”

hada tiyrab hagg-o (HB 1) “this is soil for it”

al-mazraSa hagg-at hamid (HB_2) “the farm of Hamid”

misa ?u-bas il-Zomal haggat-a (R3B) “when he went and he sold his camels”

lugat-ku l-jidima hagg-it ar-rasayda (U_1) “your old language of the Rasayda”

29.15 Future

As in the surrounding Sudanese varieties, the future tense in RA can both be built with the prefix b- and
ha- (Bergman 2002:38). When followed by a consonant, a vowel is added to the prefix b- which varies
from /-a/ ~ /-a/ to /-i/ or /-a/ due to the phonetic environment. The vowel of the prefix za- seems to be

stable.

In both Reichmuth’s and my data, as well as in SA, b- and /a- seem to be more or less equally used
(Bergman 2002:38), yet it is very likely that b- is the ‘original” prefix. The prefix b- is prevalent in many
Peninsular varieties, as for instance in Nagdi Arabic (Zack 2018), whereas 4a- is not known to be found.
As Owens argues, the prefix b- would originate from *baga “to want” which is also used in RA (Owens
2018). With great certainty, ha- entered SA through Egyptian influence (Dickins 2008), being the most
common future prefix in Egyptian Arabic (Zack 2018), and thusly it entered RA through Sudanese. Due
to the very limited amount of future tense in the data, it is not possible to deduct whether there is a
difference in proximity or distance between the two prefixes and their uses. The following forms are all

the future tense forms found.

Forms with b-:
bo-nzib banat (R1A) “we will bring girls”
{abda/la ba-yuftur dilwan (annot.) “Abdallah is going to have breakfast now”

bi-hawil-ha-I-k (R3B) “I will change it for you”
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Forms with ha-:

ha-yqtil-ha (R3B) “he will kill her”
ha-nadhar (R1A) “we will appear”
al-manga cibira ha-tkin (HB_1) “the mango will be big”

3 Conclusion

Describing the dialect of the Rasayda is a challenging work in progress. Although I have been told from
the beginning that the Rasayda in Sudan are “something different”, | did not expect the course of the

research to be as exposed to a harsh socio-economic reality and to be as revelatory to linguistic surprises.

In respect to the small size of the corpus, generalizations and conclusions should be drawn carefully. On
a typological level, RA can be classified as a Peninsular dialect. Besides Nagdi Arabic and neighboring
varieties of Central Arabia and the Higaz, the analysis, especially phonology, reveals several features
only shared with the Arabic of the far Saudi-Arabian south-west and the Northern Tihama in Yemen.
The affrication of *k and *q, for instance, is a stereotypically Peninsular phenomenon, not found on the
African continent apart from RA. Yet, a phenomenon like the occasional glottalization of *¢ is unknown
to the phonological world of Arabic dialects beyond the Tihama. Besides these regionally exceptional
realizations, otherwise not attested phonemes arise in RA as the retroflex realizations of /Z/ — [{] and [z]

— tending towards a tap /r/ [r].

Unfortunately, the frame of this thesis as well as the restrictedness of the corpus do not allow any further
in-depth analysis — be it specific verbal groupings and conjugations, dialect-switching in specific

contexts or the “Sudanization” of the lexicon.

As languages and dialects continuously change, particularly when scattered and in the diaspora as it is
the case for the RaSayda and their dialect, it is even more astonishing how small the difference between
the two fieldwork campaigns in two regions of Sudan and 50 years apart from each other is.
Nevertheless, the RA of the Nile Valley seems to adopt more Sudanese features than the varieties spoken
in Eastern Sudan — the ongoing civil war causing massive internal displacements and further migration

might be a new factor in language change.

Beyond the Rasayda in Sudan, current research on the Rasayda in Kuwait, Saudi-Arabia and Jordan, as
carried out by Young and his team and by the WIBARAB-team of the University of Vienna, will
hopefully display the (linguistic) diversity and alleged linguistic unity of this “tribe”.
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All in all, the pioneer-like preliminary analysis of the spoken dialect of the Rasayda in Sudan has very
openly shown that the scenery of the world of Arabic dialects is deeply diverse and has so many hidden

gems to reveal — or who would have thought that there is affrication in Arabic in Africa?
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5 Transcriptions

5.1 Fieldwork campaign in Shendi and Mwes (2023)

This section comprises the transcriptions of the most useful recordings | took during my fieldwork.
Unfortunately, many passages remain unclear and cannot be translated with certainty. The ongoing war
in Sudan — that erupted only three weeks after | had left the country — with all its consequences
challenges the contacts with the people living in that harsh reality. Although the situation in the Nile
Valley State, especially in rural aereas as Shendi and Mwes, is comparibly safe, many Rasayda went
back and forth to Eastern Sudan, Egypt, Eritrea or Saudi-Arabia — discussing linguistic matters is

currently not a priority.

Every transcription is introduced by a concise overview stating the name and its abbreviation as found
in the analysis, the date of the recording, the initials of the speakers, and the location of the recording.
Forms with the reference “(annot.)” refer to personal hand-written annotations in different notebooks
and papers taken during the fieldwork that cannot be attached to the transcription section of this thesis.

The term “data” employed in the thesis refers to the following transcriptions as well as the annotations.

5.1.1 At the university guesthouse (U_1)

Meeting the zafim (U_1) 20.02.2023
SbR, MS In the University Guesthouse (istiraha)

This is the very first recording | took during my fieldwork. | met SbR, an attorney in Shendi and at the
same time za$im of the neighboring village Mwgés, in the guesthouse where I was staying, in company
of Prof. YAwad who made this meeting possible. After a long talk about the Rasayda and their history
(which I also recorded but did not transcribe as the za¢Tm spoke in Sudanese Arabic), | asked SbR to
call another Rasidi so that I could witness and record a first conversation in daily Rasidi Arabic. He
chose to call his cousin MS, a Rasidi of the village of al-Mugrin next to $Atbara (cf. 1.2) who turned
out to be a former student of Prof. {Awad. Unfortunately, MS struggled to stick to his dialect and spoke

mainly Sudanese Arabic so that his uncle decided to speak most of the time and end the call soon.

(1) [SbR:]yaw da na

“Hey, it’s me,

(2) bagi-k cikallim mi¢-e

I want you to talk with me
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(3) ¢ala t-tabifa tabSan Sala bal-i

naturally, of course, to my mind,

(4) galo-1-i min yom
they told me, from the day,

(5) ticallam?

you speak?”

(6) [MS:] 26

“Yes./ ”»

(7) wu-dilwani mi§-t 2al-mayk ihnt

“And now, I have the microphone here

(8) Pi-jasid fa- al-Zistiraho

and I’'m sitting in the istiraha®*

(9) wa-gali hinna bagen Pinn naxud mun-ku Paswat b-lugdt-ku

and they said ‘we want to make a recording in your language

(10) yasni nsif hal Pantu giyyirtu lugat-ku l-jidima hagg-it ir-rasayds walla ma-giyyirti-ha
walla-
so we see whether you changed your old language of the Rasayda or you didn’t change

itor-’

(12) wu-sulti-1-u Sadila fand-i Piban famm-i

and | told him “of course, I have a cousin,

(12) nafgud digg-l-a xalle-k Pinn taharriz

we make him a call and let you talk,

(13) 2ana wuyya-h Wu-yisifin al-hasl és

me to him, and they see what happens”

S istirahat al-asatida, the name of the guesthouse on campus where | met and recorded SbR.



(14)

(15)

(16)

A7)

(18)

(19)

(20)

(21)

(22)

(23)

(24)

(25)

(26)

[MS:] ma-fi xlaf

“There’s no contest”

[SbR:] yalla gul ticallim

“Come on, speak!”

[MS:] Patikallam an- bi-nizbit il-mawdi¢ farab-na yasni

“I speak on- about the topic of our people”

[SbR:] Paywa hinna Rasayds Wu-wala hina wu-twannis mi¢-ina bass ya$nr

“Yes, us Rasayda and [the] representatives here and just chat with each other”

[MS:] hanna rab$an ya ?abi {abd-a/la
“us, of course, Abu Abdallah,

{arab-na saraw fi-1-sutat

our people became very dispersed”

[SbR:] Paywa
‘6Yes7’

[MS:] wu-sar fi-ha masacil gabaliya

“and there, tribal problems arose”

[SbR:] ticallam bi-I-luga I-rasidiya I-fusha ya¢ni
“speak in the Rasidi standard language!”

[MS:] ma sara fi-ha masacil bayndat-hum

“problems among them arose,

bayn al-subayil

between the tribes,

2 Pit-sara ?il-gawwi yakul ad-dasif

and it turned out that the strong eats the weak”

[SbR:] Paywa
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(27)

(28)

(29)

(30)

(31)

(32)

(33)

(34)

(35)

(36)

(37)

“Yesas

[MS:] wu-gamat an-nas Saddat min al-Zazira

“and the people started to scatter from the Arabian Peninsula

hasab al-gol> wa-l-marasi wa-l-bahayim wa-l-ganam

due to the herd and the pastures and the cattle and the sheep”

[SbR:] nafam nafam

“Yes, yes”

fi~hai zuzu Palli-how bani Yamm-na l-graybin

“there is a part that is the tribe of our uncle’s relatives”

[SbR:] Siyyal famm-na I-gribin

“The children of our uncle’s relatives”

[MS:] adxalii (an tarij ganat is-swes

“They entered by the Suez Canal”

[SbR:] gaba/ hafi ganat is-swes
“Before the digging of the Suez Canal”

[MS:] gaba/ ma yhafron is-sadd al-§alt
“Before they dug the High Dam,

wa-gasadaw an-nas

and the people stayed

fi salid masar

in Upper Egypt”

[SbR:] nafam, fi kamumbo wa-1-gardago
“Yes, in Kom Ombo and Hurghada”
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5 The term gol, from *jawala, is also attested in the dialect of Sammar in Northern Saudi-Arabia. The realization
of *§ as /g/ remains unclear.



(38)

(39)

(40)

(41)

(42)

(43)

(44)

(45)

(46)

(47)

(48)

(49)

[MS:] fi Paswan wu-1-gardaga wu-fi Sarm as-séx

“In Aswan and Hurghada and Sharm el-Sheikh,

WU-fi-hii ZUzU za? S-sidan

and one branch [amongst them] came to Sudan,

2alli-haw zdad-na hinna

that are our grandfathers”

[SbR:] nafam

“YCS”

Zaw §an tarij §in fagbara

“They came on the way through {Atbara”

[MS:] Zaw {an tarij §in {agbara

“They came on the way via {Atbara”

[SbR:] wa-nahr an-nil
“And the Nile”

[MS:] Sala z-zéydab
“To az-Zeydab*®,

zidd-na ma sar zat-a ?alla yarham-a

our grandfather didn’t come alone, May God rest his soul

madfin fi-z-zéydab

is buried in az-Zeydab*

[SbR:] nafam nafam

»Yes, yes®

madfin ihnt

% Cf. 1.2.
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(50)

(51)

(52)

(53)

(54)

(55)

(56)

(57)

(58)

(59)

(60)
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“He is buried here”

la? la? bass Puhum gali hinna bagen naxid mun-ku calam

“No, no, but they said ‘we want to take speech from you’

wu-xadaw Wu-l-calam dilwan

and they took and the speech now

Wu-Sarrifu ST wu-had il-calam da kull-u 2inna ma barirtu $ale-hu

and they define something and this speech is everything that I/you (pl) demanded them,

warreyt-i fal-hasal

you showed them the outcome,

warreyt-i Zinn gubayil as-sidan hadi Zat $an {iddat manatij
you showed them that these tribes of Sudan came through many regions,

al-bahr al-ahmar
the Read Sea,

WU-fi ggabayil zat §an tarij il-habas min-na

and there are tribes that came to us via Eritrea,

WU-fi ggabayil zat {an hafr al-ganat is-swes

and there are tribes that came due to the digging of the Suez Canal,

2illi mi grtb min $arab-na kinna

who are not close to our people here,

Zaw $an tarij- $an taryj gabal Pillt ma tahfir gandt is-swés

they came through before the digging of the Suez Canal”

[MS:] sahéh

“True”



(61)

(62)

(63)

(64)

(65)

(66)

(67)

(68)

(69)

(70)

(71)
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[SbR:] hadr hinna gibilat il- bi-zar hinna nkassi®’ wu-nmagtil

“This is us tribes of- ourselves, that we tell and represent,

Zann gibilat-na ?inn-ha zat 7an gaba/

that our tribes, they came before,

gaba/ hafr al-ganat is-swes

before the digging of the Suez Canal

fi fahad Palf u-tuman-miya wu-ma ma$rif camm yani

in the year 1800 and it’s not known when exactly,

sittin saba$in xamsin ma Sarif

60, 70, 50, I don’t know,

Zana fabfan wu-t-tarix hado zat-e

I, of course, and history, that’s it,

hinna ma hanna muarrixin ya$ni, sohhna?

I mean, we are not historians, right?

hinna mit ahna muarrixin

Us, we are not historians,

lacin hinna nasmay¢’

but, we hear,

nasmay’ Pann ir-rasayda zat §an tarij il-bahar il-ahmar

we hear that the Rasayda came via the Red Sea

(..)

ba-1-hél wu-gubayal citira min {arab-na l-gazayza

a lot, and many tribes from our people, the Qazayza,

" *phacci, cf. 2.1.2.5.



(72)

(73)

(74)

(75)

(76)

(77)

(78)

(79)

(80)

(81)

gobayil ka-$&nda-na Syyal {amm-na mhammad ahméd

the tribes as we have the children of our uncle Muhammad Humayd,

beni Samm-hu fi komombii

his uncle’s branch in Kom Ombo,

WU-beni $amm-hu fi 2al-gardago

and his uncle’s branch in Hurghada”

(...)

[MS:] hal tadri Panna ar-rasid

“Do you know that the Rasayda,

Pabi mudhi gusay
Abii Mudhi Gusay,

2iban $amm ma {indu-hu -

he doesn’t have a cousin -

[SbR:] nafam, {arab-Au fi masar
Yes, their people are in Egypt.

(...)

nasam, kull-a hanna Zay $an tarij -

Yes, we are all coming via -

ya zol ya rzal Sadila xér insa-ajla

Yeah man, okay, it’s fine.

hinna, xadaw min-na |-calam hada wu-sazzalaw®® dilwan

“Us, they took this speech from us and they recorded now,

%8 In this case, the symbol /3/ represents the IPA phoneme [§], the voiceless counterpart to the retroflex /2/ (cf.

L)
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(82) Wu-galo bagen insiif 2il-luga ma béyn-ku wu-béyn zimil-k

and they said ‘we want to see the language that is between you (PL.) and between your

colleague,

(83) hal tixtilif fanna hinna wu- walla ma tixtilif

whether it differs from us here and- or whether it doesn’t differ,

(84) walla nsaf xtilaf beyn-u w-beyn-

or [whether] we see a difference between it and between-

(85) {adila

Fine!”

5.1.2 Mwés (M_1)

An introduction to the Rasayda of Mwes (M_1) 24.02.2023

S, village eldest, S (S), and unidentified members of | In the diwan ad-diyiif in Mwes

the community

I recorded this recording on my first visit to the village of Mwes. I was accompanied by Prof. $Awad al-
Kartm and his daughter Nahla, who brought a female friend in the hope to be able to meet and record
Rasayda-women, and by my friend $Abd el-Hafiz who brought me in touch with {Abd ar-Rahman Nafi€,
a Rasidi of Mwes and schoolteacher in Shendi which I had met the day before.

The Rasayda welcomed us at the diwan ad-diyif, an empty space in the middle of village covered with
carpets. As they did not expect female guests, the Rasayda-women stayed in their houses, unfortunately,
the men did not allow the two Sudanese women to go there and socialize with them. Therefore, Nahla
and her friend were sat on chairs next to the carpet on which around 15 Rasayda-men and we had to sit
down (see photo at the end of the section).

After a kind introduction to my fieldwork by Prof. ¢Awad, I passed the microphone around and asked
everybody who would like to tell something. Poetry being a major pride for the Rasayda, the first men
insisted on reciting gasidas — which can be found as manuscripts in this section (Q 1 — Q 3) — and
teaching us about Rasidi poetry (cf. 5.1.5.1; Q _1). After my repeatedly uttered requests to record
spontaneous, daily speech, S decided to tell us about the history of the Rasayda (cf. 5.1.2; M _1).
Although I asked him to speak in his own dialect, which he did most of the time, he naturally changed
his speech when being interrupted by Prof. YAwad or by YAbd el-Hafiz who spoke to him in Sudanese
Arabic.



It is the longest recording of my fieldwork.
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S:

Zana S S S N min gabilat ar-rasayda min faxd az-

zinaymat min fara$§ al-gazayza

Iam §S S S N from the Rasayda tribe from the
branch of the Zunaymat from the clan of the al-

Qazayza,

Pawlad — Sayyal Pawldd Nassar, min Sayyal
Nassar min Sayyal Salah

The children — the sons of the children of Nassar,
from the children of Nassar of the children of

Salah,

tayyib

well,

wu-la Sand-i maSna Pinna Paxii-na [-Palmani

hada

and I have no objection that our German brother

here,

law(a) Sayz yaSarrib al-calam hada Paw yansara

Paw yistafid min-hu

if he wants to arabize this speech or to publish or

to benefit from them,

yifassir al-Pasya?

he explains the things,

baSden gibilt ar-rasayda

then, the Rasayda tribe,

2asya? Pal-muta$araf an-ha, hi-

things that are know about it, it -

fi am (3)rwaya yaSni tlaSat-il-ha

there is several tales, so, that derived from it

()

Cam (3)rwayi 2éy

several tales, yes.

()

Pal-gizu Palli sacin fi Sarg as-sidan

The part that lives in Eastern Sudan

zdy min al-yemen $abr as-sifun, sifun zubaydo

comes from Yemen by ships, by ships of the
Zubayda,

fi Penadak

back in the days,

Pu-canat tangla tizara min al-yemen li-s-sidan

and they were to transport trade (they were used

for trade) from Yemen to Sudan,

Pu-zaww Par-rasayda fi-ha wu-nzilaw fi Sarg as-

sudan

And the Rasayda came on them and debarked in

Eastern Sudan,

hada I-Pittisami-h, ?e, rasaydat Sarg as-sudan

these are the ones called, eh, the RaSayda of

Eastern Sudan.

Pamma rasaydat as-Smal Pi-halfa ?i-?aglab-ha

Zi-nahr-an-nil

As to the Rasayda of the North and Halfa and their
majority and the Nile River State,

hadela nzilaw Sabra —

these came down via —

Pisim-mu 2es?

what is it called?

masar

Egypt.
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xassaw min as-suSidiya Pil-masay

They entered from Saudi-Arabia via Egypt

Pil-min masay Pil-?as-sid(an)

and from Egypt to Sudan

{an tarij il-bahar™® il-Pabyad Pil-mutawassit

via the Mediterranean Sea,

(-..) [The other men quickly correct S's geographical mistake. ]

Pal-muhimm Pinn al-rwaya tgil Pinn-u tlaSaw

min as-suSadiys Palf-i-tumunmiya, tagriban

Anyways, the tale says that they came down from

Saudi-Arabia in 1800, approximately,

wu-stagarraw fi masar talata wu-xamsin sana

and they settled in Egypt 35 years,

Pi-zizu min al-jibila Pal-?an fi masor

and a part of the tribe is now in Egypt,

ya$ni min xilan-i ana s.

so from my uncles, me, S.,

min xilan-i-ana ?alli-hum al-masahna

from my uncles who are the Masahna,

Pal-?an mawzidin fi masar

they are now present in Egypt,

fi mantagat Paswan fi Sizbat al-Sarab fi

kamombo

in the region of Aswan, in {1zbat al-{Arab, in Kom

Ombo,

hadel min xilan-i Paxwan Pumm-i, Samm Pumm-

i, lazam, Samm Pumm-i, lazam

these are my uncles, my mother’s brothers, my
mother’s uncle, directly [in direct lineage], my

mother’s uncle, directly,

Pistagarraw Sarab-na hinna Palli-humma Siyyal

Nassar 2ii-muSdam Pal-jizdyzo

They settled, our people, us, who are the children

of Nassar and the majority of the al-Qazayza,

Pistagarraw fa- fi masar talata wu-xamsin sana

they settled in- in Egypt for 35 years,

sanat Palf-u-tisSumiya wu-sitta dxalaw as-siidan

{an tarig as-smal

in the year 1906 they entered Sudan through the
North,

Pilli-huw  xassaw la-§-Smaliya, half-al-gidim,

{ala wildyat as-sSmal,

those who came to the Northern State (as-

Simaliya), Old Halfa, via the Northern State,

wildaya Smaliya, dungula wu-giha

the Northern State, Dongola and that side,

w-istagarraw fi-wilayat nahr-an-nil

and they settled in the Nile Valley State,

hada rwaya I-2ilu®

this is the first tale,

wu-fi rwaya tani

and there is another tale,

had lakin hinna hadi

but this is us,

2alli hinna mihtafdin b-a

The one that us we are keeping,

mulakkidin Palée-ha

we are certain about it,

hadi bi-nizbat il- gibilat-ha

this is about the tribe, her tribe [the Rasayda’s)],

living]

(...) [S is asked why he does not rather focus on other topics like traditions, marriage, or forms of

%% The RA pronunciation would be final-stressed, i. e. bakar. Rather formal vocabulary is usually borrowed from
SA (and not from CA or MSA), therefore the Sudanese pronunciation.

60 *31-Pila.
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hinna {isna maSa gabayla ?as-smal

we lived the tribes of the North

another person:

Zalli-hitw Sawayliya wu-zaSaliya wu-hassaniya

wu-qawala wu-Sababda

that are the Sawayliya and the GaSaliya® and the
Hassaniya and Quwala and § Ababda®?,

(..)

S:

hinna taSasna mih-hu

we were cohabitating with them,

wit-xadna min 2adba$-hu 8 Di-xadaw min

fadbas$-na

and we took from their traits and gave them from

our traits,

wu-ndamazna mih-hu fi $adat u-tugalid-hu

and we mingled with them in their customs and

traditions,

tusahurna-hu

we intermarried,

tusahurna mih-hu Sadid

we intermarried with them a lot.

Paxadna min-hu wu-?a$tayna-hu

We took from them and we gave them,

Paxadna min-hu harim, 2a$tayna-hu harim

we took women from them, we gave them women,

musdar rizja* Pal-gibils

the tribe’s source of living

}’al—qdlib65 Zalli muracciz Sala- Sala t-tarwa I-

haywaniya wa-t-tzara wa-z-zirala

is mostly concentrated on- on livestock and the

trading and agriculture,

hadel talata mhawir

these are three pillars,

Pat-tarwa I-haywaniys wa-t-tzara wa-z-ziraa

the livestock and the trading and agriculture.

fi-na siyasiyin waslaw I-gammat as-siyasa

Amongst us they arose to the peak of politics,

wu-fi-na dabbat

and amongst us there are officials,

wu-fi-na gikatra®

and amongst us there are doctors,

wu-fi-hu muhandisin

and amongst them there are engineers,

Paslan masaalla Pan-niswa ya$ni, Pat-ta§lim

Originally, ma §3a? ?allah, the women, the

education,

81 The major Sudanese tribe of Arab and Nubian descent that lives in the Nile Valley.

%2 For a linguistic description of the dialect of the {Ababda in South-Eastern Egypt, see De Jong 2002.

88 *Parba¢-hu, assimilation of /t/ to /d/ due to the following /b/.

8 Since /z/ is a voiced fricative, the following palatal plosive [j] is rather fricatized, too, it might correspond

most to the voiced palatal fricative [j].

8 This extremely rare occasion of the sound /g/ in RA might be influenced by SA of Eastern Sudan, namely the
region around Kasala from which the speaker origins from. This variety is known for the confusion of /g/ and /q/,
as in al-galib (*al-galib) and tagalid (*taqalid) “traditions”.

66 Cf. 2.3.1.6.
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barak-alla Payyi wahid tigladdim fa-t-ta$lim

nizah masaalla

Bless God, every single one who improved in

education, succeeded, mashallah.

wasal la-1-gimma

It reached the peak!

wu-fi-na mzar§iya 2aqlab ya$ni I-gibila

And amongst us there are farmers, actually the

majority of the tribe,

wa-Pasatizo ' wu-tiZZar muwwasi wu-tiZtar

fuwacih

and professors and merchants and fruit sellers.

ittazahu Pila-t-taSlim ta$ ad-din

they aimed towards religious education,

(...) [the crowd mentions locally famous member

s of the tribe]

Pal-ittaSallamaw fi-hu wasalaw al-gimma

who studied in them [the education facilities]

reached the peak,

ya$ni ma- ma- mi diin

Not without

Pat-tani, bi-nizba Pal-Sadat u-tagalid

then, with regards to the customs and traditions,

hinna {inda-na (adat u-tagalid min 2al-Sahd al-
gahilt

we do have customs and traditions of the Gahiliya

(preislamic times),

ma gabal 2al-Pislam

before Islam.

6

Paglabat® t2ar®® fi sandi Paw fi wilayat nahr-an-

nil mraccizin $ala I- tizarat al-fuwacih

Most of the merchants are in Shendi or in the Nile

Valley State focussing on the fruit trading,

hiyya I-manga wa-I-burtukan ?Pal-?angarét Pal-

leymiin

it is mangoes, and oranges, tamarinds, lemons,

Crowd:

Caley-h salat wu-salam

Peace and Mercy Be Upon Him

halla hayyak-alla

Come on, God bless you!

(...) [several men start to discuss about Islam]

S:

67 The rather formal word *asatida is not borrowed from Standard but from SA and therefore does not have an

interdental.
8 See: al-galib.

89 Sjc!
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{inda-na Sadat u-tagalid wu-tubayi§ ma gaboal

al-?islam

We do have customs and traditions and traits from

before Islam,

min Sahd il-gahili

from the period of the Gahiliya.

()

baSdeén Zlal-jibilo mihtafda b-a, Pal-Sadat u-
tagalid wu-tubayi§ Pal-gibila

Then, the tribe believes in them, the customs and

traditions and traits of the tribe,

wu-1la yimcin, 1a yimcin

and it is not possible, it’s not possible,

ya§ni [-Sadat u-tagalid Pal-mawrita min al-

Zaba? wa-I-?azdad

so, the customs and traditions inherited from the

fathers and grandfathers,

la yimcin yithawanu b-a Paw at-talSab

it is not possible to disregard them or to play

around

hatta marrat txalif ?as-sara$ al-Pislami

even if sometimes the Islamic law differs

wa-n-nas tangad-il-ha

and the people are driven to it

txalif as-sar§

the Islamic Law differs.

lakin ba$d an-nas yingadu-I-ha

But some people are driven to it.

Palli*es snu?

Why?

zalli'es Sinda-na Pal-zuwaz, bi-nizba Pal-Zuwaz

Because we have the marriage, with regards to

marriage,

{inda-na wada§

we have a case,

Pilli-huw mzeyyin™

that is the mzeyyin.

ngiil-l-a mzeyyin

we call it mzeyyin,

(..)

bi-nizba- Pal-mzeyyin

With regards to- the dowry,

Pal-xatuba ttimm min a- min sugr is-sinn, min

mahd ar-rada$a

the engagement is completed from the early age,

from the period of breastfeeding,

min mahd ar-rada$a timm Pal-xatiiba

from the period of breastfeeding the engagement

is completed,

ya$ni yimcin 2ayy radiSa Sumr-ha Sharén Paw

Sumr-ha Sahar wu-nuss

it means maybe a baby is two months old or its

age is one month and a half,

wa-ma tammat al-?arba$§in

and it did not reach the 40 [days].

ngiil-l-a Pana bagi bint-k hadi I-wlad flan

We tell him ,,I want this daughter of yours” for the

boy of so-and-so

()

wa-tamm al-calam $ala ¢ida

and the talk is agreed on this.

0 Another word for mahar “dowry”.
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Pal-bint hadi l-ibna Samm-hu ma fi-ha tmén wu-

talata

this girl belongs to her cousin, there's no second

or third opinion,

Paslu™ 1a yitagalaton fi-ha di

The fact is, they never disagree on this.

fi 81 tani Pinn bijit P7ana ma bag_a$ti wulad-k

There is something else, if [ happen to not want to

give your son [my daughter],

walad-k Sind-a hagg Sal-éh yisawwi 2illi-huw al-

Samm

your son has the right to do what is the general

law,

Pamma bija 2dal-walad ma-ni bag-a$ti-h

but it happens that I don't want to give him [my
daughter].

masala™ walad Paxw-Ty § awad gott™-l-a la Pana

ma_Sti-h

For instance, my brother’s son {Awad, I told him

“no, I won't give him [my daughter]”,

Sawad yarfa$ $ala bint-i al-Sam

§Awad throws back to my daughter the Statal

Law.

ygiil ?al-bint hadi magrii?a’™ San al-?ibSad min

walad-i

He says ,,this girl is ‘read’ (corralled) by the
furthest of my son.

fa-?al-éh- Pal-Sani wu-?ana [-?ibSad

So the- the truce is on him and I am the furthest

Pallihés ma-tizawwaz

because you don’t marry”.

(Awad:

2ay magria Yes, “read”.
S:

magriital “Read!”

ma-tizawwaz filla Pilla ?Pilla ?ibn Samm Paw

wahid Pagrab min-ha nisab

Do not marry [anybody] except your cousin or

somebody the closest to her in distance,

wa-law Pibn al-Samm at-tani mi Sijij

and if your second cousin is not brotherly

hadak yagr-a, (as-)sijij yagr-a

this one corrals her, the brother corrals her

(..)

2as-sijij yagr-a

The brother corrals her

wa-1ld yimcin tizawwaz

and you cannot marry,

wa-la yimcin, 2al-Sani yincisir Pal-?an

you cannot, the truce is broken now.

tizawwaz dat al-bint

You marry that girl

1 SA “the fact is”.

2 *mazalan.

8 *gult. The form gott is most likely influenced by SA gutta “I said”.

"4 Literally “this girl is read”. Young translates it with “to be corralled”, i. e. “locked-in” or “caged” (Young

2002: 144).
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gasban San ar-rada$’ Palli hatta [-Sani-ha

tagayyam al-$am bi-tumanin {an

by force agreement, that until the truce is clouded

by the law with 80 camels,

tagayyam ?al-$ani bi-tumanin naga

the truce is clouded with 80 she-camels.

wu-ma d afast Pana ?Palli Zuwwazt al-bint

and [if] I, who married the girl, didn't pay,

ma d’afalt at-tumanin naga Patasammas”™

[if] I didn't pay the 80 she-camels, I get outcasted.

Patasammas ya$ni 7eés?

"I get outcasted" means what?

ma-2xuss ad-dull

I don't enter the shadow.

(..)

dull 2l-gibila hada na ma-xuss!

The shadow of the tribe, this, I don't enter!

matalan hadéla bin Samm-i

For instance, this here is my cousin.

(...) YAwad repeats in SA

dull al-gabila

The shadow of the tribe

Zinna nazi Pal-bayt hadi ygul ant magri§

So that when we come to this house he says

" 1 29
you're read”,

la txuss Pal-bayt!

don't enter the house!

2ant ¢asir al-$ani

You are a truce breaker”.

ya$ni ma-tagdar txuss Pal-bayt

It means you cannot enter the house,

l-anni tala$t min tar ?es

because you came down from what direction?

tar il- o wu-tar il-$adat u-tagalid gayb

The direction of the tribe and the direction of the

customs and traditions is absent

Pu-mseyt $ala ragbat nafsi wu-ma tahwa nafsi

and you went by own lust and by what own wishes

arc.

hni Pana PataSammas ma-?xuss dall al-gabila

kull-u

Here, 1 get outcasted, I don't enter the tribe's

shadow at all,

Pilla PadfaSt tamanin naga la-r-rzal ?Pal éna

kossart Cani

except if [ paid 80 she-camels to the man I broke

my truce.

hdda sey mutwarat min al-Sahar wa-min al-Sasar

Pal-ga?

This is an inherited thing from the immorality and

from the age to come.

la?, 1a zal'® Sinda-na hinna xalif as-Sar§

No, we still have the breach of the Sharia,

Pal-calam hada xalif as-sar§

This concept is a breach of the Sharia

lacin ld zal il-jibilo mitmassik-in

but the tribe is still sticking to it.

5 As explained in the following, taSammas — yitSammis (imperfective deducted), literally “to sun oneself”,
describes the concept of leaving the shade of the tribe, dull 2/-gabila (as mentioned below), the protection given
by it. This metaphorical concept neatly compares the safe life within the tribe, as pleasant as staying in the shadow,
to the act of being outcasted, that feels like being shelterlessly exposed to the burning sun.

76 Very formal, the colloquial RA form to express “still” is tawwa (cf. 2.7.3).
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(...) YAwad throws in a comment

Pal-zuwwaz bi-zat nafs-a matfawul

Marriage itself is hopeful,

{inda-na hni hinna fi wildyat nahr-an-nil

we have here in the Nile Region State,

wallahi mbassatin’’ hatta t-tabsit

by God, the act of sitting until the decision?

hatta t-tabsit ma-nibgi hatta mbasstin

until the decision, we don't stay until we are

deciding,

lacin Paxwan-na fi sarg as-sidan

but our brothers in Eastern Sudan,

wallahi ya$ni saSabu sweyy (...)

by God, I mean, they complicated a bit (...)

Pamma hinna hni wallahi [-bint ba-r-ramziya

ya§ni

But we here, by God, the girl is with the

symbolism,

ya$ni ma- ma- ya$ni Pana dkur-ak

it means no- no-, I mean, I remember [for] you,

Pal-mahar b-alfi Ziné bi-?alfi Ziné

the dowry is 1000 Pounds (LS).

2ana mahari sar bi-Ziné wahid hadido

My own dowry became one metal Pound

mahar lamman tizawwizt Palfen arba§

[the] dowry, when I married in 2004

Pal-mahar bi-zZineé wahid dilwan

the dowry is one Pound now.

§Awad asks if he married his cousin

Paywa binta Samm-i

Yes, my cousin.

dilwan al-mahar $ala Sasarat-alaf waddna-ha

Palféen, 2alfen wa-nuss

Now, the dowry is 10 000, we wished it to be
2000, 2 500.

Somebody else:

tahlil bass It's just an assessment.

S:

tahlil al-mdhar (...) The assessment of the dowry (...)
lakin ma-fi tamdssuk fi-h but there is no sticking to it.

(..., crowd speaking about customs and prices in related tribes)

somebody else:

xamsin giné xamsin giné ha-njib la-h’a

50 LS, we will give 50 LS for her

()

ma trib-al-ha cibrit'®

Don't give her a kibrit

ma trib-al-ha cibrit!

Don't bring her a kibrit

S:

ma- ma- ma- ma cidkar ya$ni

don’t- don’t- don’t- don’t set, I mean-

Pana bi-nizba ?inn al-Zuwwaz Sumiman ya$ni

As for me and for marriage in general,

7 Bassat — yibassit (forms deducted) describes the act of sitting in a group and discussing a certain thing until an

agreement or a decision, a tabsit, is reached.

8 Typically RA term, the exact meaning is not defined yet.
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Pu-bi-nizba [- Pal-?Pafrah

and as for the, the wedding ceremonies,

kanat Sinda-na Sadat u-tagalid Palli-hiy hinna

nsammi-ha I-1i5ib

we used to have a custom and tradition that we call

“the play”.

Pawwal mahawar zey-ma tgiil

the first pillar is, as you say,

Vijif saff min-nt

to stand tribesmen/representatives of mine,

Salar wu-saff min-nt

poets and tribesmen of mine,

wu-hadeéla mih-hu Salir

and these bring a poet,

wu-hadeéla mih-hu Sisr

and these bring poetry.

other person:

wa-I-2aglabiya I-wajha SuSara kull-hu

And the majority that is in front are all poets.

Pal-Paglabiya suSara wajh" fi-hu

The majority are poets with reputation on them,

lakin hada-

but this-

wa-gada Pittizadalon fi ma-béyn-um

and helmsmen arguing with each other

(..., crowd commenting things)

S:

mijja$da Pantu bi-yisammii-ha mijja$da

Mijjasda®, you call it mijjasda.

(noises, discussion)

lakin hinna Sinda-na hinna Sinda-na mhawar®,

yihawarin fi m’a-béyn

but we have, we have mhawar, they discuss with

each other

(crowd mentioning women)

somebody else:

da ma-fi-hu harim nihay

this, there's no women, at all,

()

rizal bess

Only men.

S:

kalam da harim ma-ft

This concept, there's no women

somebody else:

(...) ma-tkiin haflo ma-fi harim

(...) [if] there was a feast, there's no women.

()

S:

8 Wajh describes a certain reputation, cf. Young 2002: 145.

8 A more forceful way of discussing.

8L A more dialectic, debate-like type of discussion.
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la?, hinna harim-na yilSabin-na 82 il-hal-hin fi

Pafrah-hin

No, our women dance (us) on their own on their

weddings.

(noises and comments)

la?, Pawwal Pawwal fa-I-Sasr al-?awwal ya§ni

No, the first, the first in the first time is — I mean

Paglab al-liSib fi harim

most of the "play" there's women,

yirgisin fi nuss il-li$ib: harim

[the ones] dancing during half of the "play":

women!

lakin al-hamdulilla Pin-nas taSallamow wa-

tawaSSaw

But, thanks God, the people got educated and

became aware,

wu-ma ba-gadaw [-harim yilSabin al-hal wa-

rzaSu [-Pabi 22l-hal

and what the women began, they dance alone and

they come back to the father alone®

(noises and comments)

la-zal ma-fi Paganib

Still, there's no foreigners.

(noises and comments)

Paywa kanat al-gabila ya$ni mhaziya [-hal

Yes, the tribe was aligned alone.

(noises and comments)

muharisin, harisin bi-nisba [- li- li- li- la- la- la-

l-harim

We are caretakers, we are very cautious in respect

to- to- to women,

harisin® al-hurs, Sadid

we protect [them with] the strongest caution, very

much

2al-harim ma- ma- ma-, 2al-madara ma tatla$ al-

hal-ha

The women don't- the woman doesn't go out

alone,

Pal-madra ma tatla$ as-sara$§

the woman doesn't go out to the street,

Pal-mara ma timsi I-duktiir al-hal-ha

the woman doesn't go to the doctor alone,

Pal-mara ma tarkab sayyara I-hal-ha

the woman doesn't drive a car alone,

hada hinna harisin Sale-ha la-zal

this is what we are be cautious about until now.

Pu-mad timsi s-sig al-hal-ha

And she doesn't go to the market alone,

Paslan ma timsi s-sig

In principle, she doesn't go to the market.

hinna marat-na Pas-sig aslan ma tims’i(-h)

Our women by principle don't go the market.

(YAwad comments)

ma timsi s-sig bitalt-an

They don’t go to their own market.

8 In Sudan, South-Western Saudi-Arabia and South Arabia, lifib means “to dance” (Behnstedt& Woidich 2014:

132-134).

8 That seems to be a proverb, its exact meaning remains unknown.

8 The only occurrence of an elative in the data.
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fas-sig Pa- hinna ntasawig-il-ha is-séy Zilli | The market- we buy them the things that they

bagét-ha hinna nzib-il-ha want, we bring them.

(noises, crowd, in the background, I asked the person next to me how they call their coffee)

this person:

yas. salk S. Salik!
S:
tfaddal! Please!

this person:

gal il-kadi ?Pisim-a gahwa walla Zabana walla | the so-called said, is it called gahwa or jabana or

dalla walla 2e5% dalla or what?

ngiil-ha Zabana, Paslan gahwa, matlish min hiy | We call it jabana, originally gahwa, from this

ig-gahwa coffee is ordered,

wa-lakin bi-l-luga s-sidaniy- inna nisammii-ha | but in the Sudanese language- we call it jabana.

Zabana

hinna Sinda-na ghawa Here we have ghawa.

crowd:

ghawa! Ghawa!

crowd:

ghawa Ghawa.

wu-f-al-xaliz yigiilu-I-ha dalla And in the Gulf they call it dalla.
lakin-ha xafif Sweyya But it is a bit light.

(crowd comments)

village eldest:

tgil ras ansawwi ghawa We used to say ghawa.

S:

tigahwa To have coftee.

baSden ya séx Then, Sir,

hinna $inda-na bi-nizba I- Pad-deyf ?illi yaza we have, regarding the guest that comes,
Pawwal haza ygaddmi-h ma (...) the first thing they bring them is water (...)
baSad al-ma tawali za (...) after the water, directly came (...)

tumman tani yjaddmin-l-ah I-ghawa hatta law | then they bring him the the coffee even if he is

Pinn-u zi¥an hungry

8 These are three different types of coffee: Gahwa is used as a generic term for coffee, jabana is the Sudanese
terminology for Sudanese coffee as well as the clay pot in which it is prepared, and dalla is the name of the
coffee served in the Gulf countries. The Rasayda prepare and serve coffee in both the Sudanese and the
“Bedouin”-way, therefore, they call it either jbana, or Zdbana in RA, or ghawa (cf. 2.3.1.2). They do not use the
terminology dalla, even if it is prepared the same way.


https://de.wikipedia.org/wiki/Liste_der_IPA-Zeichen
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dak Pal-ghawa Pawwal ST tigiddam this coffee is the first thing you are presented to

S:

gabl al-ghawa- Before the coffee-

S:

gabl ayyasi Before anything!

had yigu§din Sala firas mitl-ha- This [points towards the mat], they sit on a mat
like this one-

(...)

tigleddem al-ghawa- you bring the coffee-

(interrupted, $Awad talks about his life in Saudi-Arabia)

Photo 1: Recording in the diwan ad-diyif in Mwes. Copyright by the author.

5.1.3 Fi-lI-Zunayn “in the gardens” (HB_1-3)

After a 40 minutes rickshaw drive from the center of Shendi, Su, H and | finally arrived to the so-called
Zunayn, the RaSayda's lands, watered acres on the banks of the Nile where they cultivate fruits and

vegetables; mainly mangoes, lemons, different salad types, tamarinds, peppers and more. | am told that
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the fields belong to different families of the two neighboring villages Haws Bannaga, hometown of the

former Sudanese president Omar al-Bashir, and Mwes. Some families, as Hamid’s, have shacks next to

their fields where they cook and eat, rest, and protect themselves from the sun. Since these shacks are

open, they mainly consist of three walls with a thatched roof and sometimes an additional closed room,

people from neighboring acres use them, too.

This section (HB_1-3) consists of the three recordings | took that day, the 7" March, 2023.

5.1.3.1 Walking in the gardens (HB_1)

Walking in the gardens (HB_1)

07.03.2023

Su, H, St

In the gardens and acres (Zunayn) close to Haws

Bannaga

This recording was taken on a walk through the lands (Zunayn) of H’s family.

Part 1
(...)
Su: ?ana “Su” I am “Su”.
hadi rizlo This is purslane.
St: rizla? Purslane?
Su: Paywa Yes.
St: li-1-?akal? To eat?
Su: Paywa Yes.
St: walla li-1-haywan? Or for the animals?
Su: la la?, li-bn1 ?adom No, no, for humans.
hada zarzir This is rocket.
St: ZarZir Rocket.
Su: Raywa Yes.
xudra® Corchorus.
St: xudra? muluxiyya! Corchorus? Molokheya!
Su: ?aywa muluxiyya Yes, molokheya.
(...)
tumatim Tomatoes.
hadi ?at-tumatim zat-ho These very ones are tomatoes.

8 The Sudanese term for Molokheya (muliixiya) or corchorus.




122

gattaSna Qala I-mlah®

We cut them for the stew.

St: 23y

Yes.

Su: ?aywa

Yes.

hada kullu tumatim

These are all tomatoes.

fizil Radish.
St: fizil? Radish?
Su: ?aywa Yes.
hada bilile This is bilila®®.
St: bilile? Bilila?

Su: haggat (4das

For lentils.

St: ?a

Ah.

(..)

St: tabga takl-hum fi-

You want to eat them in-

Su: nazd-a fa-n-nar, taSti-h nar We sweat it on the fire, you give it fire.
Paywa Yes.
hada filfiliyys Satta This is hot sauce pepper.

St: Satta Hot sauce.

Su: ?alli gattatna ¢ala I-mlah dilwan

The one we've just cut into the sauce now.

hada hilbe This is fenugreek.
(...)
karkadéh Hibiscus.
St: karkadéh! ma ¢ar¢adéh? Hibiscus! Isn't it carcadeéh?

Su: Paywa Carkadéh

Yes, carkadéh.

St: carcadéh? Carcadéh?
Su: hada busal This is onion.
St: busal Onions.
Su: Paywa Yes.
hada ?aSnab These are grapes.
St: Cinab Grapes.
Su: ?aywa Yes.
St: tusawwi nabid? Do you make wine?
Su: ?aywa Yes!
St: ?akid? Really?

87 Mullah is a typical Sudanese stew.

8 A particular Sudanese red-eyed bean.
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(...)
H: gara$ Pumpkin.
Su: hada géra€ This is pumpkin.
St: gara(? Pumpkin?
Su: hada I-gara$ This is the pumpkin.
tawwa Still.
St: tawwa? Still?
Su: sugar tawwa They are still small.
St: tawwa ya{ni sugar? Tawwa means small?
Su: yaSni tawwa yaini maSnat-ha sugar So, tawwa, so, its meaning is small.
?aywa Yes
hadi 1-karkadéh This is the hibiscus.
hada ?aswad This is eggplant.
?aswad hagg il-mlah Eggplant for the sauce.
(...)
H: zuzur Carrots.
St: gizor? Carrots?
Su: gasab Sugarcane.
(...)
hada haw al-fizor This is the radish.
H: fizol®® Radish.
Su: Paywa Yes.
Zarzir Rocket.
(...)
St: ?1l-10n da ?isum-u ?es8? This color, what is it called?
H: glorgfr Rocket.
St: la?, il-10n, il-lawn No, the color, the color.
H: ?abyad White.
(...)
Su: hada tiyrab hagg-o This is soil for it.
?al-?abyad hada ?at-tiyrab This white here is the soil.
St: at-tiyirab The soil.
Su: mmm, ya¥ni tani tha$§-o wu-Sattit zeyy il- | Hm, so, then, you mow/scythe and you

barsim

disperse like the clover.

8 As in SA, the two speakers also have the tendency to merge or confuse the liquids /I/ and /r/ in coda positions,
as here in fizil/fizir.
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?u-hada 1-barsim

And this is the clover.

St: borsim Clover.

Su: hada l-manga This is the mango.

(...)

St: samaka? Fish?

H: yaSni habbaot taganin® ¢ida I mean, pieces of (...), like this.
takiin kadi it turns out like this.

St: ?ahé Aha.

H: ¢ida Like this.

(...)
leymiin Lemons.

St: Ieymiin Lemons.

H: sayf hinni 1 sugar wu-kubar Do you see here, there's small and big.

Su: hada I-1&ymiin These are the lemons.

St: 23y Yes.

H: kostnér, kustanér Kitchener, kitchener™.

Su: hada I-1&ymiin These are the lemons.

St: hada I-1@ymiin These are the lemons.

Su: simar tabiSi Natural rush/juncus.

St: simar? Rush/juncus?

Su: tabi¥i ?aywa Natural, yes.

(...)

H: leymiin Lemons.

St: hnuk ?akbar Over there they are bigger.

H: hnuk ?akbar Over there they are bigger.

Su: hada kull-a leymiin These are all lemons.

(...) Su switches to rather Sudanese Arabic.

Su: da jannabiya ?al b-ijib il-moya This is a gannabiya (small and narrow
irrigation canal) that brings the water.

St: galla- gannabiya? Galla- Gannabiya?

Su: ?alli yZib 4l-ma la-l1-masriSa kull-u That brings the water to all of the land

H: Zannablya Gannabiya.

(...)

% Exact translation is unclear, perhaps “techniques”.

9 Kustinér ~ kustanér is a metathesis of “kitchener”, a certain lemon type.
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St: mangu? Mango?
Su: ?aywa, sugar tani biga kabir Yes, small, then it becomes big.
St: 23y, mita? Yes, when?
Su: $dhar xamsa May.
St: okay Okay.
Su: yani Pombitt §dhar xamsa So it grew in May.
(...)
Su: ?il-manga ¢ibira ha-tkiin The mango is going to be big.
(...)
hada tawwa fa-n-nuwwara This is still abloom.
hada jass®, borsTm This is grass, clover.
St: jess? ?il-barsim ?ism-u- Grass? The clover is called-
Su: jess! Grass!
(...)
da sa- Sawwal-u bi-xamsin ?alf siidani®® This-, a sack of it is 50 000 LS.
St: xamsin ?alf il-kilu? 50 000 LS a kilo?
Su: 23y Suwwal xamsin kilu Yes, a sack is 50kg.
H: ?al-kilu ba-{ali The kilo is expensive.
(...)
hadi mabriik® This is Mabriik.
Su: di manga mabruk hassi This now is Mabrik Mango.
St: mabriik Mabriik.
Su: ?is’om-ha mabriik It's called Mabriik.
(...)
?al manga, d1, znib ofrigiyo The mango, this one, South Africa.
zaya mon ofrigiys It's from Africa.
St: okay Okay.
Su: Paywa Yes.
Zaya min wén? Where does it come from?
(... South Africa)
St: wii-719ad® fi-s-stidan mita? And when is the harvest in Sudan?

92 CA *qass, SA gass (cf. Behnstedt&Woidich 2010: 451-453).
% Gunayh Siidant (MSA)lJiné Siidani (SA) (Sudanese Pounds).
% A type of mango.

9 Meant: hisad.
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Su: 7a yafni garib it came, well, soon.
afkat-ha ¢aSara sana Its (...) is ten years.
St: wu-?4gla min al-manga siidaniya And it’s more expensive than the Sudanese
mango.
Su: ?agala More expensive!
fi manga wahda agala minna-ha There’s one single mango that is more
expensive than her [the Sudanese mango].
St: ?aha Ah.
Su: mangat Sendi! The Shendi Mango!
di zawwafa This is a guava.
(...)
da kusténer This is Kitchener.
St: kusténer? Kitchener?
Su: ?aywa, kusténer hinak fi- Yes, there’s Kitchener in-
St: kus$téner hada ?ism- Kitchener, that’s a term-
Su: ?4jnabi Foreign!
St: ?inglizi? English?
Su: ?aywa Yes.
(...)
Sendi da kan samma-huw Sendi gurts This Shendi, they called them Shendi, a lot of
kattra money,
ya{ni kanat sammu-ha Sendi Yasan so, they called it Shendi because there was
gurds fa-h money in it
da ?at-tin This is the fig.
St: da tm? This is fig?
Su: Raywa Yes.
zarSan-nu hinna tani akbar They planted it another bigger one here
sana j-jaya tag{id takul minn-o Next year you can eat from it.
St: okay Okay.
Su: Paywa Yes.
St: sana ?al-zaya ?ana ?arzi Next year I come back.
Su: ?alla yahayyina May God gift us life.
H: wad stidan A boy of Sudan.
St: wad stidan? A boy of Sudan?
H: wad stidan A boy of Sudan.
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(...)
Su: da zoniib ifrigiye This is South Africa.
sayf? You see?
tabga yatni ha? It became like what?
da 7a? bafaden ita?akbar tabga hadd ic- This came, then it grows until it becomes the
Cibire big one.
kiida Like this.
St: ¢ida Like this.
St: ?aywa Yes.
(... talking about a blossom)
Su: samih! Beautiful!
H: zamila zamila bass ma tafam Pretty, pretty, but it’s not food.
St: okay Okay.
H: ma ladida, jamila Not tasty, pretty.
Su: ?al-lawn, al-lawn tamam The color, the color is nice.
sayf? You see?
H: (ha)d ilwan-uw kweyyis Their colors are nice.
hinni fi say Here, there’s tea.
Su:  Sidar kubar®, Siyara kbar Big trees, big trees.
St: Siyara? Trees?
Su: mmm Hm.
H: bass di, da, kustenér bara-w"’ (...) But this, this one, it’s Kitchener on its own
(...)
(..
Su: da timiri hindi This is tamarind.
St: ?a da timir hindi Ah, this is tamarind.
Su: da timir hindi ?asaf This is tamarind, I see.
(..
Su: 71b al-fizil Bring the radish!

The recordings ends as we decided to take pictures of us with the vegetables that we just yielded (see

photo below).

% SA.

% Bara- + pronoun is the SA pendant to the RA al-kal- + pronoun (cf. 2.4.1.9) (Bergman 2002: 46).
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Photo 2: Walking in the gardens with HS and Su. Copyright by the author.



129

Part 2

St: da nabag baladi This is buckthorn!
wu-1-farag bén al-nabag al-baladi wa-I1- And what is the difference between the
farsi 2es? buckthorn and the so-called Persian

buckthorn?

H: tagalim Pruning!

Su: ?18-80k ¢ala husam The thorns are on swords.

(...)

Su: hada liymuin sgar This is small lemons.
(..)

Su: tajif as-350k Remove the thorns.

tajif ihni

Remove here.

(..., removing thorns from our clothes, walking around, noticing a butterfly)

Su: faras! Butterfly!
Su: ma b-thabas It doesn’t hold.
St: la? No?
Su: ma dam il-hamr The red(ness) didn’t last.
(...)
hadi I-mazariQa {1 Sendi These farmlands are in Shendi.
St: mmm Hm.
Su: da, hada I-mazariS f1 Sendi This, these farmlands are in Shendi.
hadi mazraSat-na hina This here is our farmland.
H: tayyib Fine.
Su: tabfan Of course,
?abu Hamid da ?abii-hu Hamid’s father, his father,
biu-wadd-u kull-a-ha he likes it, all of it,
b-imSsi he goes
?a ya ?abii-hu b-imsi kull ad-dawal oh yes, his father is going to all the countries,
kall-a-ha all of them.
St: huw safir He’s travelling.
Su: ?ay hassi f1 hillanda Yes, he is now in the Netherlands.
(...)
Su: da jintb ifrigiy This is South Africa,
da manju jintb ifrigiy this is South Africa Mango.

(..)
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da barsim la-hu sanatén

This clover is two years old.

St: sanatén! Okay! Two years, okay!
Su: da hos$8u-hu ygtim has$$t-hu ygiim This, they mowed it, it grows again, they
mowed it, it grows again
da li-1-bahayim This is for the cattle.
St: 23y Yes.
Su: mos§et moasarif Did you go to the projects?
St: mosari§? 1a? Projects? No.
Su: mosari§ da fi-w ?ajnabiyin katirin There are a lot of foreigners in the projects.
St: f1 Sendi? In Shendi?
Su: ?aywa Yes.
St: la? ma Sarif No, I don’t know.
Su: lakin 1 Pagnabiyin katirin But there are a lot of foreigners,
strTyin {aragiyin Syrians, Iraqis,
St: ?ay okay Ah, okay.
Su: nahna kan gabli fatra mafa-na yamaniyin | Some time ago we had Yemenis with us.

(..., heading to the mango trees)

dak Sendi

That’s Shendi,

da ?ism al-balad Sendi

this is the name of the town, Shendi.

?il-manga d1

This mango,

da-hsan manga

this is the best mango.

bi-takul- takul tani ma tfut

You eat- you eat, you won’t miss [it] again.

St: okay Okay.

Su: Raywa Yes.
min hina da tagiil-1-ha zilula, hinak manga | [The one] from here, you call it ziz/ula, there:

mango.

St: okay Okay.

Su: Paywa Yes.

St: yaSni bi-s-siidan an-nas Yarifin manga So in Sudan the people know the Shendi
Sendi Mango.

Su: ?intu, ?aywa, ?intu maS-kun bi-saddirt You, yes, do you export with you or what?

walla $in

da Sendi, Sayf-u

This is Shendi, you see it?

da Sendi sgayyir gamih

This is a small wild Shendi.

()
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mumkin ?ana ?asaddir manga hinak?

Maybe I export mangoes there?

fransa hinak, ?iStari manga walla mafi?

France, over there, I [can] buy mangoes or

aren’t there any?

(Su asks me about the fruit market in Europe and different prices of goods on the market. He sticks

to Sudanese Arabic for a while before switching to rather RA.)

Su: hadi Zanayin (ala t-tabita yatni

These acres are natural, I mean

yaSni balad- balad ?aman

I mean, the town- the town is  safe.

tani balad ma fi-ha masakil ma-fi §1

Also, there’s no problems in town, there isn’t

anything.

stdanin della nas yatni mutwatdin sadid

These Sudanese are very outgoing people.

?0-rajal hinak mita?

And when do you go back there?

St: f1 Sendi?

To Shendi?

Su: hina ya¥ni mosaft-ak kam mal li jayib-ha

s-stidan hin(a)

Here, [ mean, your distance, how much money

do you bring to Sudan here?

(St explains his travel plans)

?ahna baSarin timir hindi

We are yielding tamarinds.

natla$ ?as$-Sidara di

We climb this tree.

tatla¢ fog tajib timir hindi

You climb up to bring tamarinds.

()

The recording ends when Su says that he is going to climb the tamarind tree to get us some fresh fruits.

5.1.3.2

Cooking in the shack (HB_2)

Cooking in the shack (HB_2)

07.03.2023

Su and HS (Rasayda), I and D (from Darfur), S

H’s shack close to Haws Bannaga

Here, I was cooking with H and Su waiting for A and other fellows to join us with the meat. In the

background, there are two men from Darfur (D and I) who live in the neighborhood and cultivate the

land next to H’s. They speak to each other in Darfuri Arabic, with the Rasayda and me in an

accommodated Sudanese variety.

Su hada, dilwani hada, ?inna-ha-

this, now this, it is-

H samran Sali!

Sumran SAL!

Su Pana samran Sali nafi§

I am Sumran $Ali Nafi¢

hadi tumatim wa-$atta xadra filfiliya

this is tomatoes and green pepper sauce

Pu-hada busal busal Paxadar Paxdadar

and this is onion, green onion, green,
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wu-hada ZarZir

and this is ...

wu-hada z-ZarzZir

and this is the rucola

Wil- Zizar

and carrots

hada kull-a naSmil Sayf fa-I-halla

we make all this, you see, in the pot,

St fi-l-hallo? In the pot?
Su Paywa Yes.
bi-gom kull-a nitlaxbadt-u suwwa So we mix it altogether.
H 2at-1asa The cup!
Su Fibna hn_adl-laham We brought the meat,
St zat-tasa? The cup?
Su Paywa Yes.
St 2ay Yes.
Su Fibna hn_al-laham We brought the meat.
2at-tasa hadica hinak That cup over there.
St hadi-¢? That one?
Su Paywa Yes.
St okay Okay.
Su taSam-na hn_dal-laham Our food is the meat.
gumt xutt-hum kaiill-hin dan tgillib-hin fa- | Then I put all of it that, you stir it on the fire
n-nar
ba$d ma tigillib-in fa-n-nar after you stir it on the fire
ta§te-hin zey sa’fa you give the meal about an hour
St zay sdasa fi-n-nar About an hour on the fire.
Su aywa Yes.
St wa-Il-laham hagg il-ganam? And the meat is sheep meat?
Su dan! Lamb!
ya$ni ahsan ldham It’s the best meat!
ya$§ni zay-ma tgil laham mxatiim It’s like you say its ,,sealed meat “,
tani ba§d mda thutt-an Sal-an-nar then, after you put it on the fire,
yaxdil-in saSa they moisten one hour,
yikiin-in nagd-an marra wahda they will be done all at once
tani Pitnazzil-un ysubb-um fa-s-siniya hadi | then they lower and pour them onto this tray.
St fo-s-siniya hadr In this tray.
Su Paywa, Pas-siniya hadr Yes, in this tray.
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tani tgitta$ nahna s-salata

Then we prepare (cut) the salad,

tani tidrab fi-hin $ila man tigil bass®

[noises, change of topics]

then you hit it until one says enough.

Pant dilwan fi mazra$at hamid

You are now on Hamid's land,

al-mazra$a hagg-at hamid salama Sabdalla

rasid

the land of Hamid Salama $Abdalla Rasid.

()

ya$ni ya$ni rasid, zay ar-rasayda

1t means Rasid, like the Rasayda,

hadi mazraSat-huw wa-(...) fi 2al-haws

This is their land and (...) in al-Haws,

haws bannaga

Haws Bannaga

(Another person sitting in the shack comments that

haws bannaga is the hometown of the former

dictator of Sudan Omar al-Bashir and wonders if St knows about it)

ba-Sarif-u zat-u ba-{arif-u

He knows this, he knows it.

St hu maShir, Puhuw éan masShir He's famous, he was famous.
Su aywa gawwi, jawwi Yes, very much, very much.
(...)

D ya brahim! Ibrahim!

1 brahim! va wlad!

D ya wlad! Hey boy!

Su gul-l-a ya brahim!

Tell him ,, hey Brahim“!

St ya brahim!

,,Hey Brahim “!

5.1.3.3 A phone call for

lunch (HB_3)

A phone call for lunch (HB 3)

07.03.2023

Su, HS, A, S H’s shack close to Haws Bannaga
S ?ohraz maS-a ?ohroZz ma¢-a! Talk with him, talk with him!

CA ya hamid Hamid!

H 7a Yeah.

CA ?a yafni axall-a beyd-alla-

Yeah, so, May God make you happy-

yalla xalas bi-zib-ni I-mugadi 2awwal?

Well, okay, I bring me the stuff first?

S tizib-ik wén, ?antu wén dilwan?

You bring it to you where? Where are you now?

% Due to the very formal form ?ila, “?ila man tigiil bass”

is likely to be a fixed expression.
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CA ?ani dilwani fi ya grayas® I am now in Garés.
H Paywa Yes.
S giil-1-u ?inta {1 gares Tell him “are you in Gargs?”!
St (...)
S gul-l-a hayya-k-alla Tell him “May God greet you™!
St (...)
CA abga-k-alla May God keep you.
S gul-1-a turid Sala tal? Tell him “are you coming rightaway?”’!
yalla taman- Okay, God’s trust-
(..)
tamam ya zol Okay, man.
CA ?arah!® dagiga Let’s go, one minute.
S yalla taman-alla Okay, God’s trust.

5.1.4 Shendi

(Sh_1-6)

The following transcriptions are recordings | took with rather young Rasidis in their shops in the center

of Shendi (as described in the acknowledgment). | tried to focus the conversations on selected linguistic

features which resulted to create confusion.

5.14.1

Verbs | (Sh_1)

Verbs I (Sh_1)

05.03.2023

HS, A, S (S)

In the Rasayda’s shop in Shendi

In this recording, I asked for different defective verbs.

H: tabga, ?abga, tabgen, bagin, mazmia: You want, [ want, you (F.) want, they want, a
bagin, group: they want.

S: hinna? We?

H: hinna ma hinna bagin We, we don’t want.

S: hinna nabga walla nabgi-ku? We want or we want you?

H: nazi-ku We come to you.

S: 2a? Ah?

% Garis (Ui8) is a neighborhood of Shendi.

100 Arap! (here: arah) means “hurry up!”in SA and is far more common than ya//a.
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H: nazi-ku, nazi-ku, namsi ya$ni, hinna We come to you, we come to you, we go, so,
bagin nazi-ku we want to come to you.
S: mmm Hm.
H: i muwes To Mwes.
w-antu tirian-na fi casila And you (PL.) are coming to us to Casila
(Kasala).
S: casila? Casila?
H: casila, tiriin-na Casila, you (PL.) come to us.
()
A: hinna md hinna zayyin We, we are not coming.
hinna md hinna zayyin We, we are not coming.
S: Paha Aha.
A: va$§ni nihna ma ha-najt So, we, we will not come.
ma hinna Zayyin We are not coming.
S: ma hinna Zayyin We are not coming.
A: w-antu, la tiriun Pantu 1a tirin And you (PL.), you are not coming, you are
not coming.
H: yaS$ni Pintu ma tizi I-1éla™ So you are not coming today.

5.1.4.2

Kitchen devices (Sh_2)

Kitchen devices (Sh_2)

05.03.2023

HS, S (S)

In the RaSayda’s shop in Shendi

In this recording, the informants taught me the names of different objects around us.

H Pat-taso, jidir, barradi, gallay*® The pan, the cooking-pot, the tea-pot, the
coffee pan.

S Pil-gallay ?es? What is it?

H gallay, bunn A coffee pot, coffee.

S aha Ah.

H bunn, tas al-bunn, ta$ gahwa Coffee, for the coffee beans, for the coffee.

S aha Ah.

H fanaril Cups.

101 SA al-lela “today”.

192 Here, ga/lay designates a pan that is used to roast coffee.
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S fanadil? fanajil? Cups?

H fanaril Cups.

S Pi-Pisrah-1Ii tafmil Sunu ma$a l-fanadil? Explain to me, what do you do with the

cups?

H tazrah fi-in You sip in them.

(makes sipping noise)

H kas, kas A glass, glass.

S kas Glass.

H sugeyyir A small one.

S kas Glass.

H tani, 2an-nizir Then, the mortar.

S lan-nizir The mortar

H bunn, tashan fi-h il-bunn Coffee, you grind the coffee in it.
sarbut® ?
tani Then,
siniya a tray.

S siniya §arif A tray, | know.

A halla A cooking-pot.

S halla Cooking-pot.

H hilla A cooking-pot.

5.1.4.3 Demonstratives (Sh_3)

Demonstratives (Sh_3) 06.03.2023
A,S(S) In the Rasayda’s shop in Shendi

Here, I asked for demonstratives. We pointed at different objects in different distances.

A Pohni Here.

S Paha Ah.

A Pohniik There.
hada, hadelak This, that.

103 Unfortunately, it remains unclear what sarbiit refers to. Interestingly, sarbir al-gamil is a hiking trail in the
region of Tabik in Saudi-Arabia, i. e. close to the Rasayda’s homelands, and refers to a natural stone formation
resembling an obelisk.
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(...)
hadela These.
hadic, hadak That (F), that (M.).
S Zaha Ah.
A hada This (M..)
(...)
A hadi This (F.).
(...)

5.1.4.4 The reflexive al-hal (Sh_4)

The reflexive al-hal (Sh_4)

06.03.2023

A, K% S (8S)

In the Rasayda’s shop in Shendi

6

Here, I asked for the reflexive construction al-hal- “alone”, “on my own” (cf. 2.4.1.9).

S tayyib, Pana Zit Zil-hal-i Fine, I came on my own.

A w-anti ziti Pil-hal-i¢ And you (F.) came on your own.

S Pu-Pant zZit 2il-hal-k? And you (M.) came on your own.

A wii-thiy zat il-hal-ha And she came on her own.

S Pu-hiiwa za - And he came -

A Zil-hal-a On his own.

S za walla za?? Za or 7a??

A za Pal-hal-a wu-Pihiy zat il-hal-ha He came on his own and she came on her
own.

S wu-hinna? And we?

A Zina ?Pil-hal-na We came on our own.

S Pu-fantu? And you (PL.)?

A Zitu Pil-hal-ku You (PL.M.) came on your own.

S wu-rantin And you (PL.F.)?

A zitin Pil-hal-kKin You (PL.F.) came on your own.

S hal-cin? hal-¢in? (on your (PL.F.) own?)

K hal-cin hal-¢in? (on your (PL.F.) own?)

S Pil-hal-cin ?il-hal-¢in (on your (PL.F.) own?)

104 Speaker K is a child that occasionally joins the conversation.
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A Pil-hal-cin ?il-hal-¢in (on your (PL.F.) own?)
(...)
S wit-uhun And they (M.)?
A zaw il-hal-hu They (M.) came on their own.
S zaww? Zaww? (they (M.) came?)
A zaw Zaw? (they (M.) came?)
S zaw Zaw? (they (M.) came?)
A Pil-hal-hu On their own.
S Pil-hal-hu On their own.
wa-Panhin? la- And “they (F.)”? No-
A Pihin They (F.)!
S Pihin They (F.)!
A zan They (F.) came
(...)
Pil-hal-hin on their (F.) own.

5.1.4.5

Slawnk? (Sh_5)

Slawnk? (Sh_5)

12.03.2023

HS, HR, S (S)

In the RaSayda’s shop in Shendi

The informants tried to introduce me to daily RA by imitating a casual conversation.

HR: b-ismillah rahmani r-rahim
H R H.R.
nurahhib axii-na We welcome our brother.
?: Pistanli S
HR: Pistanli S
Panihna'® min Sandi wildyat nahr an-nil We are from Shendi, Nile Valley State,
?7: rasayda Rasayda!
HR: Par-rasayda The Rasayda.
gal dayir'® itaSallam al-luga Par- He said that he wants to learn the language of
rasaydiya the Rasayda.
105 SA,

106 SA.
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tayyib b-ismillah

Well.

Casd-k tayyib?

How are you?

ya$ni ma$na- maSnat-a-

It means, its meaning is-

Casdk tayyib?

How are you?

wes S-lawwun-k, kef, Paxbar-ak

How are you? What’s new?

Zinsaalla tamam

Hopefully fine.

S asks for the right pronunciation of §-lawwun-k

S-lawwun-k How are you?

HS: Casd-k tayyib How are you?

HR: weés s-lawwun-k, Sasa-k tayyib How are you? Everything fine?

S: S-lawwun-k How are you?

HR:  ya$ni weés $-lawwun-k, kef It means, how are you? How?

S: mmm Hm.

HR: bayyi(...) da maSnat-ha tamam Bayyi(...), this means “fine”.

S: wu-li-n-niswan, s-lawn-i¢? And for women, §-lawn-i¢?

HR: 2a, $-lawn-ic, tayyib Yes, $-lawn-i¢, okay?

S: 2a kide? Ah, like this?

HR: weés s-lawn-ic, tayyba? How are you? Fine?

S: S-lawn-ic¢ §-lawn-ic.

HR: valla, Palla yihayyi-k Yes, God bless you.

S: Pitta, Pitta Camalti Sunit Zimbarih? You, what did you do yesterday?
St lugat ir-rasayda In the language of the Rasayda.

HR: wallahi jaSaden fi biyiit-u By God, we were staying at home,
tala$na kanasa, rawwahna rihlo we broomed, we went on a journey,
Pi- Pu-masayna tla(Sa)w al-wadi And, and we went down the Wadi,
barahna sayd we hunted.

(..
wu-talasSayna wu-zina And we had dinner and came back”’.

S: ha? Huh?

HR: min as-subh agamna wu-ta?assayna, Since the morning we prepared, and we had

dinner,
Zaftarna wu-ta?assayna wu-zina We had breakfast and we had dinner and we
came back.
S: aha Ah.

07 Astonishingly, the speaker uses 2a - yiZi “to come” (cf. 2.6.1.1.6.1) not for to come but for the opposite: to
leave. Another approach is that Za - yiZi refers to “coming (back) home” only.




HR: baSad lago al-Sarab tayyibin u-mabsiitin

After that, the people found themselves very

well and satisfied.

wu-ma Salé-hu xlaf

They were at ease.

()

HS: Paxbar kayf ya hamid?

What’s up, H?

HR: walla tamam, 2al-Sulitm-

By God, everything is fine-

HS: tayyib wu-rayif*®®?

Fine, and (...)?

HR: wallahi bi-

By God,-

HS: Pal-Suliim ma-iy

What‘s the news?

HR: Zallahi tamam al-hamdu-

By God, fine, thanks God.

HS: mita rétin-n'®_dl-Sarab?

When did the people arrive?

HR: Pal-yowm Zit

They came today.

HS: 2aman ha-I-Sarab Sasa-hu tayyibin?

Perfect, and these guys are fine?

HR: wallahi tayyibin wu-mabsiitin

By God, they are fine and happy.

HS: wallahi al-Suliim ma ?és tani

By God, what other news are there?

HR: wallahi (...) hatta lon-k tayyib?

By God (...), but how are you, fine?

HS: wallahi b-xéyr al-hamdullla

By God, fine, thanks God.

zeytin-n_ad-dahab?™° Did the gold arrive?
HR:  ?eslan'™ Of course.
HS: 2aman Fine.
HR: [-?abwan-na daw ma_ddé-na**? To our fathers, those did not give us-

HS: wallahi b-xer ?al-hamdulillah

By God, very good, thanks God.

HR: Pal-halal w-al-ganam cef?

How are the camels and the sheep?

HS: wallahi tayyibin 2al-hamdulillah

By God, they are fine, thanks God.

{danda-na $anza matat al-yawm

We have a goat that died today.

S: 2ay?

Oh?

HR: rabb-na yiSawid-ku nsaalla

May God compensate you for your loss.

S: min- ?

From- ?

108 Translation unclear.

108 Exact form and construction remain unclear.
10 1pjd.

11 *aglan.

112 Exact form, construction and translation remain unclear.
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HS: min Sadob, min Sadab tass-o'* From the well, she wandered off from the
well.
HR: Zinsaalla-ha rabb-na yiSawud-ku Hopefully, God will compensate you for your
loss.
51.4.6  Verbs Il (Sh_6)
Verbs II (Sh_6) 06.03.2023

HS, $Ab, K™, S (S)

In the Rasayda’s shop in Shendi

A na$am Pana Sabdalla- wafig bi-t-tasjil- Yes, [ am A.- I am fine with the recording-
Can_ayyi kilma Pawz_agil Sale-k with any word I want to tell you.
habib agil le-k Pizayyiha Dear, I tell you “izzayiha”.
Pizayyiha maSanat-ha god »iZzayiha” means “good”.
ya$ni hdja mumtaza It means, something wonderful.
()

wii-tani 2alli héya- gah(a)wa

And then, the one is- “gah(a)wa” (coftee).

gdh(a)wa zZab(a)na

“gah(o)wa”: coffee.

(...) bi-nutug ar-rasidi Zabana

With the Rasidi pronunciation: “Zabana”.

Pu-tani Pilli hiye Snii-

And then, it is-

fakkir To see.
hada- This-
(..., noises, comments by H and S)
Parah!™® Look!
S: 2arah! ,,Look!*
A: Parah! maSanat-ha Pundur! Look! Its meaning is “look!”
Parah! Look!
(St asks about the plural)
Par-haw! Look at them!

(everybody repeats Par-haw!)

2ar-haw ya$ni Pundur la-hum!

“look at them” means look at them!

S: 2u-‘ar-na? And “look at us”?
A: Par-na! Par-na! Look at us! Look at us!
113 |bid.

114 gpeaker K is a child that occasionally joined the conversation.

115 *para — yara is found particularly in the far South-west of Saudi-Arabia (Behnstedt&Woidich 2014: 338).
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zari-ni! Par-ni!

Look at me! Look at me!

Jar-na tnen “Look at us” is two.
S: Pi-hitwa bas? And only for “him”?
A: Par-a! Par-a! Look at him! Look at him!
had ar-2! This, look at it!
()
H: Saxs wahid Par-2 One person, look at it!
sana Par-ni I, I look at me.
Par-haw! Look at them!
Par-na! Look at us!
Par-na! Par-na! Look at us! Look at us!
A: barab™® Paru, Paru (...) look (PL.M.)!
H: hitna Par-hu Here, “look (PL.M.)!”
S: mmm Hm.
H: lar-na Look at us!
nafar wahid hinak ?ar-na Par-na! One person there, look at us, look at us!
A: Par-ni! Look at me!
H: Par-ni Zay Look at me coming!
(..., S asks for personal pronouns)
A: Pant You (SG.M.).
(..., S asks for the feminine)
A: law Punta Panti If it’s female: “you (SG.F.)”.
S: hii walla hitwa? “h@i” or “huwa”?
A: Puhuw! “Yahuw” (he)!
S: Puhii “P0hi”
A: Puhuw! “?ahuw”
S: Puhuw “?ahuw”
A: Puhuw, ya hamda(n) masalan “?0huw” (him), Hamdan, for example.

fara-h, Puhuw

Look at him, him!

S: Pi-Pihiw? And “?thiw”?
A: Pihiy! “?thiy” (she)!
S: 2u-hinna? And “we”?
A: hinna! We!

Panta rasidr baSad kida xalas

After this, you’re a Ragidi!

116 Exact transcription and translation are unclear.
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S: Pantu? You (PL.M.)?

A: Pant You (SG.M.).

S: ya$§ni b-il-Zzama§ Pantu? I mean, in the plural, “?antu™?

A: lantu You (PL.M.).

S: Pantu? You (PL.M.).

A: Pantin You (PL.F.).

S: Pantin law nisa? You (PL.F.) if it is feminine?

A: Pantin You (PL.F.).

S: waw Wow.
Pit-hum? walla hun? And “they”?

A: Pihin They (PL.F.).

S: Pihin They (PL.F.).

A: Pihin They (PL.F.).

S: waw Pihin Wow, they (PL.F.).

A: Pihin They (PL.F.).

S: wu-li-n-nisa? And for the women?

A: li-n-nisa Pihin For the women, it’s “they (PL.F.)”.

S: Pihin They (PL.F.).

A: li- Paz-zakar Puhuw, Puhum For- the men it’s “they (PL.M.)”.

S: Puhum, Puhum wu-?Pihin They (PL.M.), they (PL.M.) and they (PL.F.).
okay, okay Okay, okay.
va$ni, Pana, Paktib, Pana aktib? So, I, “?aktib, ?ana aktib?” (I write)?

A: hadi Pana-ktib This, I write.

S: Pana Paktib wu-Pant taktib? I write and you (SG.M.) write?

A: hadr ha luga Sadiya This, this is normal speech.

H: Zant taktib wu-ana gra I write and I read.

S: Pagra, okay I read, okay.

H: tagra, tadrus You read (SG.M.): you study (SG.M.).

(...

S: masalan, Pana Pagra, ?ant tagra? For example, I read, you read (SG.M.)?

A: tagra You read (SG.M.).

S: wu-2anti tagrin? And you read (SG.F.)?

A: tagren You read (SG.F.).

S: tagren, tagréen You read (SG.F.), you read (SG.F.).
wu-2uhuw And he?

A: yagara He reads.
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wu-?Pthiy

And she?

tagara

She reads.

tagara walla tagra?

“tagara or tagra?” (she reads)?

tagra You read (SG.M.).
tagra, wu-hinna You read (SG.M.), and we?
nagara We read.

nagra We read.

w-tthum yagaron And they read (PL.M.).
wu-Pihin? And they (PL.F.)?
yagran They read (PL.F.).
yagran They read (PL.F.).
yagran They read (PL.F.).
wu-2antu? And you (PL.M.)?
nagara We read.

nagra We read.

hinna nagora We read.

wu-2antu? And you (PL.M.)?
wu-?antu tagron And you read (PL.M.).
tagron You read (PL.M.).

w-ana 2agara, w-ant tagara

And I read, and you read (SG.M.).

2ay Yes.

w-anti tagrén w-ana 2dgara And you read (SG.F.) and I read.
okay Okay.

w-uhum yagron And they read (PL.M.).

yagron They read (PL.M.).

yagron, yagran

They read (PL.M.), they read (PL.F.).

Pahd Ah.
mulannat yagran Female is “they read (PL.F.)”.
yagran “They read (PL.F.)”.
mudakkar yagron Male is “they read (PL.M.)”.

(S asks for another verb and proposes *ra “to see”)

S: Pana Para? I see?

A: Pana Pafaccir I see.

S: Pafaccir? “I see”?

K: sayif I see.

S:

yva$§ni Pana Sayif

So it means “I see”.
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A: 2d Pafaccir “I see”.
S: Sfakkir He saw.
A: Pafaccir fi-k ya§ni sayif kull si- I see you means I see everything-
S: Pana fakkir fi-k, walla fi-ki? “I see you (SG.M.)” or “I see you (SG.F.)”?
A: fi-ki fi-k kullu wahid You (SG.F.), you (SG.M.), it’s all one.
S: Sfi-kun You (PL.M.).
A: mmm Hm.
S: okay Okay.
H: Pana msafir yam- I travel to-
S: yam? “To”?
H: l-xartum Khartoum.
A: yam, Zam ma fartin*’ To, next to what the excesses are.
S: yam To.
A: yam To.
S: okay, kwayyis Okay, fine.
A: Pana Zay bukora I am coming back tomorrow.
Pana mSawwad bukara I am coming back tomorrow.
S: Pana mSawwad I am coming back.
A: mSawwad bukra Coming back tomorrow.
(...)
mSawwudah She is coming back.
S: Paha Ah.
A: Zanta, muSawwudo Female: she is coming back.
(..., S asks for more verbs and proposes *xaf “to fear”)
S: Zana Paxaf wu-2ant I fear and you?
A: wu-2anti taxafin And you fear (SG.F.).
S: taxafin “You fear (SG.F.)”
A: Pitxafin You fear (SG.F.).
S: txafin You fear (SG.F.).
A: Pitxafin You fear (SG.F.).
S: Pitxafin You fear (SG.F.).
hitwa He.
A: yixaf He fears.
S: yaxaf He fears.

117 This might be an expression; the translation remains unclear.
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A: yixaf He fears.
K: xawwadfa Fear.
S: wa-hinna? And we?
A: nxaf We fear.
S: wu-rantu And you (PL.M.)?
A: fitxafiin You fear (PL.M.).
S: Pitxafin You fear (PL.M.).
A: Pu-hum yixafun And they fear (PL.M.).
S: wu-?Pihin And they (PL.F.)?
A: yixafin They fear (PL.F.).
(...)
S: wa-?ana 2amsi walla Pana-? And I go or I-?
A: larawwah “I go”
S: larawwah “I go”
A: va$ni luga Carabiya Parith In Arabic ,I go*,
bess nihna Parawwah but us: “I go™.
S: okay, ya$ni Pana Parawwah mwés, walla Ii | Okay, so “I go (to) Mwges, or I go to Mwes?
mwes
A: Parawwah I go.
Pana mrawwah amwes I go (to) Mwes.
S: 2imweés Imwes?
A: Pomwes 2omwes.
H: hadi ganam walla Pinn-u hadi ganam? Are these sheep or aren’t these sheep?
(chickling)

hadi Sagrab walla ma-hi Sagrab?

Is this a scorpion or is this not a scorpion?

5.1.4.7

Numerals (Sh_7)

Numerals (Sh_7)

06.03.2023

A

In the Rasayda’s shop in Shendi

2abda bi-Sadad

I start with the number

wahid

One

Pitnén

Two
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talato Three
Zarba$s Four

xamsa Five

Sitta Six

saba$a Seven
tumaniya Eight

tis$2 Nine

{asara Ten
Pihida?ss Eleven
2itnaras Twelve
talattaros Thirteen
Zarba$tar’ss Fourteen
xamstazas Fifteen
Sittdaras Sixteen
sabafta?as Seventeen
tumanta?as Eighteen
tisa§taras Nineteen
Pisrin Twenty
wahid-u-?isrin Twenty-one
(...)

miyya One hundred
miyten Two hundred
tult(a)miyya Three hundred
Purbu§miyya Four hundred

XUmsmiyya

Five hundred
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sitt(a)miyya Six hundred
subu§(a)miyya Seven hundred
tumunmiyya Eight hundred
tisaSmiyya Nine hundred
Palf One thousand
(...)

l-awwal The first
wa-t-tant And the second
wa-t-talit And the third
wa-r-rabi¢ And the fourth
wa-l-xamis And the fifth
wa-s-sadis And the sixth
wa-s-sabif And the seventh
wa-t-tamin And the eighth
wa-t-tasi§ And the ninth
wa-1-$asir And the tenth
wa-1-?ihdasss And the eleventh
wa-[-2itnasas And the twelvth
at-talatta?as And the thirteenth

wa-I-Parba$tasss

And the fourteenth

wa-l-xamsta$ass

And the fifteenth

wa-s-sittasas

And the sixteenth

wa-s-saba$tasass

And the seventeenth

wa-t-tumantasas

And the eighteenth

wa-t-tisiStasass

And the nineteenth
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wa-1-$isrin

And the twentieth




Photo 3: In the Rasayda’s shops in Shendi. Copyright by the author.

5.1.5 Manuscripts (Q_1; Q 2; Q_3)
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These three gasidas were recorded on the same occasion as the Rasayda’s history (M_1), in the diwan

ad-diyif in Mwes. Poetry plays a very significant role in the culture of the RaSayda and reciting it is a

matter of major pride. It is therefore no surprise that the first recordings | took that day were these three

poems — in fact, all recordings taken could have been of poetic nature if | would not have insisted on

daily and spontaneous speech.

Since poetry neither represent daily and spontaneous speech nor does it embody a focus in this thesis,

these three transcriptions remain in the form of manuscripts. They are morphologically segmented —

although sometimes only presumably deducted — but not translated.

They represent a core piece of Rasidi culture whose keeping should be of major interest. Since the frame

of this thesis does not allow further analysis of this cultural and linguistic heritage, | would be delighted

to pass over this task to somebody else.

5151  Qasida

Qasida 1 (Q 1) 24.02.2023

AS In the diwan ad-diyifin Mwes
crowd:
¢ikallam™8!
AS:

b-ismillahi r-rahmani r-rahim wu-salat wu-salam §ala Sraf xalla-]1ahi maS-1y
A.S.S.N.

?ana ?awz agil gasido

Cand(i) wahid a- ?axi-na
gosida tmaddih!® razil sawwa'? fi-na salif wa-maSartf

wa-r-razil hada min makka I-makarrama

118 Imperative SG.M.: *itkallim!
119 «Exalts, glorifies”.

120 «“Ha made”.



ya ?abu rakan

?ahmad ?abu rakan

?ahmad da razul sawwa fi-na salif

wu-sawwa fi-na §1 tayyib

wa-hinna habbeyna rasil-1-ah risala

ba- bi-goside

bafden nagiil-lo ya-xa tort ktab-(h)s min as-saSer id-diwan

?2iktib muwagif ha-r-rijjal al-Yadim

?al-gizile

?ala $-8irif al-leyla-hum $anda-na $an al-?asraf wa-Qala s-siytf
wa-Qala I-xiyul al-asilo

?asraf makka min- €ala ahod az-zoman

naSlaw wu-saraf-hum bass siytf as-sigilo

?ahmad ?abi rakan ya rabb Cala han

wallahi sayif f1 Suytin ig-gibilo

?an 1ekom al-mab- ?allg Cala l-mabda kam an-niir laban
wa-xwan-na

?allg Cala I-mabda kam an-niir laban

wa-ySiz rabb ma ygib al-fasilo

wa-xwan-na hal waff min diin hagran

?il-kiilli yanda§ mitsl nazbs al-baxilo

?al-kiilli yabda$§ mitol mazn al-maxilo

wallahi nn-al-gasido hassa$ ma-stah(a)dar-ha
baSdén ma-stahadar-ha kull-ha

wu-hadi $adat u-tagalid ?ahamm ar-roesaydos, Yarab-na
fa-§-$iqir

?ana ?awz atkellem San as-Sifir

?as8-§1Cir hada fi-h gafitin

gafye, (...), masalan goside

zeyy il-gasida ?alli dilwan hadi

tabda-ha b-gafitin

wu-fi-h ig-gosidot talata gafyat

wa-r-rab{s tagfa-hom

goside- gafys muxtalifa

matalan
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?ana {awz ?azib gosido

000 bi-1- talata gawafi
wu-tagfa-hom gosidsh rab%a
gafyoh rabfo

somebody else:

beyt

AS:
matalan

zeyy il-yigil

(unhearable comment from somebody else)

la?, ma-hiy
min dar gaman

)

(he tries to make a spontaneous poem but does not succeed, end of the tape)

5.15.2 Qasida 2
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Qasida 2 (Q _2)

24.02.2023

AS

In the diwan ad-diyifin Mwes

A.S.

72 ?ana ?andi gasids taniyo habb- (...)

wassTya'?

somebody:

¢ikallam!

AS:
A.S.S.N.

?ana Sandi gosido tani

121 «advice, counsel, testament, legacy”.



wassTyoh ?ila ?ébonas li-s-sogayyib

wa-yigil al-gasida

?awsi-k ya safi tara l1-hagg yingal

?ana walad-i sm-ah as-safi sgayyir

?agiil-1-ah awsi-k ya safi tara I-hagg yingal

wa-l-hagg yabdi mitil badra Sala I-hills

wu-tara I-fara fi-hum wu-mnafig-hum mohtalu fi-hum daSif-in kull hayyi nidillo
tilga-h bén an-nas yabdi yixtal

wa-1-kilmah alli zal fi-h- ma zills

wa-l-hagg tasfal (al i$-Siytix-unna Saggal sadat gawman kill gasi thill-1-o
halla-na bi-hakm-a fi-h I-al-hall midhal

wu-{ilm min-ilya galaw ma fi-h iz-zillo

ya safi al-mafna Gala kilma wald-k tawwa-k sagir al-¢ilm ma tiftatil-I-o
?Pawsi-k 12 tabra xabitin al-iYmal

w-alli xabit iYmal min g&r millo

tilgah bén an-nas yadrat fi-l-amtal wu-harji nigail-1-oh min alsani hi dillo
xalad tujalis mi§ t-tuwiln al-afVal

?alli dara-hum kull hayyi nidilla

xalla-k mihil ?0-xall masya-k ba-l-?amhal

?20-11 koll S8y as-sel 1a tiStT dillo

wo-nsirt tagali ba-I-mabani wa-1-?amwal

Pakram daS1f al-gawm 1a tistagill-I1-o

tilgab mhammad xall ¢ala dill wu-dilal

wu-yawm al-ha-?8arrab bi-yadall-la-k bi-yadill-I-o

wu-salat rabb idat ma darraz al-mal $ala rasiil yumkin-na f1 dutillo

salla-11ah €ale-h u-sallim

5.15.3 Qasida 3
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Qasida 3 (Q_3) 24.02.2023

SA In the diwan ad-diyifin Mwes

?inda-na- Cind-i gosida I-?abii-y alla yarham-a
A.b.M.N,ana S.A.b. M. b. N.

yigil Sali ?ibn muhammad alla yarham-a
tarfa yiSigg al-zaw f1 ?ingal nisan

wu-il-ya Itefét metl el-siyif es-sinani

wazd-i Caley-k al-yawm ya fawt al-afnan
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wazd al-garib alli-huw gaSt al-mitani
wugdf fi-d-diyar gurba-ha idwan
1mSadina buSud hawwalu tani

$an-i Sala $an-ak kosan-ak Gala $an
wu-ma Sadana wiyy-ak ya muSdumani'?
?anta sagir as-sinn tal€ab fa-1-?awtan

123 a]-zumani

w-ana Cibirt u-§ibt wadg
leyta soba yaSariin ha-bgali la-tman

la-817 wu-?atraks Say bi-ya-tt mi¢an-i

law tre€ layta s-soba yaSoriin ha-bgali la-tman

la-817 wu-?atrak Say bi-{1 mi¢an-i

S. A. M. nassar al-gasido

hadi gazil al-walad alla yarham-a ?insa-alla rabbi-na yahfir-1-o ya (...)

5.2 Fieldwork campaign in Halfa 1-gadida by Stefan
Reichmuth (1978)

This section comprises four of the eight tapes that Stefan Reichmuth recorded during his fieldwork
campaign in Halfa 1-gadida in Eastern Sudan. He kindly offered these tapes — 8 hours of audio material
recorded on cassettes — to the WIBARAB-team which digitalized and saved it. The recordings comprise
talks about history, weddings and traditions and may more, as well as music and spontaneous speech.
The speakers are all male, unfortunately, there is no concrete information about them. The character of
the recordings is not very distinct to the ones | took, approximately 50 years later, the most striking
impression, though, is that the choice of topics, the speech, and even the voices of the informants are

extremely similar.

5.2.1R1A

Part 1 (from 16:05)

A séx, min-én Zit? Séx, where are you coming from?

122 <A person without money”.

123 «Ejre”,
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B {inda rajil From (my) people.
A weén-hu farab-k? Where are your people?
B farab- 7T mwasla My people are arriving.
A ma ¢ siyyat** mican He didn’t drive out the cars anywhere.
B bi-tisfa w-{isrin rasayda With 29 Rasayda.
A bi-tisfa w-{isrin rasayda? With 29 Rasayda?
Wu-zét layis ahni? And why have you come here?
B (...) is-Simal't The northern (...).
A WuU-[ays zét la-hni? And why have you come here?
B 21t ba-gazi mharrab, ar-rasayda deyf I came with a smuggling raider, the

Rasayda are guests.

A Pastiv, tabbi tSazim istivan'®® Steve, you want to invite Stefan?
B ’e Yes.

A W-as1az*% silim And [he is] a kind teacher.

B ’e Yes.

A W-ana, wu-mdarrisin kall-huw And |, and they are all teachers.

B bi-1-hel A lot!

A rayyib Zinsallah nazi-K Okay, hopefully we’ll come to you.
B 2alla yihayyi-ku May God give you life.

A 7alla yaglir-k May Allah increase your value.

B (...)

A 2alla yibarik fi-k May God bless you.

Stefan  kassar xér May God increase your goodness.
A wu-kazrar ajla xer May God increase your goodness.

124 The exact word and its translation are unclear, probably it is the Spanish car brand SEAT, pronounced siyydat,
that is sometimes referred to as an umbrella term for cars in general in certain parts of Sudan.

125 «Stephen”, i. e. Stefan Reichmuth.

126 As usual, rather formal vocabulary is borrowed from SA and therefore lacks interdentals.
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wa-hinna wallahi widdna $ala Zayt-k And us, we really wished your coming

widd(-)na ?Pinna nilga had Sarab kbar we wished/ our wish is to meet one of the
older people

Calasan ar-rizal hadr Pistivan because this man, Stefan,

yabbi yéxad min-hu calam fi- |-luga bard-ha | also wants to take speech from them.

2alla wihayyt Suliim-a May God greet his concerns.

Zinsalla nZi-ku hinna swa?, sasa tnéyn nazi- | Hopefully we’ll come to you together, at

k two o’clock we’ll come to you.

until 16:55

Part 2 (from 25:21)

A hah is-séx Hey, Séx,
cef hal-kan'?'? How are you?
Casa-k rayyib? How are you doing?
il-Cawafi? How is your health?
carab-k_afisahu tayyibin kulli-huw Your people are all doing well.
min-én Zit wu-wén taba$? Where are you coming from and where do

you belong to?

B wa/lahi zit min half, al-Zidida By God, | came from Halfa, New Halfa.
A mita rit? When did you come?

B Zit imbarih | came yesterday.

A wen taba$? Where do you belong to?

B and-i madrase, abni fi-ha I have a school, I’m building it.

A rayyib Fine.

B W-ana msa$ad fi-ha And I’m a helper there.

A Wa-bardii I-hakiim sasadat?®-na swiyya And also the government helped us a bit

127 This is the only occurrence of -kan as the bound pronoun of the 2.PL.M. It might be a lexicalized polite form
instead of -ku(w).

128Cf. 2.1.2.2.1.


https://de.wikipedia.org/wiki/Liste_der_IPA-Zeichen
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WU-$-Safab msasd at-na and the people is our helper,
wu-bafden nabbi nzi-ha and then we want to reach it.
min al-$am*® wa-hanna nabni fi-ha Since last year, and we are building it.
wa-lya*® dilwan ma-gadana-ha And (?) now, we didn’t finish it.
WU-zibna zinc¢in WU-Zibna xaséb-na We brought the zinc, and we brought our
wood.

A iz-zin¢ wu-l-xaséb zibtii You brought the zinc and the wood.

B Zibna We did.

A wasal ihni fi madrise? Has it arrived here to school?

B wasal hint It has arrived here.

A masallah Wonderful!

ba¢d ?inn-u wasil xalas ma-Sad-is-st miskila | After it arrives it’s done, there’s no problem

tani anymore.
B al-hamduli//a Thanks God (...)
A rabbn_insaalla yjawwiam™*-ha taww 7 May God give it liveliness now!
Back  Pamin For sure.

132

Casan hinna zyat-hun*>* amdarrsin tagbaw Because us, the teachers themselves, they

got tired
Puhuw fi mican hadita He [it] is in a modern place.
()
al-?igsas The nests.
wu-fi 7il-gasab And there’s the sugar cane.

Part 3 (from 26:14)

129 In RA, as predominantly in the Arabian Peninsula, al-{@m is the lexicalized term for “last year”
(Behnstedt&Woidich 2021: 306).

130 Translation unclear.
131 Here, /j/ is not the palatal plosive /j/ but rather the palatal affricate [dz].
132 SA.
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C hanna kan- kunna $arab rakhal We, we were nomads,
Carab Saddin*®® (ala baSarin nomads on (male) camels,
WuU-fawali and straightaway,
ta¢lim hadi ma-{andi-na fi-h haza This education, we don’t have a need for it.
ma-sandi-na fi-f-tarijo we don’t have a method,
Wu-bass Sarab bahayim [we’re] only herders,
mas-al-bahayim 2inn-u n"arzi wu-ca with the cattle, indeed we stroll around and
SO
ba¢den ?inna rabb-na zZab-na sway hadit Then, our Lord brought us some modern,
mi(n) sikdn-na from our homes,
wu-bafd-ma sikanna sweyya sweyya and after we lived, slowly slowly,
I-hakiam sasadat-na I-madrase the government helped us [with] the school
WU-$weyya gadayna t-tugaddab™** b-u wu- and slowly we started the settling in them
nagasid [the homes] and we stayed,
Wu-naskin™*® wu-nabni goztast-i and we live [there] and we build my sector.
A wa/lahi Pinsa?alla 2inn-ha t'imm bani By God, | hope that the construction is
finished,
fi Sahar Sharen in a month or two
Zinsarallah inn-ha t"imm bonit it is hopefully finished,
Calasan al-madrise hadr zyat-ha nabt because this school itself, [is where] we want
nangalis fi-ha (...) tobesatin (...)
C Zinsaalla timm bint Hopefully it is finished.
A wi-I-Siyyal™® il-madrase -Zidide And the children of the new school,

133 “people that are continuously moving” (Young 2002: 145).

134 Tugaddab is the masdar of the verb gaddab — yigaddab, which can be encountered more often in the course of
the text. It describes the act of persons settling or physically staying somewhere. Its origin lays in the nomadic
lifestyle, where gagab means to put a wooden stick or a flock — a gadib — into the ground to attach camels or other
animals.

135 Interestingly, where an affrication, /¢/, would be expected, this speaker tends to aspirate the /k/.

136 ¢iyyal refers to boys, only, Young calls them “dependent children” (Young 2002: 143).
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Na- ba-nZib banat yigran barda-hin

we’ll bring girls to study, too,

ya 7il-madrase hadi ma-hi |-Siyyal bess

yeah, the school is not only for boys,

ta- ba-nZib biniyyat (...) Sasan yagrdn

we’ll bring girls so that they study,

wu-nabi I-garya tarawwar

we want the village to progress,

hinna ba-r-rasayda yitijaddamin swayya

us, as Rasayda, they progress a bit,

hé="? Yeah?
C Zinsaalla Hopefully.
A finsaalla Hopefully.

Wu-bifden in-c¢an fand-i gissa

And then, if | have a story

back 2insid!

Go on!

ma-$and-i gissa hasalat yikawwun

sey

138

walla

I don’t have a story, (...) or something

Suddenly, there is a change of topic. C starts talking about his visit to Egypt.

C maséyt masor kitir, bi-l-hel

I went to Egypt a lot, a lot.

Iyyawmit masiy maséyt

The Egyptian days, | went,

gumna min-nih**®

we started from here

sagn-al-bil

we rode the camels

2ana wu-mhammad ambarak

Me and Muhammad Mubarak

sanat wahid-u-sittin

in ‘61

A hadi (...) sabiStasar sana

This is 17 years ago.

C sabi{tasar sana

17 years

WU-kan il-ingilab

and there was the coup

zingilab Sabbiid

The coup of Abboud

WuU-2ingilab il-hakime

And the coup of the government

A il-Cascariye

The military.

137 The pronunciation of the vowel is very nasal.
138 Translation unclear.

139 *min ihnf.
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{ascariye

Military.

2ung/ubat

It made a coup.

WU-yom il-idana hinna ja$din fi kumumbi

And the day of the denunciation we were

staying in Kom Ombo

k*amambii

Kom Ombo.

[t kumumbi

In Kom Ombo.

yom 7inna Zina w-gasadna

The day we came and we stayed

buhaym-na mwajjfa {inda-na ygili-1-na
wa/lahi [-ung/ab Ungalab al-yom

Our cattle we had were agitated, they told us

“By God, the coup happened today,

sami$tu bi-s-sidan ingllbaw

have you (PL.) heard that they made a coup

in Sudan?”

golna simifna

We said “we’ve heard”,

yalni izaSat saz

The transmission is quiet.

bi¢den iht- iktillu balad iyyawma gali

Then, they occupied, after a day they said

mamni§ wahid y ixiss

It is forbidden that someone enters

wahid yixarag or leaves

(...) (He asks for the year)
‘61 wahid sittin

‘64 ?arbaS-u-sittin

In the harvest season.

f o-d-dorat™®

In the harvest season.

f o-d-dorat

Part 4 (from 28:04)

baSadeén yom inna vina cida tahayyarna

Then, the day we came, for that we were

confused

hinna hawwala tnasar nafar

We were about 12 persons

rayyib

Fine.

140 The harvest season in SA (cf. Young 2002: 143).
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C tajayyarna bi-dirahim-na w-cef We got confused with our money and so,
bi-tasrih sar and il-hakiima with permit turned out to be under the
government’s responsibility.
A Jaywa Yes.
C ba’den gaddibawna Then, they put us together.
wuddo-na az-zabit They brought us [to] the officer.
A wa/la? Really?
C hayya-k Keep going!
A wu-bafd ma rina §and iz-zabit And after we arrived at the officer,
C gafadna We stayed,
Zg-na wald ¢abd ar-rabh The son of ¢Abd ar-Rabh came to us.
A Flayd Zulayd?
C gadab mif-na He stayed with us.
A Alayd walla-? Zulayd or-?
C la, Pabi Pahmad No, Abii Ahmad.

yawm Zinna rina w-gasadna

The day we arrived and stayed,

wu-gaddibowna

and settled down,

wu-kull ad-darahim ma-hatto-hin

and all the money, they didn’t take it.

ma hinna {arfin ma-sin-nsawwi

We didn’t know what to do,

¢if inharrib wu-81

how to escape and so.

gal-1-u wajllahi za-ku xabar

He told them, “By God, the news reached

you!”

Oalna ma-za-na

We said “it didn’t reach us”!

gal-1-u wa/la hinna l-yom al-Salagat

ingasast-in marra wahda

He told them, “By God, us today, the

relations broke off once more,

bén masar Wa-s-sidan

between Egypt and Sudan.

wa-dilwani s-siidan fi-ha nglab

And now, there’s a coup in Sudan.

wa-la xallu-ki tamsin

and they didn’t let you go.
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wa-[1 {and-i t-tasrih

And | have the permit,

fand il-hakame da- huw ma-huw iztina$

the government doesn’t have- it doesn’t have

conviction.

ba¢den ihtirna

Then we were confused.

fi wahid Sabbadi

There’s one $Abbadi,

fi wahid beh Sisciri

There’s one military bey,

Sawwarna-hu

we consulted them.

galii ma-1-ku hall

They said “what’s your solution?”.

A ha-naghar We will appear.
C ha-naghar We will appear.
xad-na wahid-w-galatin yom He gave us 31 days.
nhay la-wahid-talatin yom- One day to the 31 days-
A Sahar xattow They took a month?
C xad-na Sahar He gave us a month.
WU-yowmeén And two days.
nhar il-wahid-talatin- The 31% day-
A yawm il-harkat id-damor? The day of the movements of al-Damir?
C 2eywa Yes.
nhar it-tani wa-talatin The 32" day-

gali ya zumasa Pasti-na d-daraham

They told us “you all, give us the money!

wa-rawwhu hinna nhawwil-ni**t-ku

Go, we change it for you”.

bafd-ma htirna ¢t na$ti-h darahim

After we got confused like this, we give him

money,

wa-nirawwih ma-nigdir

and we cannot leave.

ba¢den gal Pahmad ¢abd-rabbih hinna

sallmii-ni ya-hu**?

Then, Ahmad $Abd-Rabbih told us, “give me

the money in trust for him,

141 Exact pronoun unclear.

142 * Diyya-hum.
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Mmhammad mbarak

Muhammad Mubarak”.

sallimna-h ud-darahim

We gave him the money in trust,

wu-falafha wu Zina |-baxira

and we went to down and came to the big

ships.

yawm 2inn-u zina ihnt

The day we arrived here,

lizina s¢al imhaddil

we found most [of them] very loose

lizina-w Sweyya- yasni-

we found them- a bit- let’s say

ya¢ni ma {inda-na masna cidr

I mean, we don’t have a problem.

bafden-hu drubii Zumal $abd an-nasar

After that, they attacked Gamal SAbd al-

Nasir,

2z-zabit

the Officer,

Pillt gatt tabin**®

The one who cut (...).

gali ?ana §ind-1 Sarab ihnt

They said “I have people here,

hasir-1-iu ma-dxalaw |-baxar

he forced them together so that they didn’t
enter the ship,

WU-ma-rawwah

and they didn’t leave,

Wu-jasdin

and stayed.

wa-dummin-hu hsén, il-béh hsén al-Sabbadi

And among them there was the Bey Hussein
al-SAbbadi.

ba¢den gasadaw al-Sarab(i) dic¢

Then, these people stayed

bi¢déen zumal abd an-nasir gal-1-a

Then, Gamal SAbd al-Nasir told him

fastu-hu s-sarah

"Give them the release!

harrbu-1-hu darahim-hu

Let them smuggle their money,

yrawwhiin [-as-siidan

they go back to Sudan,

wa-Ili yzi-ku xariz min 2s-siidan

and who comes to you outside of Sudan

daxil {indu-ku

take him with you inside,

143 Transcription and translation unclear.
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ruh tarahha b-ii bo-h*** (...)
tarahha b-it boh (...)
A 2aywa Wu-la taraddiin Yes, and don’t come back.
C ma-traddin They don’t come back.
A xallo-na nimsi {ala sna? Did they let us go after one year?
mii ba-l-?awwal Not at first.
C bass nahar isbit§’ darbon-na télégraf galo But one day of the week they sent us a
hinna Patlags-na darahim-na telegram, they said they released us our
money.
A masalla Mashallah!
C zaw ba-d-daraham-na uhum zaw ahni They came with our money, they did, they
came here!
(...)
bass, yom ?2inn-u zaw ahni So, the day they came here,
sadafna-hu fi-d-daxil we coincided with them amongst ourselves.
fadsa-ku zitu bi-d-darahim gal-1-u Zina ,How are you? You came with the money”,
he told them ,,we came*.
hamduli//a gabalna-hu Thanks God we met them!
kull wahid a$tia-hu d-darahim Everyone gave them the money
wi-ntaha wu-daxalna fi-s-sidan and it ended and we entered Sudan,
Wu-Zit and | arrived.
Wu-salamit-ku |-?an And your safety now,
7alla yasaf fi-k May God give you health!
5.2.2R1B

144 A typically Nagdi saying. Bo-h is the existential in Nagdi Arabic (Behnstedt& Woidich 2021: 424; 429). Given
that the data does not provide any single occurrence of boh as an existential neither does it provide any other form
than f7 (cf. 2.9.1.2), this saying might be directly borrowed from Rasayda in Nagd or perhaps as old as it has not
changed since the time the “core-tribe” used to settle in Nagd.
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Parts of this recording were unfortunately very hard to understand. Therefore, some passages are

transcribed but not fully translated.

Part 1

1 bi-smi-llahi r-rahmani r-rahim, wallahi {ala | In the name of Allah, the Merciful. By God,
hasab il-calam ?illi wahhana hasab- il-calam | regarding the words that were revealed to us,
iz-zdiid-na regarding- the words of our grandfathers.

2 ya sex, yigilu nn-ap-rasayda 2asal-hu Zaw Oh Séx, they say that the Rasayda, their
min as-suSidiya, Pu-biSden Piz-zimin illi Zaw | origin, they came from Saudi-Arabia, and
fi-h yimcin il-hit miyat sana then, the time in which they came in is

maybe 100 years,

3 dilwan min Zeyyét-k u-za- now from their arrival and their departure-

()

4 Paywa ziman il-mahdiya (...) f-is-sudan. yes, the era of the Mahdi (...) in Sudan.

5 Pi-galaw Pinnu zaw Sala sanabic, f-il-bahar, | and they said that they came on boats, on the
ZitbaSaw mi€ il-bahar al-hamar sea, they adhered to the Red Sea

6 wu-zaw yam Siwacin wi-Thawkar wi-Garora, | and they arrived next to Sawakin and Tawkar
micayin kull-ha [ taraf il-bahar al-hamar and Kerora (cf. 1.2), places that are all on the

Red Sea Coast,

7 2u-bifden yawm inn-hu Zaww ahnii, mi$-hu and then the day they arrived here, they had
bil, Paktar Sayy Plli mi§-hu bil camels with them, the thing they had most

were camels,

8 wu-l-ajjaw wu-li-d-diyan wu-zrdSaw fi-hin (7)1
az-zurif

9 ziraSaw ?Pascal zira$a hii d-d’axan, yizraSu d- | they cultivated, most cultivation was millet,
d’axan wu-I1-§és at-tani they cultivated millet and then [they made]

bread,

10 biSden bard-hu 2axadaw-I-hu Pis-snin fi- 2il- | then, it also took them [some] years on the
bahar al-hamar, 2a-bifdén sweyya sweyya Red Sea, and then, step by step, they arrived
zaww yamb id-diriyat ¢asila next to the region of Kasala

11 Pil-wagt hadak ya$ni zimin il-mahdiya that time- it was the Mahdi era.

145 Translation unclear.
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12 baSdd-ha za 2al-hism**® al-Pinglizi, xass al- After that, the British governance came, the
Zinglizi British entered.

13 | B wu-turd ut-tilyan And the eviction of the Italians.

14 | A | wu-tulyana huw f a-I-habas And the Italians, they were in Ethiopia*'.

15 | B Paywa Yes.

16 | A wu-kisr adaw-hu, Pitharraw fi ¢asila wu- And they smashed them, They did
tordaw-hu l-inglizi, ?i-bi{den - inspections in Kasala and the British expelled

them, and then-

(...)

17 | A bi{deén Par-rasayda zat-hu ya$ni talata furil¢ | Then, the Rasayda themselves, they have
¢ibira, Pawwal min-hu fara§ il-baraS$sa, ?i- three big branches. The first one of them is
fara§ iz-zinéymat, Pi-fara$ I-baratix the branch of the Bara(sa, and the branch of

the Zuneymat, and the branch of the Baratix.

18 Pil-baraSsa ?illi Su- Pimdat*®-hu naf im- The BaraSsa whose chief is Naf al-Barqa,
barqa, w-iz-zineéymat Pimdat-hu $ali bin And the Zing&ymat, their chief is €ali bin
Cabdalla, wu-I-baratix Pimdat-hu Silim al- Cabdalla, And the Baratix, their chief is Salim
Mins- al-Mins-

19 wu-bi{den zat-hu ?Pil-gabayil it-talat il-kabar | and then, themselves, these three big tribes,
hadi, kull jibila fi-ha gabayil gayir ic¢-citira in every tribe there is many different

subtribes.

20 | B tifarra§ They scatter.

21 | A tifarra$ il-gabayil citira The tribes scatter a lot.

22 Pawwal min al-baraSsa ziyat-ha gabayil First, the Bara$sa themselves are many
citira, fi-ha di-I-hayyan wu-s-sithamit wu-s- tribes. There are the D1 1-Hayyan and the
saySarat wu-§-Srig wu-z-zaladin wu-diiy- Sthamit and the SaySarat and the Suriig and
Camri wu-l-marazij the Zaladin and the Dty SAmri and the
wu-I-Caycat Marazig and the Kufaykat.

23 Pitharrif Sayy (...) hit gubayil Something is misunderstood (...) they are

tribes,

24 tayyib hum iz-zineymat ma-ni I-gubayil ?illi Fine, the Zuneymat, I mean, they are not the

hnt ya$ni, 2ascal il-gubayil-

tribes that are here, most of the tribes-

146 /3/ corresponds to the IPA phoneme [¢] (cf. 2.1.2.5).

147Refers to modern-day Ethiopia and Eritrea.
148 ¢imda or fumda is the title of the chiefs of the subtribes. For further information cf. Young 2024: 279.
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bahaym al-2ilbil*™® $ala z-ziraSa

25 | B Pil-gubayil iz-zinéymat fi-hu dubrawi fi-ha The subtribes of the Zuneymat, there are
hlémat fi-ha Pawazim fi-hu jizayzas fi-ha Dubrawi, there are Hlémat, there are
2aSranat CAwazim, there are Qazayza, there are

I€rénat.

26 | A | fi hweyzat There are Hweyzat.

27 | B hweyzat ?illi tabaSt Simd-ha Cali (abdalla The Hweyzat whose chief is {Ali YAbdalla.

28 | A 2ay az-zinéymat Yes, the Zuneymat

29 baSden al-baratix fi-hu camal gabayil citira, | Then, the Baratix, they have also a plenitude
kreyfat wii- of many tribes, Kréyfat and

30 | B baratix Baratix.

31 | A wu-digman, bslt mandafir wu-fi dilgan wu- And Duhman, Bslt Manafir, and there are
battaxin allahu aSlam, gubayil citira™® Dilgan and Battaxin, God knows, many

tribes.

32 bifdeén ar-rasayda ?ascal maskan-hu yas- Then, the Rasayda, [for] most [of them] their
yaskanuw fi mdiriyat casila, wu-fi baSad min- | home is - they live in the region of Kasala.
hu fi mdiriyat Pad-damor ya§ni Sweyya fi-h- And many of them are in the region of ad-

Damir, well, there are some-
33 bi{den yiStamdun Paktar Sayy $ala ?il- Then, they mostly rely on livestock, camels

[and] on agriculture

Part 2 (Manuscript)

B (...) Séx Sabdalla rawwah The Séx SAbdalla left.
A Where did he go? wen rawwah?
B li-d-damar To ad-Damir.
baSad marra fi-d-damir ft humri many times in ad-Damir there is (?)
misa [-taSadda wu-zab/? ad-damir He went to breach and came to ad-Damir.
A tayyib Fine.
B Pawwul marra fi-d-damir The first time in ad-Damir,
(...)

gal-lI-a Pna $awz(a) Pamsi ?astibas (...) sif | He told him “I want to go (...)” (...)

om Sif

149 For an etymological and semantic approach to the names of the tribes listed above, cf. Young 2024: 416-422.
For a graphic overview, cf. Young 2024: 344f.

150 The stressed article has become lexicalized (cf. 2.3.1.1).
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gal-l-ah arkab min-ni b$ir

he told him ,,Ride one of my camels!

()

{and-i nagora, nagara l-xartiim

yawm inn-u za?

the day he arrived,

()

bass fi siSar tast is-siSar

garad

wa-layji xandt

wu-gam yiSalli

wu-za? wu-radd Salé-h

And he came and answered him.

wu-gal-la-h Pante minén Zit?

He told him “You, where are you from?”

gal-la-h zit Pana Sawz aSti-k il-bSer

He told him “I came because I want to give you

the camels”

gal-li-k addé-n't

He told you “Give me!”

lacinn-u

But

sex cibir

An old man

baSden (...) gaid ihnt

2ana mrawwhin

gal-l-u és bagi

He told him “What do you want?”

()

wu-subh is-saSha sabfa

And the morning, at 7 AM,

()

bass rawwah Pu-Za?

He just went and came.

()

Paywa §-Samal

wu-hada [-Paktar nas yaSni Carab-k tugal

kill-u fi-d-damar

()

fi-d-damor bass fi-d-damor

In ad-Damir, only in ad-Damir

()

Sfi dirt i§-Sikriya

In the land of the Sukriyya.

wa-rabb-na Stay-(hi)n h/vawasat

wa-S{tayn as-sikna

PaStay-n al-garye

Stefan

wu-I-Sukriya keyf miS-hum?

And how are the Sukriya with them?

Sukriya kwayysin

The Sukriya are fine.
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A mzaynin They are nice.

C kan 2awwul, 2awwul al-Cimara
Zabu {mara
Pawwul marafag fi ya$ni fi-I- fi-I- fi-l-zimin
il-mahdiya lamman zZa hina
2illi sagatta
wu-tarafuw
wu-t§asaruw
wu-lamma s-§éx {ali {mara
hadad yaman
Sex Sabdalla
fal-abyad The white one.

A Peywa Yes.

C ?al-?abyad The white one.

A hurr Free.

C Pilli-hu (...) The one who is (...)

A wa-r-rasayda wallahi 2ascal-hu ya$ni And the Rasayda, by God, most of them are
mitrahhilin nomads,
yva$ni galéylin ?illi - So very few who are (...)

D vigeddebuw daxdlaw fi-1- xallaw
Pawwal Pawwal séx Sabdalla ma Siddit mii-

(ani

A laywa

A (...) Sweyya (...)
()

D zeyy istiSmar yigil-I-2 like an occupation, he told him,
md xassis (iyyal-k fi madaris don’t let your children go to schools!
yigiil-I-a hadi I-madrisa ma-ni bagi-h(a) He told him, “this school, I don’t want it!”
bess yitamil xall-ii(h?) Just let them leave.
telga b-aw w-xall-ii You met them and left them.
()

until 06:45

Part 3 (manuscript)
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A Palllim-hu! Teach them!
Pawwal ba-?aSllim-ku bi-lI-Zuwwaz Pi-ma§ z- | First, [ will teach you about marriage and
zuwwaz, Pawwal Pin-¢an fi wahid baga-la-h with the marriage. First, if there is one who
wahida, yigiim binta {amm-ah walla wanted one [a girl] for him, it will be his
graybat™-I-a paternal uncle’s daughter or the one closest to

him.

B (...) garayb bass (...) only closely related.

A Paywa Pal-wahid hinna 2i¢¢an ma-hu rsidi Yes, if he is not (a) Rasidi, he does not
ma yizawwuzi- -yin min ar-rasayda, zol tani | marry- from the Rasayda. Another guy is not
ma-hu rsidi, Paslan ma yizawwuz- (...) 2illi (a) Rasidi, he should not marry- (...) who is
bess rasidi Rasidi, only.

bifdén zyat (...) zyat-ha

yatlub iz-ziwwaz ma yi(...)

bafden wahid il-yammin-no

(...) tizawwaz wahido wa-?azibt-a (...) Zawwaz-ha

yamsi li-hal-ha li-?abii-ha wu-?axwan-ha wu-?umm-ha

he goes to her family, to her father and to her brothers and to her mother,

we$ hawir-hu fi-1-zuwwaz hadi

to discuss with them about this marriage.

kilma ray Yammit wahid wes hawra wi-ysif rayi-ku

?incan-hu ystaf-hu n-nas yabawno

tab%an yguliin-la-h ?anzawwaoz-ha!

?in¢an-hu n-nas ma yabawna

yizibiin la Sidar tani walla yizibtin la hamir

ma mwavdin

23

ceyf la- gil

08:26
Stefan:

11 Grayb(a) is the diminutive of grib “close”, its usage here is to emphasize the closeness of the distance
between the two women.




¢am?

B:
mit if-in€, mitén né

talat-

A:

?alfuxamsamiya

(..)

B:
yigulii ?anta
(...)

?il-ha bakara w-1-ha sir

St

siga

B

zey-ha yaSni sig
(...)

zeyy safa

zeyy yalni

(...)

w-il-ha bakara

(..

{inda-na fi badalu

yaSni bi-t-talammaq wu-t-tafammuq
yani ?anta anda-k uxt w-ana {and-i ?uxt
f1 badal wu-fT halal

yaSni ?inta taxud uxt-ik w-ana ?axud uxt-i
yakiin- di mahar-ha o8-§1l falani

wa-di mahar-ha 28-§1l folani

mahar di mitén walla mitén wu-xamsin
mabhar di talat miya walla miya w-xamsin

yaSni masalan ?inta tidfa§ li-di(...)
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A:
tiktibu Sagid?

09:36
B:
?aywa naktib Cagid
Yes, we write a contract.
yizibiin- anam-li-¢
(...)
la¢in bi-1-badal
bi-I-badal 1a¢in bess halal al-badal ya¥ni di ?al-ha $izlan di 1-ha §izlan
da mahall iz-zuwwaz
this is the location of the wedding.
ba¢dén ?ant tizawwuz
then, you marry.
nabni, yabn-u b&t wu-nzib-u nagoe
we build, he builds them a house and we bring them she-camels.
wa-nzib-u bagara (...)

and we bring them cows.

A:
yaSzimiin kull an-nas

they invite everybody.

B:
yaSzimiin kull an-nas ?inn tahbtn il-Sarab b-id-d{tim, yidriir wu-tafal-

yu-yaziblin sibag zino ya Zomalt siyabag

Stefan:

asks where the wedding happens

A:

la?, ?al-Zowwaz ysawwiin-

B:
¢ind ?abu l-walad
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A:
¢ind ?abu 1-bint

B:
Canda-hu ?abu 1-

A:
?al-bayt yisawwiin (ind abii ?al-bint

lacin il-?ikti¢al-la-k bi-l-ziwwaz

B:
?abu l-walad
?ab’tl-walad

?al-walad wa-?abui-h

A:

lacin il-beyt Sind 2umm ?il-bint
?umm il-bint

yabni-hu I-beyt

wu-bifdén yalzimiin an-nas

wu-ysawwun 9z-zinat

wu-yoal€abiin fi-1-1el yslfabiin mogaltiye

ysawwin moga$tif wu-t-tiyran
wa-?8eS$ tani?
wa-rayih

(..)

wu-bifdén, bokra, ?is-subsh yawm in-nas yihtafiliin yidim

yissaw- yitbahtin n-nago
wu-yisawwin $ahi

wu-binn

wu-(...) l-il-Sarab

wu-yilSabiin li¢ib yil{abiin iz-ziribe
1iSb is-siyaf (...)

Stefan:
$ift-ha $ift-ha

173



A:

?eywa wu-yams$in iz-zimal ittisabagin

Yes, and the camels go to be competed against each other,

wu-yilfabiin rayih an-niswan yargasin

and they play, (?) the women dance,

wu-baSdén-

and then-

Stefan:
¢am yom?

How many days?

A:

yawm wahid bass
One day only.

yawm wahid bass
One day only.

?aywa fi-l1-1el wu-s-sabah

Yes, at night and in the morning.

yawm u-lel

Day and night.

B:
yawm-u-lel

Day and night.

Stefan:
wu-baSdeén yarawwah?

And then they leave?

A:

?il-yawm at-tani ysawwiin sabha ?isim-ha sabha

The second day, they do a sabha, it is called a sabha,

yiZin in-niswan bass
Only women go.

yitbahtin l-in-niswan bass
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?ar-rzal Zin ma yizin fi-h
yirin fi-1-beyt ?al-zidid

They come to the new house.

Caris

A:
?1l-Cars

tayyib, wu-baSad-ha, wes (y?)sawwin?

(laughter)

B:

stin li-s-stin

A:
la?, ?illi-
?ihiy tiri min hal-ha yma walla keyf

C:

?aflim-na!

(laughter)

?aClim! ¢eyf ydaxxalon-ha wa-tiri min-hal-ha walla (...)

B:
la? 1a?

(laughter)

?:
?al-libis kef?

How are the clothes?

B:
?al-libis- (laughter) (y)Zibi-1-ha ¢isaw (...)



The clothes, they bring her a dress (...)

(laughter)
Z1bii-1-ha ¢istiw-ha yaSni zidide
They bring her her dress, a new one,
zeyy libsa halla da
yZibii-1-ha zidide yZzibi-l-ha tarha 1-a. ..
(...)

A:
ysawwli(n) I-ha b’arga¢

They make her a Burga.

?illi 1abse 1-b"orga¥ hadi ?illi ma t§tif-ha 1-Sayiin

One who wears a Burga, you cannot see her eyes.

di mara zidido
This is a new woman.

1-hadd sana talbas al-b’arqa$ tawwa
For a year she wears the Burqa.

baStdeén yaimil-hon f1 10n ?ahamar ¢adi

Then, they make them in red, like this.

hada mafrof ?inn-ha mara jidides

This is known, that it is a new woman.

yatni mimma t$6f-hon biqid (...)

So, when you see them from afar (...)

Stefan:
b’orga$
Burqa.

A:
Paywa
Yes.
baSdeén yatkiin (oylin-ha zahor bass
Then, only her eyes remain visible.
tayyib ?a
Fine, yeah.

176



177

C:
f1 raht
gafad il-Saris da

Stefan:
(...)

A:
Cind-u beyt yalini

B:
¢ind-a bét

A:
{ind-u beyt gamb beyt al-hal

B:
{inda bet 1a misbuf ma yifut

12 misbu§ ma yifut

A:

li-haddi sana ¢am la-hii ma yifut, ?aslu
B:
bafden nimsi tgayyib (...)

yamsi yizi

A:

mumkin yarhalu ?iza kumma

Stefan:

yirahil-ha min ahal-ha?

B:

la? ma yirahhil 1a-haw

A:



li-haddi sana

St
li-1-hol

C:
?al-hol yirahil-ha tawali
(...)

Stefan:

ygafadu weén?

A:

fi-1-beyt

tagQad fi-l-beyt

f ?ayyi hitta ya masex?/ masayt

13:39

(..)

St

ba¥di sana?

C

baCdi sana yaxid-ha fawz-ha

A

ibb&t-hum ya¥ni a{mil-hu beyt bara-hum

beyt xaym-

wu-bara-hum yaSni mumkin yarhal-u li- ?ahal-u mumkin yarhal-u-

?al-hasab
(...)

wu-lya min-ht il-mara ¢&yf- tiri min hal-ha walla iri-

(..
14:26

mi tisbah
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ma tjabil tzawwuz-ha (...)

ya@ni fi-n-nihar ?aslan ma t(i)tjabsl-ha
wu-bi-1-1&l ?illi yizibiin-ha-

ya@ni f1 niswan yizib-il-na

yafni ma tamsi

bass haddi muddat Sahar ma tamsi
(...)

li-haddi sahar

(...)

bass ?ihiy yamsi- tamsi $ahar fi-1-beyt
l1acin ba¢di Sahar xalas

tamsT 1ac¢in ma tusbah fi-1-beyt

Stefan:
takallim-ha walla tiskut Sayndu-k? tikri(h)-ha? zeyy Sukriya

ma &iri'®2, ma G&ir
?aslan ma Cir1

(..)

B:

SikrTyo, zafaltya
kareyt Qal(...)
hada mafi
{andana mafi

?abdan

Stefan:

baCdi $ahar xalas
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152 f ¢ir7 is the form for *tikri(h), the one Stefan used in the question before, it would be a further example
of the “taka-cika-phenomenon” (cf. 2.3.1.6). Otherwise, it might be another reflex of *kariha “to hate”

or *kara “to rent”.



(laughter)

?:

baCd is-Sahar, baSd iS-Sahar

(laughter)

?:

?adila

B:

bafd il-Sahar, ba¢d il-Sahar

ma tisbuh ...

1a yim¢in tisbtth mafa-ku tamsi tajSad al-g kull 1€l
bi-1-18l yiZzibtin

fi-n-nahar ma-fi

16:00
(..)

C

fi-n-nahar ma tizi

5.2.3 R2A

Part 1 (from 0:00)
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A Pana Pisami [-gafid, gaSid Pibin sadig min
{abd el-gafid Cabd el-hamid min géysat

My name is al-GaSid, Gafid bin Sadiq from
¢Abd al-Gafid YAbd al-Hamid from the
Geysat.

S rasayda wen?

Where are the Rasayda?

A rasayda fi-s-sidan hni fi Rasayda fi-s-sudan,
fi balad is-sudan

The Rasayda are in Sudan, here there are

Rasayda in Sudan, in the country Sudan.

A bisden hinna rasaydo citirin, gubayil, gubayil
Sfurit§, rasayda hii furi€, Seyyin min masar

wu-Seyyin min al-hizaz wu-seyyin mil-2irdin

Us, Raayda, we are many, tribes, tribes
branches, the Rasayda are branches, some are
from Egypt and some are from the Higaz and

some are from Jordan and some are from Iraq,
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wu-Seyyin min il-{irdg min bugdad wu-Seyyin

min libiya mil-wahat il-girbiya fi-libiya

from Baghdad, and some are from Libya, from

the Western oases in Libya.

S rasayda Rasayda.

A ey Yes.

S fi-libiya In Libya.

A Peywa fi libiya rasayda, wa-hanna hnt Pisim- | Yes, in Libya [there] are Rasayda, and us here,
na rasayda, lacin-na hni, biden ahni gobayil | our name is Rasayda, but us here, our tribes
tiyessir, citir, kill jibilo bi-Pism furi§ b-isim-a | scatter, a lot, every tribe has names of

branches, with its name.

S Zaww sudan... They came to Sudan...

A | Zaww as-siidan, sinin zaman, yaSallmii-na They came to Sudan, many years ago, our old
Pabbahat-na I-gadam, zaman Pawwal tithib li- | fathers teach us, back in the days, they first
d-diryat casila endow the region of Kasala.

S bi-buliil-kum? With your camels?

A bil-na, bi-bil-na Our camels, with our camels.

A Pawwal yigil-na Pantu min wén zayyin al- First, they told us “you, where are the
grab, yigulun as-sudan, bifdén yawm inn foreigners coming from?”, they said “Sudan”,
Carafaw-na Sarafaw-na wataniyyin, wu-sirna | then, the day they knew us, they knew us
wataniyyin wa-sirna Sarab, 2ahl al-balad, citizens, and we became citizens and we
wu-2ardi-na s-siidan wu-kull Sarab-ne s- became nomads, people of the country, and our
sidan (...) ground is Sudan and all of our people are

Sudan (...)

A wa-Il-arab illi cida, Pinn Zin ohnii 2al-Sarab, And the people are like this, those who came
wa-hni sudan Sarab-na, bafden hinna w- here are Arabs (our people), and here, in
walad, ma zZiyyin min $an diriyat casila, Sudan, there are our people. Then, (?), at first,
diryat casila Pawwal ma fi-ha (séysat, there wasn’t anything in the region of Kasala,
mabniyat kamm, ma fi-ha séy, ma fi-ha séey barely any buildings, there was nothing, there
Pilla kamm was almost nothing.

A | yazibiin fi-n-nahay wu-1-bida$ yhuttiin-ha it- | They brought during the day and the goods
tizara al-halanga w-il-Za$al ', yzabuna ?il- they brought them to the trade of the Halanga
bidas fi-n-nahar, and the GaSali, they brought the goods during

the day.

A wu-mgayib id-dib as-sidan, fi-ha dib wu mar | And the wolf clouded the Sudan, there were

baSir wu-?asad wu-nimir wu-sibas, fi-I-le-
kulli 8t Pilli Saddit-ha, wa-rawwih al-Sarab-

na, wa-ihiy kanat yikamm b-u fi-taraf ma

wolves and an amount of camels and lions and
tigers and voracious animals. At night-
everything they (...) and went back to our
people, and (...)
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kirda$(i), bén al-xatmiya wu-huw al-makara

nkamm*>®

Until 02:05

Part 2 (from 02:20) (manuscripts)

A

02:23

Stefan:
A:

(..)

fT nistuwra

wi-hamdililla T mudaris dilwan wa-taSallam-ha 1-hakim...

haktimat-na kull Sayy

...l-1l-bil, f-il-bil wu-f-il-ganam wu-f-il-ha-
dilwan ?asbahna ?illi fi-l-madrasa

w-illi yifamil

w-illi mzari§

w-imdasatina

wu-mirtahin

ma¢ges-ku kef?

mafes-na mafes-na yalla ... nbi¢

wu-nistiri ?inbi¢ wu-nistiri f-"sl-bal wu-f-"ol-ganam
w-illi €inda-ho dokkan msawwi ... dokkan

wu-fl mb&S wu-tizara bess fi-t-tizara wu-1-be§
wu-t-tizara wu-z-ziraat il-hays

wu-fi-ha arab ... hawasat fi-1-gaton ... masriix hass il-girba
?iz-zaraSa ... hass il-girba ...

wu-ysawwu madraso ... madrasa

w-thu moartahin wu-mibsitin ... madrass
wu-salamat-k kull Safi

w-alla yihayyi-k

153 Translation unclear.




end of tape: 03:38

A:

St:

St:

St:

St:

St:

St:

hinna ?al-yamsi nas ...

Zensiyo

23y

... Zzenslya siidantya, wu-b-tasrih

?illi yams8i masor wu-yamsi 1-hizaz
[&¢in fi-1-hizaz ma aflana ki San

fI masor

ma fi?

ma f1 ku §an

?abdan ma Canna ku $an

fi-1-hizaz?

fi-1-hizaz ma Sanna ki §an

wa-1a Yanna mtawwaf ... hinna rasayds
ma aSlana mtawwof

ma aflana -

ma fandukum?

?ahliye ... fi--hizaz ?ahliye ma aflana mtawwof
?abdan ma fanna mtawwaf
toziiriinhu?

Carabna-

noziir nazir Sarabna kullu

wu-1-Qarab jatidin ... hinna ... rosayds

fi wahadin ... jaSidin hnt

wa-gafadaw wu-jafidin wu-martahn wu-mrasibin ...

ya Qarab f1 zodda
... biytithu

... tizara ...

muwatonin fi zidda

.. yiziin wu-nZi-hu
wu-mabsttin wu-mirtahin
wu-l1li €arab fi masor
mi$awir is-stg...

mi$awr is-siig ...
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St:

St:

St:

St:

05:52

St:

()

St:

St:

maseyt masor?
ma maseyt-ha na lakin il-Sarab ... yim§tn wu-yiziin
yims$iin yimstn dara.. yim$tn ya masor yamsi

w-illi I-€arab ?illi yamsi... yamsi 1-hal beyt-illa

?id-damir yaSni ?id-damir ht baldd-na

?1d-damir wu-hadi hni fi-s-stidan kull-a hadi balad-na
?anihna kull stidan kull-ha balad-na

.2

... sifir ... nawwur

racib/1

?id-damor

wa-hadil yimstn bi-1-mal

wa-hadil yimstn bi-1-baharin

issyu bil

...ddtin ad-damor yibi{un-ha wu-yizin
minni yaxud ... §wayya ...0n ?inna gali
wa-min id-damer y..widdiin-ha masor
?illi-hi ... masor

¢ida

wu-naxid ganam wu naxid nistiri b agor
tistiri b’ ogor

nistiri b’agor wu-ganom wu-naddi-ha mbi¢-ha wu-nwaddi I-gadarif

nistiri min ¢asila
naddi 1-godarif wu-naddi tamrtn ...

yaSni balad-na

?il-bil ha-nisimmi-ha_l-bil

nistiri ?il-bil wu-nistiri nyag wu-jiSdan
... wu-nddi-hu mbi§

biyit-kun kef?

?imm biyuti-na $aSar

cef?
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St:

?il-biytt ...badi... barra biytt-hu $aSar...
SaSar suf il-miSze

?il-ganam hadi ?il-miSza

?is-suf 1l-miSza

...stf.. al-?azrag ...

... cef

...bnln ...

dan ?imdan

wu-?atnaq wa-wtat

fi-l-matar wu-fi-... wu-fi-s-sef wu-l-xarif

(person in the background commenting)

biytt zE€inat

... skanaw

... sawwa biyit ... gataSti

wu-sawwa bi...

sawwa banu hazar

?illi skanaw

1acin il-biyut il-giyan is-Safar ?illi $inda-na
ma tilla

?il-wahid ... badri gasor ?il-nadri b-il-hazar

SaSr hadi

wu-yamsi ha-g€ad fih

wu-benzin ... biyiit hanna

185

Part 3
A rasayda, Seyyin mi-I-hizaz, wu-Seyyin min | Ra$ayda, some are from the Higaz, some are
masar, wu-Seyyin mi-I-$irag, wu-Seyyin mi-I- | from Egypt, some are from Iraq, some are
Pirdin, wu-Seyyin min libya mi-l-wahat il- | from Jordan, and some are from the western
garbiya fi-l-libya, wu-kall-na rasayds wu-sim- | oases in Libya, and we are all Ra§ayda and our
na rasayds name is Rasayda.
B wa-lakin Paktar-hum min weén? But where are most of them from?
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A Paktar-hum mi-l-hizaz, Paktarhum mi-I-hizaz, | Most of them are from the Higaz, most of
2aktar-hum mi-l-hizaz them are from the Higaz,, most of them are

from the Higaz,

B min hizaz? From the Higaz?

A wu-I-Sarab cibir, Pil-gabayla rasdyda hinni | There is many people, the Rasayda tribe is big
Cibira fi-s-sudan, Pir-rasayda Pasbahat fi-s- | here in Sudan, the Rasayda became big in
sidan cibira, cibira, 16 ma till-ha (...) ma till- | Sudan, big, even if it didn’t look like it, it
ha, citira, $arab Citira didn’t look like it, many, many people.

A wa-baSden dél il-Sarab SabSan ...an dill, And then, those people are full (...) the shade,
Carab tZar tradesmen.

S asks whether the men or the women craft the wool

A al- il-mara, tgazil-h_il-mara, ysawwi-h_il- The- the woman, she spins it, the woman
mara itgazila does it, she is spinning.

S cef? How?

A wu-baSden tazza nasit And then, she fleeces wool vividly.

B Pawwal Ziz, Ziz al-gazila, Pawwal Sinda-na I- | The first part, part of of the spinning, first,
b{ina, Pal-b{ina, Pan-naSaza ngul al-Sanz, we have the b§ina®>, the b{ina, the ewe we
2al-zits™* siif al-miSza hinna Sinda-na call it the goat, (...) the goat wool, we have

it.

A wu-tanzza il-mara, tanzza, tanzz is-Sugl il- And the woman fleeces, she fleeces the
beyt things of the house.

S Sugl il-mara walla Sugl ir-rzal? The job of the woman or the job of the man?

A Pafdal hin- hinna rZal ma nanzi wu-md ngazil | Better we men don’t fleece and don’t spin

C Pil-mara ma tgazil- Pir-rzal ma ygazil u-ma The woman doesn’t fleece- the man doesn’t
yibrim™® u-ma yisawwi- fleece and doesn’t broom and doesn’t do-

A hin- hinna rzal ma ngazil We- us men, we don’t fleece

A bess yijib-il-ha s-sif but we bring them the wool.

C wu-yjib-il-ha And we bring it to them.

A wu-yhutt-a wu-ysawwi [-béyt, taSmil beyt And we put it and make the house, she ...
yaSissin

C Pir-rzal ma yibrim The men don’t broom.

A ma yibrim, yibrim fi-§-Sizin yibrim fi-$-Sizin They don’t broom, they broom in prison,

they broom in prison.

15 Transcription and translation unclear.
155 Translation unclear.

156 The translation is unclear, it is probably “to broom”.
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St | Pal-mara tarid The woman provides.

all | la, ma tarid la, ma tarid la, ma tarid No, the woman doesn’t provide, she doesn’t

provide, no, doesn’t provide.

C iz-zira§, iz-zir§a wu-s-sirha (construction) Agriculture, agriculture and construction and
wu-r-ra$i, ra$i I-buhdayim herding, herding the cattle.

D wi-l-wird? And the providing?

C wi-l-wird, yizi bi-(w)rid wu-yazra§ And the providing, he comes with the

providing and cultivates.

S Pal-mara tarid? Does the woman provide?

all | la, ma tarid No, she doesn’t provide.

C Pil-magdayyif tirda lacin il-biSid illi mihtaj The close one provides but the one far away
w-illi msafir ba$id (...)rde ha rajja$ lacin li- | and the one in need and the one travelling far
citf al-beSeént (...)"" tirdi-hin (...) brings back, but (...) they provide them.

A can-ha Sadilo ma Sanda-ha tirid, Cadilo ma She was- clearly, she has no one to provide.
$anda-ha had tirid-u, tams-u, tori-u, tadhan If she doesn’t have anybody she provides,

she goes (to him?), she comes (to him?), she
sacrifices.

C yawm inn-u ma $and-ha rzal- The day she doesn’t have a man-

A tagSad fi-l-beyt She stays at home.

S wa-I-Pabbayil? And the camel herders?

A Pal-abbali yasrah fi-1-bil The camel herder tames the camel.

S ya salam, 2al-abbali ¢éyf? Oh God, how is the camel herder?

A Pal-abbali yasrah fi-1-bil The camel herder tames the camel.

C Pal-abbali Pism-a r-rasi Abbali is the name of the herder.

S rasi Herder.

A ra$ il-bil, ra¢ il-bil walla ra$ il-ganam A camel herder, a camel herder or a

shepherd.

C rafi, fi ra$i yazil wu-fi rasi walad, fi rafi Herder, there’s wandering herders and there’s
yvazil wu-fi ra$i walad child herders, there’s wandering herders and

there’s child herders.

A nizora b-is-saSar, b-is-SaSar They walk for one month, for one month.

(...)

Part 4 (manuscripts)

157 Transcription and translation unclear.
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wes ugul'®® jass iz-zén, wissu?
hasis, ?1l-hasis
?il-hantit!®® wi-1-g otob®®
?il-hasts

Wu-s-sag-

wu-l-hantut

wa-s-sagal'®!

we- we- we-d-dey domat

muluxiya

wu-l-muluxiya w-43-8idax, w-a3-Sidax62
wu-s-sey siban wu-t-tig tago

wu-¢-Citir

citir

28y wu-C-Citir

Cirya Cirya

maray bardu s-stidan ¢itiro

§1¢a- w-kollu maray Citira

wa-d-dan Cef?

?id-dan tira$ f1 ?il-jess

defha dak il-hamtiin

hanna nsammi-ha- hanna nsammi-haw dan ?il-ganam
?al-ganam

?il-ganam

?al-galam-

?al-ganam

wes yaklan?

yakil ir-rey

?ismi-h r-réy bi-takl-

(everybody speaking at the same time)

158 Yield.

159 Type of grass.

160 The Tribulus plants.

161 Aloe vera.

162 Type of herb.
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yaklin ir-réy

?ir-rey wi-hantiit wi-s-sagal

mitl il-halal

mitil halal ?aslan yakil nacil inn-u nacil-ha-I-a wahid
diyan heywana- heywanat Siyyal heywanat
hanna ngussimi-h 4l-bil ma-ho 1-halal
nsimmi-h al-bil

h-al-bil

h-il-bil, ?il-bil

?al-bil

?il-bil

?il-bil

?il-bil

2¢l-bil

bi-1-ha

?il-bil

on-nags nsammi-ha nags wa-1-bSir onsammi-ha 1-bS1r
fi-1- ?ir-reSi, ?ir-reSi fi-1-xarif ¢ef?
Por-res

fi-§-Sitta cef?

Por-re§ fi-l-xarif hantiit 2axadar
hantiit b-is-sago ...ya axadar
?0-vista~ nara hasis

yibas himra wa-1-hasi$

ysammi 1-?2alab ol-hasis ol-alab

?alab fi-r-refi

ySarbin fi-ha?

wu-yadrab/yafrad min-ha ?il-bil tirid
tirid, tsaddir

wu-tirit i§-8€y...

taxad yawmeén

... hala wu-t-talit fowg-ih, fowg-il-na
yagni mugabba hum... al

Cala-l-na

wu-Seyyi .. xoms

wu-ma xoms wa-9al"alma
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w-il-ganam w-id-dan tirja. ..
--- ad-dan

? ma stahmil, ma stahmil

A tirid il-yawm wu-tagad bokra fi ?al-hala ...
?0-bafad bukra tirid

190

?
A la, ma yistahmir
?illa ¢an fi-Sta bi-yatmil barid w-is-Sta
yawm il-barrad ...
? yawm il-tirid mitil ams yaSni
... tista
Until 13:00
5.2.4 R3B
S wes lon-ak, $-lon-ak? How are you?

A Pil-gissa, wallahi fi wahid min Zoma$at-na
ya$ni, Pism-a Sabdalld bin barkat, bifden iz-
zol hadi kan tazor Zmal 2u-misa Pil-masar

ohnii

The story, By God, there's one guy of our
community, his name is $abdalla Bin Barkat.
So, this guy was a camel trader and he went to

Egypt, there.

A lamman misa 2a-bas il-zoamal haggat-a, 2i-
Paxad™® haggat oxwan-a wa-n-nds it-tanin
kull-a xad id-darahim, wu-lamm ad-darahim
kull-a bita§ an-nas {alsan yshawwul-ha li-s-

sudan hin't, ya$ni zeyy timal ?alfi Ziné

When he went and sold his camels, he took the
money of his brothers and of other people, he
took the money of all of them and he gathered
all the money of the people to send it to Sudan,
here. Like if you gather like a thousand

Pounds.

A | ya salam

Oh God!

A baSid ma lamm il-guras hadi wi-stalamm-ha
xalas u-der'® yihaww ‘al-ha, kan {ind-a
Pashab fi masar hinak, baSdéen zol hitwa zol

Pamin, wu-zol wafi wu-zol muxlas-

After he had gathered this money and received
it all, he wanted to change it. He had friends
there, in Egypt. This guy was a safe guy, and a

confident guy and and an honest guy-

A rzal-

A man-

183 The *d is not interdental but dental in assimilation to the following /d/ of darahim.

164 SA dayir “he wants”.
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Paywa rzal Sabdalla hadi, Pinsan Pamin wu-
Zinsan sadag, wu-kull in-nds yitagiin fi-h,
Puhii $ala hasab f'1-gatab fi-n-nds yihdsab in-

nas zeyyi-h

Yes, this man, §Abdalla, an honest human and
a sincere human, and all the people liked him.
For instance, there's an issue with people, he

gets even with the people like him.

bi{deén fi wahid, ya$ni min 2ashab-u hindk,
Zil-masriyin del, del le-hu, Pana, Pal-guriis
bitaSt-ak di, Pana bi-hawil-ha-l-k, gal
Phawil-ha-l-k

Then, there’s one, so, from his friends there,
these Egyptians, these [told] him, “I, your
money, I will change it for you”. He said “I

will change it for you”.

bi{den gal-la-h lacin Pana ma Cind-1 tahwil
citir, Sind-i gadur tihwil darahim-k

Then, he told him, “But I, I don’t have a lot of

change, I have as much change as your money.

lacin-ka- fT wagt amhaddad ¢id't, ha-baok

8 wu-torib darahim-k hadi Salasan

torin®
ahawiil-ha-I-k, lacin a$say (ein Zehntel, a
tithe/tenth) ma tortb mi$-k an-nds tanin
Sawsan ma Sind-1 darahim, Pitahawwil-(h)in

tani, ger darahim-k

But you- in such a limited time, I will (...) and
you give your money so that I change it for
you. But a tenth, don’t bring it with you, the
people are suspicious because I don’t have

money. I change them again, not your money”.

tawali [-Pinsan hadi misa Sala hasab, tugat-a

fi zol hadi wu-Sala hasab ma Sarift-a

This guy directly left. He trusted this guy on
the basis that he didn’t know him.

wu-misa xat*®® taks wu-misa l>-haddi, ma
sillmi ¢an) Ui mu Caddir if- fi béyt or-
raga(l?)*®’

And he went, he took a taxi and went to him,

(..)

biSden lamman zas, Par-razal hadi mhaddar
nafarén ma$-d, ya$ni $alsan yaxdian min ad-

darahma di bi-ngum ba$ad yixass

Then, when he arrived, the guy was standing
next to two persons, so because they take from

this money, we stand up after he enters.

tawwali yawm inn-u xassaw u-cid i, bi{den

yawm inna- daxalow [-beyt

So, the day they entered and so, then, the day
they entered the house,

xassaw!

They entered!

xassaw tawwali, tawwali min yawm xass
cid T gaffalaw I-beyt, tawwali Pugdubdw-
fugdubaw, ?i-bisden (...) hawal ya$ni

Pitxallas min-hu lacin-hu talata nfar- ma

jedir

They entered directly, directly, since the day he
entered like this, they closed the house, they
directly stayed there, they stayed. And then
(...) he tried to get rid of them but three

persons- he couldn’t.

185 Transcription and translation unclear.
166 *yad, assimilation of *d to /t/ due to the initial /t/ in taks.

167 Transcription and translation unclear.



192

Pil-marah ma$-hu?

The wife is not with them?

la?, ?il-marah fi- fi- fi batn al-beyt

No, the wife is in- in- inside the house.

bard-hum

Also them!

lacin-ha- Sirfat hiy ?il-gassa, bi{den illi-
yawm inna hawal, yinfac¢ min-hu hawal bi-t-
tarija 2inna hiy g 'adab wahid min-hu wu-

Camal fi-h xar b-u $a™® ¢id 7 fi wazh-a

But she is- she knew the story. Then, who- the
day he changed, he unwinds the change from
them in a way that one of them stayed and
worked on it, he decided upon it and wanted it

like this, on his face.

bisden gayt-hin"®® huw gdubaw 2i-kt(h)alaw
Pu-gamuw Pi- rmaw fi mican fi batn al-beyt-

ha, fi sanduk rmaw fi batn il-béyt-ha

Then, like them, they stayed together and
killed and stayed and remained on site, inside
the house, in a trunk they stayed inside the

house.

bifdeén Pil-mara hagg il- marat il-razal hadi
sam$at bi-l-xabur wu-Sarifat, bi{dén razil-ha
hadi gal-il-ha ma tSallmi ayyih insan b-il-
Calam hadi wu-gam gufal-ha fi-1-beyt xamsa
Shar Salsan ma yxalli-ha tadhar wu-la tadhayr
fi sari§ walla Payyi-ha mikan $alsan ma

yimcin tiSallim-u Pinna Seytan (...)

Then, the wife of- the man’s wife heard the
news and knew. Then, her husband told her
“Don’t tell this anyone!” and he locked her up
at home five months, so he doesn’t let her go
out and she doesn’t go out to the street or
anywhere so that she is not able to tell that the
devil (...)

gam Pir-razal had't, Pu-tizawwaz li-h mara
tant bi- Pil-?imal hadi wu-nitijasim al-i?mal
wu-gam tizawwaz marra taniya Pu-bafd

xamsa Shir 2il-mara gamat-

This man stood and married another woman,
with- with these deeds and we split the deeds,
and he married another time, and after five

months, the woman-

ya$ni ma talag-ha

So he did not divorce her?

mmm?

Hm?

md tolag-ha

He did not divorce her.

bifdeéen tawwali ba$d xamsa Shiir gamat
Piftahit bala, Salomat b-il-hdsal-ha baSad in-
nas ma ko-tkanaw*™, 2ahal-hu min héna
mdadsaw masar, Pu-b-hattaw fi ayyi mican fi
Payyi hitta, ma lijuw $an ax-xabar ?illo ba$d

xamsa Shiur Pal-mara di, ya$ni (...)

Then, directly after five months she started to
open without, she told many people what had
happened to her and (...), her family moved
from here to Egypt, and they took, in any
place, anywhere, they didn’t find any news

except after five months, this woman, so, (...)

188 Transcription and translation unclear.
189 The SA adverb gaytu “kind of”” with the attached pronoun -hin.

170 Transcription and translation unclear.
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jabat al-xabar bita$-ha, bifdén tabSan il- News about her were brought, then, of course,
hakam mii min nas dél, ya$ni jasho"" -hum the governor was not of these people, they
{ind-a hacim brought them to the governor.

yirhabiab*"? ad-darahum xadaw hnu walla ma | They (...) the money, they took there or they
xadaw xalds xalle-hu (...) did not take, okay, “let them!” (...)

D warrat-hum galat l6-m $amal-o fi-s-sanditk Behind them, she told them to put it on the

boat.

A {amalo-n- gissat le-hun gissa kulli fi-s- They made them- their story is a story, all on
sanditk, bi-jaSbu saSiba fi garayid wu-fi- the boat, they had a hard time in newspapers
kide (...) and so (...)

C yida$in fi-I-hitta [-filanin, filan u-filana They invited random people to the village,

naxkulusu(n) fi-in'", fi daraw, fi-I-xayib/r, fi | (...), in Daraw, abroad, in Egypt (...), so this
masar (...), fa-gaytu ma$a l-masriyin with the Egyptians.

Part 2 (from 04:49) (manuscript)

f1 gossa h1 rma¢ (ayzin afallom-ha

there's a story, dear listeners, that they want me to tell.
mi$ §ayzin tayyib

We/they don’t want, okay.

fi-ho nas ¢an zoman an-nas ¢an dara(h)us

ha-b-bilica

bafadeén fih wahid
Then, there's one,
?alla yi¢irim-hu faynd-ih mara, f1 beyt-a, yatni
May God give them mercy, he has a wife, in his house,

?u-htiwa gayil inn-ha mara h1 1a¢in-ha mara hi d-durGiz mis¢a

171 #jabg-hu

172 Transcription and translation unclear.

173 1bid.




F: fi-I-beyt
E: f1 beyt
F: 22

yZib hazat ygil-hi l-mara
dissT li-r-ramadan?
wu-yzibu hakm (...) fi-]-beyt hada li-r-ramada
?0-hada li-r-ramada’’™
?il-yawmu zab hatto- ti88 I-ramadan
yaSni inna hadad kibir f1 batn-il-bét
F: fi-1-beyt
f1 batan b&yt-hu
sarah f1 sarah ti{za ?ar-roggal fayit
?ismu-h abii rodd (alé-ha s-salam
?01-galot Ie-hu marhabii (the crawl, creep, scramble) ?agal Calé-ha ?afte-ni ma
?attiS/hma wu-?4asgito
galat le-hu Zizum gal-li-h ism-u ramada
gal it-tifl Ciddat xdy yigutt Sal-
(laughter)
?isbur ya §€x
12 1a ?igbur, 1a hadi-k il-hal
(chatter)
(...)
hadik il-hal-ha ...
(lots of giggling and laughter in the background)
bifden gal la-ha ¢ti-ha tayy(ib?)

xam xamat-li-h al-Siddo

(...)
?: halal ha-qtil-ha
E: 7a fawz min sirha yawm inna za

galat-1-a yfaccir $ad beyt il-18yl
she told him he sees...
¢eyf fasic

ar-rzal zawwa xad ?adita

174 /an/ is nasal.
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06:10

()
06:24

07:00

ma-hu rzal al-mara
galit 1-a ramada, ?al-?aktib b-a li-¢ fi-¢
wes insawwi wi-ya?

?ana ?agtl-li-¢ ?ana axall-1-i¢

wu-s-salam Saley-kum marhaba wu-frasaw li-fras
?urgid-alla

?Par-rizal hadi 1li-hi duSa Salé-h

?ant ihali I-bint

fito?

wu-{ind-a mart-u

?as-subh min hasb-o rufa§ §al (...) ar-rzal il-bint tab¢i
binta-h

Wwu-... Cale-ha

"Calami-¢ ya bint? wu-l-yam him gam itasrah?"
ya marh aS1am?

wu-tusil la-r-rahmani r-rahtm

galat aflam

bint-k hadi helmet wu-lyah mitriwza ha-r-rzal ad-dayf had 1

wu-zayib-ha men-hu walad
walla li-d-dimo§

(... others comment)

hakm id-dara¥if ha-bi-miit

gal-l-a wallahi ma tamsi ger tadhas doggo
(...)

tdoggot waléd-k

(..)

Wo-yiZilin ZIran-nd

(..)

yiziin salam Salgy-ku aSlam-ku

wallah §alos ba hdi

-z-7iran xayif wu-binti flan hadi helmet

wu-lacin hiyya mitZawwiz urayyb men-ht walad
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wu-walad-hu moS
halmit il-yo6§ ma yit
07:28

(..

07:34

E za wahid
$add-il-ha hasis Sala hmayyir
yibi§ fi-1-has1$ wa-fi s---allo
yibi¢ il-hills il-hasis
salam w-{alé-k as-solam
?a%1am-ku farab man h-illi mot
gal law wallah filan hadt bints filan
halmit inna ... zaw dayf di
mitzawwiz-ha wu-zab min-ha walad
wa-wu-lli mot

X ?ihiy walad huw ma za

08:00

E gal il-huw
hada ?illi farsil

... wolayda fi Cibrita... Sokka 1 hmar...

garrabna

(..)

24:00
¢ikallam wu-sallim
bismillah hayyakalla...

T wahid ism

(..)

29:00

O: b-ism-illahi r-rahmani r-rahim

i wahid ya zom€{at x&ér b-ismin is-sabji

crowd: kwayyis
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O: ?il-munaf gosdo
crowd: tayyib
0] Patros
?4-?allah yafizz-kum triiz-la-h mara tarSa
crowd ?aywa
0] ?0-Cind-a zadad taSt tarSa
wu-1-hi b-géraw
?l-yesrah u-yesrah il-garati§
2om-gartet wa...
?0-yesrah f- il-gara

hadak in-nahar mitil (...) min ¢ind-ok

P ?u-koll-hu tors?

0] koll-uw tors

P

o gal, gal il-Qaris
gal 1-Caris salam wu-{loa-ka?
solam fala-k ... garay

crowd ...

0] gal ma hi-1-b... hadel wahdo il-ma racba
crowd (laughter)

O gal imhal-ku (...) angil-li-k salam

(...)
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6 Abstracts

6.1 Abstract (English)

The Rasayda are a confederation of Arabic (speaking) tribes that is nowadays spread over all countries
around the Red Sea and Kuwait. The geographical homeland is Saudi-Arabia, the central Arabian Nagd,
as well as parts of the Red Sea coast, the Northern Higaz, from where the Rasayda migrated from the
mid-19" century. A significant part of the group has lived in Sudan since the 1860s and traditionally
leads a (semi-)nomadic lifestyle characterized by herding camels and sheep and trading, especially on
the Red Sea coast and in the eastern Sudanese steppe around Kasala. Although increasingly more
Rasayda have recently settled in villages of the Nile Valley, most members of the tribe live in socio-

cultural isolation, which can be seen as a crucial factor in the preservation of their dialect.

This work aims to shed light on the hitherto undocumented dialect of the Rasayda in Sudan on the basis
of a corpus consisting of the author's field research in the village of Mwes (Nile Valley) (2023) and the
recordings of the German Islamic Studies scholar Stefan Reichmuth (1978). The focus lays on
phonology and morphology, with the aim of providing a general introduction to the dialect.
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6.2 Abstract (Deutsch)

Die Rasayda sind eine arabisch(sprachig)e Volksgruppe, die heutzutage tber alle Staaten um das Rote
Meer sowie Kuwait verteilt ist. Der geografische Ursprung liegt in Saudi-Arabien, im zentralsaudischen
Kernland, dem Nagd, sowie Teilen der Rotmeerkiiste, dem nérdlichen Higaz, von wo aus die Rasayda
ab Mitte des 19. Jahrhunderts Jahren migriert sind. Ein siginifikanter Teil der Gruppe lebt seit den
1860er Jahren im Sudan und fuhrt traditionell eine vom Hiten von Kamelen und Schafen sowie vom
Handel gepragte (semi)nomadische Lebensweise, insbesondere an der Rotmeerkiste und in der
ostsudanesischen Steppe bei Kasala. Obwohl sich in jiingster Vergangenheit zunehmend mehr Rasayda
in Dorfern im mittleren Niltal angesiedelt und sesshaft gemacht haben, leben die meisten Rasayda sozio-
kulturell isoliert, was als entscheidender Faktor zur Bewahrung ihres Dialektes verstanden werden kann.

Diese Arbeit setzt sich zum Ziel den bis dato undokumentierten Dialekt der Rasayda im Sudan anhand
eines Korpusses, bestehend aus der Feldforschung des Autors in Mwes am Nil (2023) sowie den
Aufnahmen des deutschen Islamwissenschaftlers Stefan Reichmuth (1978), zu beleuchten. Der Fokus
soll hierbei in der Phonologie und Morphologie liegen, mit dem Ansatz eine moglichst allgemeine

Einflhrung in den Dialekt zu prasentieren.



